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INTRODUCTIOK 


The Gulshan i Raz was composed in A.H. 717 (A.D. 1317), in 
answer to fifteen qtiestions on the doctrines of the Sniis, or 
Mnhammadan Mystics, proponnded by Amir Syad Hosaini,^ a 
celebrated Sufi doctor of Herat. The author^s name was Sa’d 
ud _din^ Mahmud Shabistari, so called from his birth-place, 
Śhabistar,^ a yUlage near Tabriz, in the province of Azarbaijan. 
From a brief notice of his life in the Mujalis vl 'Ushshak, 
repeated in substance in the Haft Iklim, the Sąfina i Khushgu, 
and the Riaz ush ShuCara, it would appear that he was bom 
about the middle of the seventh centuiy of the Hejira (A.D. 1250), 
and that he died at Tabriz, where he had passed the greater 
part of his life, in A.H. 720. The only particulars of his life 
recorded in these Tazkiras are, that he was deyotedly attached to 
one of his disciples named Shaihh Ibrahim, and that in addition 
to the Gulshan i Raz he wrote treatises entitled Hakk ul Yakin 
and Risala i Shahid. No further information as to the circum- 
stances of his life and times is to be found in the poem itself 
or in the commentaiy, but we know firom the Habit us Siyar 
and other chronicles* that his birth was about contemporaneous 
with the incursion of the heathen Moghuls under Hulaku Ehan, 
the conquest of Persia, Syria and Mesopotamia, and the downfall 
cf the Abbaside Khalifs, or “ Vicars of God.” And liying as he did 

* His life is giyen in the Ńafhat ul TTns of Jami. 

* This name is sometimes written Jabistar or Chabistar. The Persian chim is 
usuallj expressed hj the Arabie shin. —Ouselej, Ibn Haukal, 156. 

* See Malcolm, Historj of Persia, ii. 252. 
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at Tabriz, the Capital of the newly established Moghnl Empire, 
be must haye yritnessed the long straggle wbich ensned between 
tbe Christian Missionaries and tbe Mnbammadan Mnllas to gain 
the Moghnl Sultans oyer to their respectiye religions,—a stmggle 
the resnlt of which was for a long time donbtful,^ and which was 
not finally decided till A.H. 696, when the Emperor Ghazan Ehan, 
with nearly one hnndred thonsand of his followers, adopted the 
Mnhammadan faith. Dnring the pendency of this straggle Tabriz 
was yisited by missions from Pope Nicolas lY. and Pope Boniface 
yill., and also by the celebrated Marco Polo; and possibly Mahmnd’s 
acqaaintance with Christian doctrines may haye been deriyed or 
improyed from interconrse with Halton or some of the other monks 
attached to these missions. 

The first Enropean anthors to notice the Gulshm i Raz were 
the trayeUers Chardin and Bemier, circ. 1700, both of whom 
describe it as the “ Summa theologica ” of the Sufis. In the conrse 
of the eighteenth centnry seyeral copies of the poem found their 
way to the great Enropean libraries. In 1821 Dr. Tholuck, of 
Berlin, pnblished a few extracts from it, with Latin translations, in his 
‘‘ Ssnfismns,” and in 1825 a German translation of abont one-third 
of the entire poem in his “ Bliithensammlang ans der Morgenlan* 
dischen Mystik.” In 1838 Von Hammer-Purgstall pnblished the 
Persian text, based on the Berlin and the Yienna MSS., along 
with a German yerse translation and a few notes from Lahiji’s com- 
mentary.* The text now pnblished is based on that of Hammer, 
collated with two Indian MSS. of the poem and commentary,—one 
the poor copy in the library of the Asiatic Society at Calcutta, the 
other a yery correct copy in the possession of a Zemindar in Midna- 
pore. On the anthority of this MS. seyeral conplets omitted by 
Hammer haye been restored, seyeral repetitions retrenched, and 

' One of the Moghul Emperors was actaallj baptised, and, according to the 
dhronicler, “ trae belieyers trembled lest the sacred tempie at Mecca might be con- 
yerted into a Christian cathedral.”—Malcolm, ii. 268. 

' The fuli title of this commentary is, Mufałih ul djaz fi tkarh i OuUhan i £az.” 
It was composed in A.H. 879. 
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yarions erroneous readings corrected.^ AU the alterations madę haye 
been indicated iu the margin, and nonę haye been madę witbont MS. 
anthority. Hammer’s readings are marked H; those of the Midna- 
pore MS., L.; and others, giyen in the commentaiy or in the Całcatta 
copy, MSS. The translation has been madę as close to the original as 
possible, Lahiji’s renderings, as giyen in his paraphrase, being strictly 
foUowed thronghont. The translations of the Arabie quotations 
in the text are printed in italics. The notes contain a bńef abstract 
of Labiji’s yolnminons commentary, which is itself a great anthority 
on Sufiism, and also a few of the morę striking paraUelisms to Sufi 
ideas to be found in the Neoplatonists, and in the mystical theolo- 
gians of Europę. 

It is this correspondence with European Mysticism which giyes 
Sufiism its chief interest for European studenta. Many of the 
GathoUc definitions of * mystical theology ’ wonld do for descriptions 
of Sufiism.* The ruling ideas in both Systems are yery similar, if not 
absolutely identical. Thus, for instance, we find the Sufis talking of 
‘ loye to God,’ of ‘ union with God,’ of ‘ death to self, and life etemal 
in God,’ of ‘the indwelling in man of the Spirit,’ of ‘ the nullity of works 
and ceremonies,’ of ‘grace and spiritual Ulumination,’ and of the 
‘ Logos.’ Both Systems may be characterised as religions of the 
heart, as opposed to formalism and ritualism. Both exalt the ‘ inner 
light’’ at the ęzpense of the ontward ordinance and yoice of the 
Church. Both exhibit the same craying for yisionary raptures and 
snpematural exaltations, and haye been productiye of similar excesses 
and extrayagancies. If Sufiism has its Meylayis and Eafa’is and Be- 
shara’ fakirs, its dancing and howUng, and Antinomian duryeshes, so 

^ The poem is written in the metre called JEEazaj i mmaddoB i mdksuTy yIz. mar 
fó!il%tn mafdHlun mąfdHl (twice), 

' E. g, That of Corderias, ** Sapientiaezpeńmentalis, diyinitus infusa, qnse mentem ab 
Omni inordinatione puram cum Deo intime conjungit.” That of John a Jesu Maria, 
** Csslestis qri»dam Dei notitia, per unionem Yoluntatis Deo adhssrentis, elicita, rei 
lumine eselitus immisso producta.” That of Gerson, Est motio anagogica in Deum 
—seeretisaima mentis cum Deo loeutio.”—Yaughan, i. 288. 

• The Quaker Barclay, in his “ Apology,” supports his doctrine of “ illumination ** 
by reference to a Sufi book (the history of Hai Ibu Yokhdan) translated by Ocklcy. 
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European Mysticism has prodaced the Omphalopsychi or navelgazing 
monks of Mount Athos, the Jansenist “Convulsionaries,” the Anabap* 
tists of Munster, and the Shakers.* Finally, to complete the parallel, 
both Systems have a tendency to Pantheism, and both use similar 
sensuous figures to ezpress theirvisions and raptures. The Pantheism 
of the Gulshan i Raz has its counterpart in that of Eckart, the “Doctor 
Ecstaticus,” and much of its sensuous imagery might be matched by 
the erotic langnage of St. Bemard’s sermons on the Oanticles, the 
wonderful effusions of St. Theresa, and the mystical hymns of St. 
Alphonso Liguoti and others.’ 

At first sight it is difficult to see how a subjective emotional 
rehgious system like Sufiism could have ońginated from the rigid 
formalism of the Koran,^ and still morę how orthodoz Mussulmans 
can possibly reconcile its Pantheism, as many of them do,* with the 
uncompromising Monotheism taught by Muhammad. The answer 
would seem to be that the Koran, and still morę the Hadis, in one 
department of their langnage, contain the germs of this linę of 
rehgious thought. They in fact use a double langnage. At one time 
they represent AUah as hazing created the world once for all, and as 
now remoyed to His seat in the 'arsh or highest heaven, having left 
His creatures to work out their own salyation or condemnation by 


' See an account of the curious pbenomena which sometimes followed the preach- 
ing of Wesley, Whitfield, and Newton* Łeslie Stephenie English Thought, ii, 417. 
And a missionary account of the gracious yisitations of the Holy Spirit at Yewa/* 
one of the Fiji Islands. H. Spencer, Essays, i. 444. 

* See Yaughan, ** Hours with the Myatics,’' i. 119, ii. 125; and “ Hymns and 
Yerses of St. Alphonso,” translated by Coffiu, pp. 80 to 116. 

■ Eam enim doctrinam ex arido atque exili Muhammadanismi solo tam cito esse 
enatam, res est per se admiratione digna, qusBque desiderium illud menti humanss 
ingenitum diserte attestatur, quo extra se proripitur et cum Deo rursus conjungi 
necessitate quadam naturse yehementer cupit.”—^Dr. Pusey, in NicolPs Catalogue of 
Bodleian MSS. 

^ The Mu87iavi is comraonly sald to be the Koran of Persia (Hughes, “Notes on Mu- 
hammadanism,” p. 231); Khaja ’Ayni, an orthodox Sunni doctor, in a work puhlished 
at Constantinople in 1834, warmly commends both the Musnaoi and the Chilshan i 
Raz, —Hammer. Imam Shafei and Hanbal, two of the great jurisconsults, speak in 
the highest terms of the Sufis’ “ knowiedge of God.”—Tholuck, Ssudsmus, 58. 
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their own free ■will, according to the lights giyen them by Hih prophets; 
at another time they represent Him as the ‘ Subtile ’ Being, immanent 
and eyer working in His creatures, the sum of all existence, the 
* folness of Ufe,’ whereby aU things moye, act and exist, omnipresent, 
not only predestinating bat actaally originating all action, dwelling in 
and directly influencing and commnning 'with each indmdual soul. 
The Sufis, being men of an emotional mystical temperament, or,as they 
caUed themselyes, * men of heart,* ‘ men looking behind the yeil,’ 
‘ interior men,’‘ naturally caught at all expressione of this kindwhich 
seemed to bring the diyine mysterious object of their religious emotion 
nearer to them, and, as theologians are prone to do, dwelt on the 
texts that fell in with their o^wn yiew, to the esclusion of passages of 
the opposite tendency. This yiew they deyeloped with the aid of the 
Greek and especially the Neoplatonic metaphysics, which had been 
popularised by the Arabian philosophers Farabi, Ghazzali, Ibn Eoshd 
and Ibn Sina. Under these influences they identified the AUah of the 
Koran with the Neoplatonic Being, the One, the Necessary Being, the 
only Reality, “The Truth,”* the Infinite, which includes all actnal 
being, good and eyil, the First Cause, source of all action, good and 
e'yil alike. The world of phenomena and man—eyery thing else in 
fact but AUah—they identified 'with Not being,—absolute nonentity, 
which like a mirror refiects Being, and by thas borro'wing particles of 
Being rises to the rank of Contingent being, a kind of being which, 
as Plato says, is and is not, and partakes both of existence and non- 
existence. This Not being is a sort of Manichsean Ahriman, which 
solyes aU practical difficolties attaching to their specnlatiye system. 
According to their theory the Infinite includes aU being, eyil included; 
bat as this is not consistent ■with the goodness of the AUah of the 

’ “ While Bome (men of ezternals) belieye that there ia notfaing in exi8tence but 
■wbat is yisible to sight and reason, others (interior men) hołd that much is yeiled 
from aight which can only be seen through a nearer approach to the Diyine Crcator 
and a close spiritual communion with His omnipresent spirit.’’— Fatut ul 
Sakim. 

* Al Halek, das Seiende, the Sat of the Upanishads.—M. Muller, Upanishads, I., 
zzzii. 
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Eoran, evil is sald to proceed from Not being.' Again, according to 
their theory the spark of real being—diTinse particula aurse—in man 
is identical with the Infinite Being, and hence man would seem to be 
aboye laws and creeds; bat as this would lead to Antinomianism, it is 
said that, while man remains in the intermediate state of Contingent 
being, he is as it were weighed down and held apart from Being by 
the element of Not being, and that in this probationary state laws 
and creeds are needed to restrain his evil tendencies. Thns, by the 
aid of this conyenient * Not being,’ which is something while it is 
wanted, and relapses into nothing directly it is no longer needed, the 
Sufis ayoid all the immoral and irreligious conseąuences of their theory. 

Hence it is elear that the Pantheism of the Sufis, at any ratę as 
expounded in the Gulshan i Baz, must not be confounded with the 
European Pantheism of the present day—that Pantheism which in 
the words of Bossuet, “ makes eyery thing God except God him- 
self.” In the Gulshan i Raz we find a different species of Pantheism— 
one held conjointly with a theory of diyine personality, and the 
obUgations of moraUty. Mahmud’8 Pantheism is an amplification 
rather than a minimification of the idea of the Divinity, infinite, 
omnipresent and omnipotent,* He felt the sense of his own exist- 
ence and his own fireedom passing away and becoming absorbed in 
the sense of absolute dependence on this Infinite Being. Compared 
with this omnipresent, infinite, unseen Power underlying all the 
phenomena of the uniyerse,’ dominating man’s wiU, striying in 
man’s heart,— 

Warming in the sun, refreshing in the breeze, 

Glowing in the stars, and blossoming in the trees,— 

all outward existences and agencies, whether in man or in the world, 

' Similarlj St. Angustine said eyil was a uegation. The fact that he conld find no 
better way of reconciling these ** antinomies of religious thoaght,” ought to make 
ns lenient critics of the Sufis. 

* The same feeling is expres8ed by many Christian poets, e.y, Dante, Faradiso, 
iii, 86: 

In la Sua Yolonta e nostra pace: 

EUa h quel marę, al qual tutto si muove, 

Ció, ch’ EUa cria, o che natura face,*’ 

• Mr. Herbert Spencer, “ First Principles,” p. 99, says: “ We are oblłged to regar 
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seeined to sink into atter nothingness. In point of fact Mahmud’s 
Pantheism is only the coroUarj of the Muhammadan doctrine of Jabr, 
usuałly translated predestination, but, morę exactly, the compnlsion to 
carry out the Diyine Tvill, the uniyersal action of Allah. The same 
sense and conyiction of this irresistible diyine impulse and compnlsion 
which, according to their temperaments, driyes some men into furious 
and fanatical action,' and makes others sit down and ery ‘ Kismat,’ 
impels men of a logical tum of mind to regard not only all the 
action but also all the existence in the uniyerse as the direct outeome 
or manifestation of the Diyine energy. 

The whole Sufi system follows as a logical consequence from this 
fundamenta! assumption. Sense and reason cannot transcend 
phenomena, or see the real Being which underUes them all; so sense 
and reason most be ignored and superseded in fayour of the ‘ inner 
light,’ the inspiration or diyine illumination in the heart, which is the 
only faculty whereby men perceiye the Infinite. Thus enlightened, 
men see that the whole extemal phenomenal world, including man’s 
* self,’ is an illusion, non-existent in itself, and, in so far as it is 
non-existent, eyil, because a departore fi’om the one real Being. 
Man’s only duty is to shake off this illusion, this dog of Not being, 
to efface and die to self, and to be United with and liye etemally in 
the one real Being—“ The Truth.” In this progress to union extemal 
obseryances and outward forms profit little, because they keep aliye 
the illusion of duality, of man’s self-righteousness, of his personal 
agency and personal merit, whereas the true course is to ignore all 
reference to self—to be passiye, that God may work—and then the 
Diyine light and grace ydll enter the chamber of man’s heart and 

eveiy phenomenon as a manifestation of some power hj which we are acted on, and 
though omnipresence is unthinkable, yet, as eiperience discloses no bounds to the 
diffusion of phenomena, we are unable to think of any limits to the diffnsion of this 
power, wbile the criticisms of science teacb ns that this power is incomprehensible.” 
Mahmud wonld agree that it is incomprehensible by reason, but would add that it is 
cognisable by spiritual illumination—the clairroyance of the heart. 

* Thus withus, the same theory of diyine action upon the world which led the Furitans 
to action, led the Quaker8 to resignation, and ^ąuietism.’ In popular parlance, *‘Quaker” 
signifies just the same sort of mild non-resistingcharacter that ^*8i^Sahib'^ doesin India. 

b 
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operate in him without impediment, and draw him to “ The Truth,” 
and unitę him with “ The One.” 

The manner in which these rnling ideas are worked out and con- 
nected, by means of allegorical interpretation, with the teaching of the 
Koran and the Hadis will be best explained by an outline of the poem. 

After an exordium laying down the fundamental principle of the 
sole esistence of the one real Being, and of the illusive non-real 
naturę of all phenomenal being, and a short account of the composition 
of the poem, Mahmud proceeds to inquire how men are to gain this 
essential knowledge of God. The answer commonly giTen is, by 
thought. But thought is of two kinds, one logical reasoning, the 
other spiritual Ulumination. The first method is inapplicable, because 
sense and reason cannot transcend phenomena, and work up to the 
inyisible and incomprehensible Being underlying them.‘ They are 
powerless to shake off the illusion of the appareut reality of the 
sensible world. From this original defect of mental eyesight, whatever 
philosophers and theologians say of God only proves their own 
incapacity to apprehend Him.* 

II. Reason, looking at the Łight of lights, is bhnded by excess of 
light, hke a bat by the sun. This annihilation of the mental yision 
caused by its proximity to the Łight of lights—^this consciousness of 
its own nothingness caused by its approach to Being—is the highest 
degree of perception which contingent being can attain.* When the 
contingent seer attains this state of annihilation of bis phenomenal 
self, the true light is reyealed to him, as a spiritual illumination 
streaming in on his soul. 

The phenomenal world is in itself Not being, wherein are reflected, 
as in a mirror, the yarious attributes of Being. By a species of 
radiatiou or efflnxion of wayes of light from Being, each atom of Not 
being becomes a reflection of some one diyine attńbute. These 

' Here is the germ of the modem doctrine of the Belatiifitj of knowledge, and 
couseąnent limits of thought. 

* Cognoscitur non secundum sui yim sed secundum cog^oscentium facultatem.— 
Boethius. Hamilton, Metaphjsics, i. 61. 

* Compare St. Augustine: ** Deum potius ignorantia quam scientia attingi.” 
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effluent atoms of Being are eyer striying to rejoin their source, but so 
loDg as their phenomenal eztrnsion lasts thej are held back from 
reunion with their diyine source. 

Passing to precept, Mahmud says, “ Best not in the illusions of sense 
and reason, but abandon your ‘ natural realism,’ as Abraham aban- 
doned the worship of the host of heayen. Press on till, like Moses 
at Mount Sinai, yon see the mount of your illusiye phenomenal 
ezistence annihilated at the approach of Diyine glory. Ascend like 
Muhammad to heayen, and behold the mighty signs of the Lord.” 

Thus illumined you mil see “ The Truth ” to be the source of aU 
being, diffused and poured out into the phenomenal world by means of 
the yarious emanations, beginning with the Logos and ending with man. 

« The Truth” it is who alone is acting in the uniyerse. AU the 
reyolutions of the heayenly spheres, stars and planets, proceed not 
from themselyes, as the undeyout astronomer says, but from “ The 
Truth.” He is, as it were, the Master potter who turns the wheel. 
The motions of the heayens, the coalescence of discordant elements 
into bodies, the obedience of plants and animals to the laws of their 
kinds, are all His neyer ceasing handiwork. 

With regard to man, he is the soul of the world—the microcosm. 
Włule other creatures reflect only single diyine attributes, man reflects 
them all. He is an epitome of the uniyerse, and so by introspec- 
tion he may see in himself reflections of all the diyine attributes— 
of the fulness of the Godhead.” But on the other side he is black 
with the darkness and eyil of Not being. His object therefore should 
be to purge away this non-existent corrupt side of himself, which 
holds him back from tmion. And, union once attained, thought is 
no longer possible, for thought implies duality. 

HI. To “trayel into self” means “introrsum ascendere,” — to 
joumey out of the phenomenal non-existent self into the real self, 
which is one with “ The Truth.” This joumey has two stages, dying 
to self and abiding in “ The Truth.” When man’s phenomenal self 
is effaced, and the real Self alone remains, law has no longer any 
dominion oyer him. 

b 2 
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lY. These joumeys are called the “jonmey tip to God” and the 
“ joumey down from God in God,” and are a sort of circnit, and ho 
who completes the circnit is the “ perfect man.” 

When man is bom into the world evil passions spring np in him, 
and if he gives way to them he is lost. But if he attends to the 
promptings of Diyine grace and light in his soul, he repents, and is 
converted, and joumeys up to God,—efifacing self-will, self-knowledge, 
and his entire phenomenal cormpt self-existence; and purifying his 
nobler part from the stain of extemality, he ascends in spirit to 
heaven, and is imited in spirit with “ The Trath.” 

This stage ia the holy state known as saintship, exemplified in saints 
and prophets. 

Bnt the perfect man ” must not panse in this estatic union, which 
is aboTe all laws. Notwithstanding this exaltation he must jonmey 
down again to the phenomenal world, in and along with God, and in 
thiR downward jonmey he must conform to ontward laws and creeds. 
His sanctification must bring forth the ontward fruit of good works. 

The law is as a hnsk, and the holy state• ofidentitywith “The 
Trath ” the kemel; and when the kemel is ripe it bnrsts the hnsk. 
But the perfect man must not rest or abide in this ecstatic state of 
nnion with “The Trath,” but so long as he is in this life must “return 
to sobriety;” and though “The Trath” is the fixed and abiding 
home of his soul, he must wear the law as an ontward garment, and 
the Sufi ‘ path ’ or canon as his inward garment, and perform all 
extemal legał obseryances.^ 

The perfection of this saintly state will be seen in Muhammad 
Mehdi, ‘ the seal of the saints,’ who by the secret of unity will perfectly 
attain to “ The Trath.” 

V. The man who knows this secret—that all things are One—dies 
to self, and lires, with regenerate heart, in God. He sweeps away aU 
that comes between God and the soul, and “ breaks through to the 


^ Another caution, insisted on as well by the Sufis as by European mystics, is tbat 
the yagaries of the ** inner light ” must be checked by recourse to the adyice of the 
Pir, or “ Spiritual Director.” 
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oneness/’^ as Epkart said. Good works, it is trae, raise men to a 
‘laudable station,’ but so long as division and dualitj and ‘self’ 
remain, true mystical union of knower and known is not attained. 

YI. But if knower and Enown be one, how comes it that the 
knower feels witbin bim emotions of love and aspiration drawing bim 
towards the ‘Enown?’ In man’s present phenomenal state, the 
inixture of Not being in him diyides him from Being; and these 
aspirations are the stinings of the true Being within him, recalling 
and drawing bim as with a magnet to his source. K he be not of 
those who are bom blind to this spiritnal light within, these sparks 
kindle up the flame of love to God, which bums up his phenomenal 
self, and shows bim his real self one with “ The Truth.” 

YII. The man who, like Mansur Hallaj, the wool-carder, has carded 
away his phenomenal self, can say, “ I am the Truth; ” for when man 
takes his etemal side, ‘ other,’ i. e. Not being, is annihilated, and 
nothing is left but Being. When God withdraws what belongs to 
Him all things fali back into their original nothingness. AU 
phenomenal existence is merely an illusion, as we may see from the 
case of echoes, reflections, past and futurę time, and fleeting accidents, 
wherein all the extemality or objectiyity of substance consists. 

Yin. The creature state being thus non-existent, man cannot of 
himself move, draw near to, or unitę with “ The Truth.” Union is only 
a phrase for annihUating the phenomenal element in man—sweeping 
off the dust of contingent being. The genesis of the creature world is 
an etemal process. It is as a drop of water, raised from the sea of 
Being in mist, poured down in rain, conyerted into plants, animals, 
man, and finally recalled into the bosom of the sea. Fhenomena are 
constantly annihilated in the umyersal Noumenon, and this anni- 
hilation is union. 

’ Similarlj Tauler preached the necessity of “ fatbomlesa annihilation of self,” and 
a “ transformed condition of the soal,” and “ rest in the di vine centre or ground of the 
soul.”—Yaoghan, i. 192. 
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IX. The illusion of free-will is Magianism, setting np an e^il first 
caaee, Ahriman, oyer against the good, Onuuzd. This illuBion must 
be shaken off and annihilated in the conyiction that the onlj £ree 
agent is “ The Trnth,” and man a passire instimment in His hands, 
and absolntely dependent on His pleasnre. Man’s glory lies in 
abandoning his self-will, and finding his trne will in God’s wUl. 

X. Going back to the relation of the law to the state of sanctifica- 
tion, called in the fonrth answer “ The Truth,” ’ and here caUed “ the 
knowledge of faith,” Mahmud compares the former to the shell, and 
the latter to the pearl within it. The Sufi mnst eztract this pearl; 
bnt, on the other hand, he mnst not break the shell till the pearl 
within it is fnlly formed. The law is a schoolmaster to bring bim to 
“ The Truth.” Without this faith, this fixed spiritual habitude, this 
settled intemal character or ‘ state ’ of the heart, no eztemal legał 
Works are yirtuous in the highest sense. Legał and formal works 
cannot sanctify man; * it is the saintly disposition which sanctifies 
works. From this disposition all the yirtnes flow spontaneonsly. 
Ali the yirtnes lie in the mean, in equipoise and harmony, and this 
harmony of the soul calls down and attracts the Spirit from aboTe. 
This heayenly spirit operates in man like the sun’B beams on the 
earth. As it were enamonred of the harmonions soul, the Spirit 
enters into a mystical marriage union with it, the issue of which is 
gracefnlness, yirtue and the beauty of holiness. But all these are 
not of man that worketh, bat of God that giyeth grace. 

XI. Absolnte Being is the summum genus embracing aU being; 
but in one sense actnal phenomenal being is wider, becanse it is 
absolnte pltis phenomenal limited being. This phenomenal side is 


‘ Ea8hifi’B abgtract of the Ma»navi, called Zab ul lahah, arrangea the matter of that 
poem under the three heada of the law, the path, and the truth. 

* In the Nafkał ul Jltu, the Shaikh of Islam is quoted as saying, “ God is Teiled 
from the heart of the man who relies on his own good works.” Compare Luther’s 
doctrine of justification hj faith. 
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renewed every moment, as indicated by the texts abont ‘ the new 
creation.’ Similarly the texts abont ‘ the resnrrection and world to 
come ’ indicate that the dispositions acqnired by men in this life 'will 
then be manifested in ‘ spiritual bodies,’ i.e. forms appropriate to 
them. The perfect will then drink the ‘ pnre ■winę ’ of nnion 'with 
God. There 'will remain no dnality or distinction of persons. 
Hence faith, reason, deyotion, paradise and houris 'will then become 
an empty tale.’ Such ■wUl be the perfect ‘ nnion ’ in the world to 
come, bnt in this world all ecstatic nnion is followed by sobriety and 
separation. 

XII. Mahmnd concludes this part of the discnssion by reiterating 
his main thesis that aU things are One. The Etemal and the temporal 
are not two distmct entities, sińce the temporal is merely a snbjective 
iUnsion, like the circle of fire seen when a single spark of fire is 
whirled qnickly ronnd. 

XTTT . to XV. These last three sections are devoted to an expla- 
nation of the fignratiye langnage whereby the Snfis express their 
conceptions of God and the nniverse, and their ecstatic experiences. 
An d of this langnage it may be sald that thongh it seems irreyerent 
and nnseemly to ns, it did not seem so to them. As Xenophanes * 
saw, men’s conceptions of the Deity bear a constant relation to their 
own morał and intellectnal statnre. Symbols that we see to be 
inadeqnate and misleading, were not improbably the highest attainable 
by the nntntored minds of other ages and conntries, and thns 
possessed, perhaps, a relaiwe goodness of their own. Answer Xy. 
shows ns that one of the main characteristics of the Snfis was 
their readiness to recognise and appreciate whateyer seemed to them 
to be good and tme in other religions, such as Christianity, Magianism, 


* Law, anthor of the “ Serious Cali,” got rid of gross materiał conceptions of 
heayen much in the same way.—L. Stephen, English Thought, ii. 407. 

• Łewes, Hist. of Philosophy, i. 40. 
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and even Idolatry and there is high anthońty’ (if authońty be 
needed) for thinking it not inconsistent with onr loyalty to our own 
ireligion to meto out similar tolerant measure to them. 


’ Dr. Wolff says of the Sufis of Bokhara, ^ They are people who really try, as 
they ezpresB themselyes, to ^ como nearer to God * by a morał life, separation from 
the World, meditatioD, prayer, and reading the hooJce of other religioue secU ''— 
Missionary Tonr, p. 205. 

* jEJ. y. The passage from St. Augustine quoted by Sale as the motto to his transla- 
tion of the Koran—^ NuUa falsa doctrina est qa8e non aliqQid yeri permisceat; *’ and 
those from St. Augustine, St. Clement and others, quoted by Maz Muller in the 
Preface to his “ Chips.** 


ERRATA. 


Page 26, notę 5^ linę 8, for sonl, reckł reason. 

„ 81, notę 2, linę 6,/or or, read and. 

„ 40, notę 8, linę 1,/or hebolds, read boholds. 

„ 41, oonplet 409, read " The fonrth is the porifioation of the secret from *■ other.* ** 

„ 58^ oonplet 588, erase of. 

„ 58, notę 4, linę 1, erase ** or of the faith.*’ 

„ „ „ linę 8, insert **or of the fmth’* ąfter knowledge of heart.** 

„ 62—8, notę 8, for eyeiything, read eveiy action. 

PERSIAN TBXT. 

.1 «* 

Title-page, linę 2, for asLJI , read iUI. 

Conplet rvo, add in margin Ł. 

„ rio, /or read This error of •> for j oocnrs sereral times. 
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" ■ ♦ . - 

In the name of Him who taught the sottl to thiuk, 

And kindled the heart’s lamp with the light of soul;' 

By Whose light the two worlds were illnmined, 

By Whose grace the dust of Adam bloomed with roses; 

That Almighty one who in the twinkling of an eye, 

From Kaf and Nun hrought forth the two worlds !* 

What time the Kaf of His power hreathed on the pen,* 

It cast thonsands of pietnres on the page of Not heing. 

6 From that breath were prodneed the two worlds,^ 

From that breath proceeded the sonl of Adam. 

In Adam were manifested reason and discermnent, 

Whereby he perceived the prineiple of all things. 

When he beheld himself a specific person, 

He thought within himself “ What am I 
From part to whole he madę a transit, 

And thence retnmed back to the world. 

He saw that the world is an imaginary thing, 

Like as one diffnsed throngh many nmnbers.* 

' L e, The reasonable soul, nafsi naiika, 

* I, e, The materiał yisible world, and the myisible, spiritual or ‘ world ot 
command.’ {** Are not creation and command of Him P ” Koran, Sura VII. 52.) 
The Sufis identified these with the Platonie worlds of ideals and of sensible objeets. 
See Dahistan-^^Muzahih, p. 445 (Calcutta edition). 

• Pen (kalam) a name of 'Akl i kuli, uniyersal reason, the first emanation from 
the “ One/* Ka/J i. e, kudrai^ power. L. 

* The command of God, Kun fa^akunu^ * Be and it was,’ is here alluded to. 
Koran, Sura II. 8. See Psalm xzxiii.. 9. 

^ See Milton’s Paradise Łost, YIII. 270. 

• The phenomenal world has no real ‘ objective ’ ezistence, It is only the repe- 
tition of t^e “ One,” (Ł.), who is, as Milton says: 

• . . . . Infinite 

And through all numbers absolute, though One. 

Paradise Łost, VIII. 420. 

B 
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10 The worlds of commond and of creatnres proceed from one 
breath, 

And the moment they come forth they go away again. 

Albeit here there is no real coming and going, 

Going, when yon consider it, is nanght but coming.' 

Things revert to their proper original, 

Ali are one, botb the risible and the invisible. 

God most high is the etemal one who mth a breath 
Ońginates and terminates both worlds. 

The World of command and that of creatnres are here one, 
One hecomes many and many few. 

15 AU these yaried forms arise only from your fancy, 

They are but one point revolving qnickly in a circle.* 

It is but one circnlar linę from first to last 
Whereon the creatnres of this world are jonmeying; 

On this road the prophets are as princes, 

Guides, leaders and counseUors. 

And of them onr lord Mohammad is the chief, 

At once the first and the last in this matter. 

The One {Akad) was madę manifest in the mim of Ahmad.. 

In this circnit the first emanation becąme the last.’ 

20 A single mim* divides Ahad from Ahmad; 

The world is immersed in that one mim. 

In him is completed the end of this road, 

In him is the station of the tezt ‘ J cali to God,'* 

^ See Answer XI. Coming and going are mere subjectiye impressions produced 
on the mind of the percipient bj the rapid renewals of Diyine manifestations. Ł. 

* See Answer XII., i. e, the one Diyine Being who is eyolyed, and rayed out 
through His yarious. emanations down to man,—the lowest point in the circle,— 
and is nnited again to Himself in man’8 upward journey back to Unity. Ł. 

* Ahmad, or Muhammad, is the type of the perfect man,” who is the theatre or 
eihibition place of all the Diyine names and attributes. The first emanation, ’ay», 
was nniyersal reason, and this descended, through the intermediate emanations, into 
man, and is again carried upwards by the ** perfect man’* in his ascent to ** Unity,” 
and is United with the " One.” Thus the first becomes the last. Ł. 

^ Mim, the forty grades of emanations, from uniyersal reason down to man. Ł. 

* Koran, Sura XII. 108. 
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His entrancing state is the union of miion, 

His heart ra^ishing beanty the light of light. 

He went before and all souls foUow after 
Grasping the skirts of his garment. 

As for the saints on this road before and behind 
Thej each girę news of their own stages. 

25 When they have reached their llmits 

They discourse of the ‘ knower ’ and the ‘ known/' 

One in the ocean of nnity says ‘I am the Truth,’* ** 

Another speaks of near, and far/ and the moying boat, 

One, having acqaired the extemal knowledge, 

GiTes news of the diy land of the shore.* 

One takes out the pearl and it becomes a stumbling-block, 
Another leayes the pearl and it remains in its shell.* 

One tells openly this tale of part and of whole,* 

Another takes his text from etemal and temporal/ 

80 One tells of curl, of mole, and of eyebrow,' 

And displays to yiew winę, lamp and beanty.* 

One speaks of his own being and its illosion,'* 

Another is deyoted to idols and the Magian girdle." 

Since the lauguage of each is according to his degree of progress, 
They are hard to be understood of the people. 

He who is perplexed as to these mysteries 
Is bound to leam their meaning. 


* See Answer V. • See Answer VII, 

* See Answer IX. * See Answer X. 

* See Answer IV., Illustration 2. The positiye law is the shell, and Sufi mysteries 
the pearl within it One eiposes these mysteries to the yulgar and causes scandal, 
another keeps them concealed. Ł. 

* See Answer XT. ^ See Answer XII. 

* See Answer XIII. • See Answer XIV. 

J. e,, of the illusiye unróal naturę of all phenomena, td^ayyunha, Ł. 

** See Answer XV. 
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THE CAUSE OF WRITING THTS BOOK 


Seyen and ten years had passed after seyen hnndred, 

From the Flight, when lo, in the month Shawśl* 

35 A messenger of a thonsand graces and yirtnes 
Amyed at the behest of the men of Khorś.san. 

A great man, who in that country is famed* 

For his yaried leaming as a fonnt of light,— 

Whom all the men of Khorisan, great and smali, 

Prononnce to be better than all men of this age,— 

Had ynritten an epistle on the matter of mysteiy 
Addressed to the masters of mystery. 

Therein many difficult espressions 
In use amongst the masters of indications, 

40 Had been yersified in the form of seyeral qnestions, 

A World of mystery in a few words. 

When the messenger read that epistle, forthwith 
•The news was noised abroad by many mouths. 

All the nobles present in that congregation, 

Tumed their eyes upon this dnryesh. 

One who was a man well yersed in afiairs,* 

And who had heard these mysteries from me a hundred times, 
Said to me, “ Tell the answers off straightway, 

“ That the men of the world may profit thereby.” 

45 I replied, “ What need ? for again and again 
** Haye 1 set forth these problems in treatises.” 

“ Tme," said he, “ but I hope to haye from you 
• Answers in rhyme corresponding to these questions.” 

‘ 717 A.H.=1817 A.D. 

* Amir Hosaini is the person referred to. See Introduction. 

• Łahiji says the uame of this person was Shaikh Aminuddin, and the conrersation 
took place at Tabriz. 
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Wherefore at his solicitation I began 
An answer to that epistle in concise terms. 

Forthmth, in that illastrious congregation, 

I prononnced this disconrse without hesitation or repetition. 
Now, with their wonted fayonr and kindness, 

They will pardon my shortcomings; 

50 AU know that this person in his whole life 
Has neyer attempted to write poetry. 

And thongh his tałents be eompetent thereto, 

He has rarely had to compose yerse. 

Thongh he has composed many works in prose, 

He has neyer compiłed a tnasnavi in yerse. 

Prosody and rhyme weigh not mysteries,* 

The pearl of mystery is not held in aU yessels. 

Mysteiy cannot he compressed into letters, 

The Bed Sea is not contained in a jog. 

56 Why should I, to whom eyen words are łacking, 

Why should I take on myself a further bnrden ? 

This is not boasting, but it is by way of compliment 
And of apology to the men of heart. 

I take no reproach to myself for my poor poetry,' 

For no poet like ’Attar is bom in a hundred centuries. 

Were there a hundred worlds of mystery set forth in this wise, 
They would be only one grain from ’Attar’s shop,* 

But aU this haye I wiitten of my own experience. 

And not plagiarized as a demon from angels.* 

60 In short, I deliyered the answers to the questions 
Off hand, each to each, neither morę nor less. 

The messenger took the letter with reyerence. 

And departed again by the road that he came. 

* Prosody can “ weigh” heavy and light (or, as we should say, long and short) 
syllables, but not Sufi mysteries. Ł. 

* Fariduddin ’Attar, author of the Mantik ut Tatr, Ao., was a dmggist. 

* Koran, Sura XV. 18. The deyila are said to ascend to overhear the talk ot 
the angels in hearen. 
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Again that noble was instant witb me, 

Saying, “ Do me yet another fayonr, 

“ Espound these mysteries which you liave spoken. 

“ Ont of theory bring them into eyidence."* 

1 did not tbink it possible for me at that season 
To treat thereof witb tbe nnction’ of ecstasy, 

65 For tbe explanation thereof in ^eech is impossiblej’ 

The master of ecstasy alone knows what is ecstasy. 
Neyertheless, according to the word of the teacher of the faith, 
I rejected not the postulant of the faith,* 

But to the end that these. mysteries might be ezplained, 

The parrot of my eloquence lifted up his yoice. 

By aid of heayenly grace and diyine blessing 
I spoke the whole discourse in a few hours. 

When my heart crayed of heayen a title for this book, 

There came an answer to my heart, “ It is onr Bose Garden.'’ 
70 Since heayen has named it ** Bose Garden,” 

May it enlighten the eyes of all souls. 


' From demonstrated kaowledge, Hlm ul yakmy bring them to the stage of 
experienced or eyidenced knowledge^ '^ayn ul yahin, The firet is the knowledge 
gained by logical demonstration, the second that spiritually discemed ” by 
illumination, Kathf, L. 

* ZauJc^ * taste/ * delight/ ^ religious ezaltation.’ 

* Compare 1 Corinthians, ii. 14. 

^ Alluding to the HadU^ “ Eeject not ąuestioners.*’ 


( 7 ) 



gUESTION I. 

First of all I am perplexed abont my o\m thonght; 
What is that which tbey cali thinking ? 


ANSWER I.‘ 

You say, “ Tell me what is ‘ thinking/ 

** Since I am perplesed as to its meaning.” 

Thinking is passing from the false to the tmth, 

And seeing the Absolute Whole in the part. 
Philosophers who haye written books on it, 

Say as foUows when they are defining it, 

75 That when a conception ^ is formed in the mind, 

It is first of all named reminiscence.* 

And when you pass on from this in thinking,* 

It is called by the leamed interpretation.* 

When conceptions are properly arranged in the mind, 
The resalt with logicians is known as thinking. 

From proper arrangement of known conceptions 
The nnknown proposition * becomes known. 

The major premiss is a father, the minor a mother. 
And the conclusion a son, O brother! 


' Thinking is the means to reach knowledge of God, m'arif(U ; and thinking is 
of two kinds, logical demonstration, and spiritual illumination. L. 

* Tasawmtr^ conception, “ idea.” 

* Tazakkafj reminiscence, the anamnesU of Plato. All major premisses, or hrst 
principles, sajs Lahiji, are gained bj intuition, or.remini8cenceof ideas known to the 
mind in a former state. 

* Compare RUala Skamla 5, * Part is intaitive and part is inferential and the 
resiilt of thougbt, i. e. of such an arrangement of known things, that it leads to the 
knowledge of nnknown things.’ See Aristotle, An Fri, I. L 6. 

* ^Ibraiy from *a&r, passing over, interpretation, eaplication, probablj a translation 
of ALri8totle’8 Pm Hermeneuu^ which treats of propositions. 

* Tfudikj assertion, Yorification, proposition, as in Risala Shamsiya 3. 
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80 Bnt to leam of what kind Ihis arrangement is, 

Beference must be madę to books of logie. 

Moreoyer, anless diyine gaidance aids it, 

Verily logie ia mere bondage of fonns.* 

That road is long and bard, leaye it, 

Like Moses for a season east awaj that staff.^ 

Come for a season into the “ Valley of Peaee,”’ 

Hear with faith the eall, “ Veńly I am God” 

He that knows “ The Tmth,”^ and to whom Unity is revealed, 
Sees at the first glanee the light of yery Being. 

85 Nay morę, as he sees by illnmination that porę Light, 

He sees God first in eyerything that he sees; 

Abstraetion * is a eondition of good thinking. 

For then the lightning of diyine guidanee illumines ns. 

To him, whom God goides not into the road, 

It ydll not be diselosed by nse of logie. 

Forasmueh as the phHosopher is bewildered, 

He sees in things nothing but the eontingent ; 

‘ Taklid. See notę on coaplet 109. 

* Koran, Sura XX. 14 and 11: “ Wbat is that in thy right band, O Moses ? 
He answered, It is my staff whereon 1 lean, and wherewith I beat down leayes for 
my flock. Qod said, Cast it down, O Moses! And he cast it down, and behold it 
became a serpent, wbich ran about.... And wben be was come near unto it (the 
burning bush), a Yoice called to bim, saying, O Moses, yerily I am thy Lord, 
wherefore put off thy shoes, for tbou art in the sacred Valley ‘ Towa.’ ” 

* Za., the tarikatf or Sufi’s progress and course of illuinination which leads him to 
the true k^owledge of God. L. 

* The Truth, Saik, is the usual Sufi eipression for the Absolute Diyine Being. 

^ Tajrid, stripping off, making bare, seclnsion from tbe world, logical abstraetion, 
pnrification from self. Lahiji ezplains it as ' Fassing by tbe stages of camal lusts, 
and mental operations, and buman pleasnres and relations, and emerging from the 
limitation of self, whieh yeils man’8 real essence.’ Similarly, Flotinos directs tbe mys- 
tlcal aspirant to * simplify his naturę,’ that be may become identified with the infinite. 
And Dionysius, the pseudo*-Areopagite, ezhorts his disciple * to abandon the senses 
and all operations of the intellect, all objects of sense and all objects of thought, and 
i^orantly to striye upwards towards union with Him who is aboye all essence and 
knowledge; inasmuch as by separation of himself from all things, be will be ezalted 
to the super-essential radiance of tbe Diyine darkness.’—Yaugban, Hours with the 
Mystics, J. 288. 
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From the contingent he seeks to proye the necessary, 
Therefore is he bewildered at the essence of the necessary. 

90 Sometimes he trayels backwards in a circle,* 

Sometimes he is imprisoned in the chain of proo&. 

Włule his reason goes deep into phenomenal ezistence, 
His feet are canght in the chain of proofs. 

Ali things are manifested throngh their likes, 

But “ The Truth ” has neither riyal nor hke, 

Since “ The Truth ” has neither riyal nor peer, 

I know not how you can know Him.* 

Necessary matter has no sample in contingent 
How can man know it, tell me how 

95 Fool that he is! for he seeks the blazing sun 
By the dim light of a torch in the desert. 


Iłłustbation.^ 

If the sun tarried always in one position, 

And if his shining were all after one manner, 


’ He argues in a circle ; proTes one contingent proposition by another contingent, 
which in its tom is proyed by the first, and so on in an endless circle. Ł. 

* Sense supplies ns with finite objects only, and reason has only these finite objects 
to work on. It cannot transcend them, or mount from them to the infinite. 

* The figment of contingent being occors for the first time in the fifth book of 
Plato’s Eepublic. Being, he argues, is the object of knowledge, and not being of 
ignorance, and therefore opinion which lies between them must have an object of 
its own as well, and this object is intermediate or contingent being, which is and 
is not, and partakes both of exi8tence and non-existonce. On this Professor Jowett 
notes :—“ Plato did not remark that the degrees of knowledge in the subject haye 
nothing oorresponding to them in the object. With him a word must answer to an 
idea, he could not conceiye of an opinion which was an opinion about nothing.’*— 
Jowett’B Plato, 11. 59. 

* Gompare Hafiz, Ode 855 (Brockhaus* edition): 

* But how can our eyes behold Thee as Thou art ? 

‘ As our sight is, so see we, and only in part’ 

' Tamfily simile, analogy in logie. Schmdlders (Documenta Philosophis Arabum). 
This Olustration was probably suggested by Ghazzali, See Łewes, History of 
Philosophy, 11. 51. 
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Nonę wonld know that these beams are &om him, 

There wonld be no distinction between kemel and bnsk. 

Know the whole world is a beam of tbe light of “ The Truth,” 
Yet The Truth” within it is concealed £rom manifestation 
And sińce the light of “ The Truth ” alters not nor yaries, 
And is Toid of change and transitoriness, 

100 So you fancy that this world of itself is permanent 
And enduring always of its own naturę. 

A man who relies on £ar-sighted reason* 

Has much bewilderment before him, 

From far-sightedness of oyerweening reason 
One deriyes philosophy, another the Incamation.’ 

Beason cannot endure the light of that face, 

Go ! that you may behold it, seek another eye. 

Since the two eyes of the philosopher see double,^ 

He is impotent to behold the unity of “ The Truth.” 

105 From blindness arose the doctrine of * Assimilation,’^ 

From one>eyedness that of God’s remoteness.* 

From the same cause arose false and yaiu Metemp^chosis,' 


' Compare Tennyson, ‘ The Higher Pantheism ^: 

* The 8un, the moon, the etars, the seas, the hills and the plains, 

Are not these, O Soal, the yision of Him who reigns ? 

Is not the yision He, tho’ He be not that which He seems ? * 

’ Far-sighted reason goes astray because it looks afar off for The Truth,” which is 
nearer to us than our neck yein.’ L. 

* The philosopher regards necessary and contingent matter as two distinct 
entities, whereas there is only the * One.’ Ł. 

* JSalul, descending, descent of the Spirit, the incamation of God in Christ. L. 
The Sud sect called Nctmah, or HaluUah^ held that God had descended into indi- 
yidual men. See Sale’s Koran, Prelim. Discourse, 125; Malcolm’8 Persia, II. 271. 

* Tashbih^ assimilation. The “ Assimilators,” says Łahiji, liken God to a materiał 

body dwelling aboye the highest heayen, {Le. they are, as we should say, 

anthropomorphists). Łahiji says these two doctrines are erroneous apart, but true 
together. God is remote from contingency, but is connected with the phenomenal 
world in that it is His reflection. 

* Tanzik, declaring God to be without an equal, ezalted aboye, and remote from 
matter. 

^ Tancwikh^ transmigration of souls. 
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Since it had its origin from defectiye sight. 

He is like one bom blind, cnt off from perfection, 

The man who follows the road of schism/ 

Men of eztemals bave ophthalmia in botb eyes,* 

For they see in eztemal objects nangbt but the eztemal. 

The theologian* wbo bas no perception of Unitarianism * 

Is in ntter darkness in clonds and bondage of dogmas; * 

110 Whateyer each says abont Umty, morę or less, 

Affords a specimen of his own power of insight. 

The Diyine Essence is freed from where, how, and why.* 

Let His glory be exalted ahove what men say of HimJ' 

' The Mihisinatics, or Mntazzalites, deny the eternity, haka, of God, and are 
therefore debarred from attaining to tme insight into the yerities of things. Ł. 

* The men of eztemals (ahl i Zakir) are dominated by externals, and do not 
penetrateto “ The Truth** within them. L. 

’ The Mutakalhmin^ or scholastic theologians, are * they who tread the road to 
Diyine knowledge with the foot of logie and not of illumination.’ L. Al-Jcalam is 
defined in the Bahutan as the science enabling one to confirm the tmth of religion 
by logical demonstration, and thus corresponds to the scholasticism of mediseyal 
Europę. 

^ Tauhid^ Unification, Unitarianism, belief in God*8 unity, acknowledging that all 
things are One. See Answer YII. and Haliz (Broekhaus’ edition), Ode 465 : 

* Hafis, when preaching unity, with Unitarian pen 
Biot out and cancel eyery page that tells of spirits and men.’ 

In the Babittan^ chapter xi., is giyen a list of the principal technical terms of 
the Muhammadan faith, with their exoteric or ordinary meanings, and with the 
esoteric meanings giyen to them by Miyan Bayazid, a Punjabi Sufi. The work of 
Tauhid is said to be ** To annihilate self in the absolute Truth, and to become eternal 
in the Absolute, and to be madę one with the One, and to abstain from eyil.” 

* Taklidy putting a collar on the neck, blind imitation, canting, bondage, 
subseryience to authority; compare the definition of religio from religare, Old 
women’8 religion is said to consist of taklid, The perfected Sufi adyances from the 
stage of bondage, taklid j to that of absolute liberty and consciousness of truth, itlak 
VDa tahkik, Compare St. Paurs erpressions, carnal ordinances,” “ law of a carnal 
commandment,” “ the yoke of bondage.” 

* Ztf., from ąuantity, ąuality, and relation. He is therefore incognoscible by the 
mind of man so long as it is not * illumined ’ by Diyine grace. L. 

' Koran, Swra KYI. 8: * Let Kim be ezalted aboye the gods they join with Kim.’ 
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gUESTION II. 

Wliat sort of thonght is the condition of my path ? 
Wherefore is it sometimes a daty, sometimes a sin ? 


ANSWER II. 

To think on the mercies is the condition of yoor path,' 

Bat to think on the essence of ** The Trath” is grieyoas sin. 
Thinking on the essence of ** The Trath” is yain; 

Enow it is impossible to demonstrate the manifest.* 

115 Since His works are manifested from His essence, 

His essence is not manifested from His works.* 

The whole oniyerse is exposed to yiew by His hght,— 

Bat how is He exposed to yiew in the oniyerse ?* 

The light of His essence is not contained in phenomena. 

For the glory of His majesty is ezceeding great. 

Łet reason go, and abide in ** The Trath.” 

The eye of a bat endares not the bright san. 

In that place where God’s light is oor guide, 

What room is there for the message of Gabriel ?* 

120 Thoagh the angels stand hard by the throne, 

They reach not the station, * I am with God,' * 

> AUuding to the Sadit, * Think on the merciee of God, not on the essence 
ofGod.’ 

* TahtU i hatil, The Trath ” U morę generał than Hia works, and thus demon* 
strating Him &om His works is demonstrating the generał and morę known from the 
particolar and less known. And again, knowledge of God is gained by illumination 
and intuition, and demonstration of ultimate facts of oonscioosness is impossible. Ł. 

* Aiał, texts, names of God, works or signs of God. 

* The face of "The Trath” is not displayed till all the illusory phenomena, 
which Teil it, are annihilated. Ł. ‘ But is it unreasonable to confess that we 
belieTe in God not by reason of the naturę which conceals him, bat by reason 
of the supematural in man which rcTeals him ? ’—Jacobi, ąuoted in Hamilton’s 
Metaphysics, I. 40. 

* Gabriel was the "angel of revelation.” See Koran, Sura II. 91. 

* This refers to the tradition, ‘ There are times when I am with God in such 
wise that neither highest angel nor prophet apostle can attain tbereto.' 
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Łike as His light ntterly bams ap the angels,' 

So it bnms up reason from bead to foot. 

Beason’s light applied to the very Light of lights, 

Is as the eye of the head applied to the snn. 

When the object seen is very near to the eye, 

The eye is darkened so that it eannot see it.’ 

This blackness,’ if you know it, is the light of yery Being; 

In the land of darkness is the well-spring of life. * 

125 Since the dark destroys the light of rision, 

Give np looking, for this is no place for looking.*. 

What eonnection has the dnst with the porę world ? 

Its perception is impotence to perceiye perception.’ 

Blackness of face’ is not diyorced from the contingent 
In the two yrorlds; Allah is all wise. 

* All phenomena are annihilated in Him. L. 

^ The mental bewilderment or darkness which occurs to the mystic is the light 
of Absoiute Being approaching close to him. Ł. 

* See a passage of Dionysius, the pseudo-Arcopagite, ąuoted in Tholuck (Bluthen- 
sammlung aus der Morgenlandischen Mystik), p. 9 : Then is he delivered from all 
things seeing or being seen, and diyes down into the truły mystical darkness of 
ignorance, wherein he closes up all the intellectual apprehensions, and finds himself 
in the utterly impalpable and invisible, being entirely in Him who is beyond all, 
and in nonę else, either himself or another; being united as to his nobler pai’t with 
the utterly unknown by the cessation of all knowing, and at the same timc, in that 
yery knowing nothing, knowing what transeends the mind of man.” And Blosius 
(quoted in Yaughan, 1.290): ^ The light is called dark from its eicessiye brightness.” 

* Alluding to the “ water of life ** found by the prophet Khizr in the land of 
darkness. 

* When the mystic aniuhilates all phenomena, self included, which yeil the face 
of “ The Tnith,” and is drawn near to, and united with “ The Truth,*’ seer and 
seen are identified, and looking is no longer possible. 

* The dust, i,e, the contingent is naught but the reilection in not being of 
Necessary Being, which in itself is pure from the stain of contingency and 
plurality. Therefore the contingent is impotent to perceive “ The Truth in the 
ordinary way, and its highest degree of perception is to be absorbed in the “ The 
Truth,'* when its eyes are blinded by exce8s of light, and its yision is uncon- 
sciousness,—inability to be conscious of seeing. Ł. 

’ Blackness of ^Etce^ncthingness, not being. The contingent is naught but not 
being, and its highest perfection is to be conscious of this, and to annihilate self by 
absorption in The Truth.” Ł. 
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Blackness of face in both worlds is poverty,' 

Blackness is most precious, neither morę nor less. 

What shall I say ? sińce this saying is fine, 

‘A light night that shineth in a dark day.’^ 

130 On this place of witnessing which is the light of Epiphany,’ 

I have much to say, hut not to say it is best. 

Illustbajion. 

If yon desire to behold the eye of the snn, 

You must make nse of another body; 

Since the eye of the head has not strength enongh, 

You may look on the hrilliant snn in the water. 

Since its brightness shows less brightly therein, 

You can bear to look on it for a longer space. 

Not being^ is the mirror of absolnte Being, 

Therein is reflected the shining of “ The Truth.” 

135 When Not being is set opposite to Being, 

It catches its reflection in a moment. 

That Unity is ezposed to ^iew in this plnrality, 
liike as when you count one it becomes many. 

‘ Beferring to the Sadit, ‘ PoTertj is my peace.* PoTerty with the Snfis means 
self annihilation. 

* This darkness is light, because it shows The Truth,*’ free from the veil of 
pluralitj. It shines in a day, «. e, the yisible world of phenomena, but this daj is 
dark because phenomena yeil ** The Truth.” Ł. 

^ Diyine Epiphanies, such as that to Moses at the buming bush, and to Mohammad 
on the night of his asoension. See oouplet 367* 

* *Admf priyation of being, not being. The ‘ to me on ^ of the Eleatics, handed on 
to the Sufis through Plato, Plotinus and the Arabian philosophers. See Jami, TuhfaU 
uUInrar. Mokcmat, I.:— 

* In its ćradle laj with suspended breath 
The infant of creation in the sleep of not being. 

The ejes of that Beautj seeing what was not 
Beheld the non-existent as existent. 

Though he beheld in His own perfections 
The beauties of all things and their qualities, 

Yet He desired that in another mirror 
They might be displajed to His yiew.' 
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Thongh ail nnmbers haye one for their starting point, 
Neyertheless you neyer come to the end of them. 

Forasmuch as Not being in itself is pnre, 

Therein is reflected * The hidden treasure.* 

Bead the tradition *I was a hidden treasure,*^ 

That yon may see clearly this concealed mystery. 

140 Not being is the minor, the world the reflection, and man 
Is as the reflected eye of The nnseen Person. 

Yon are that reflected eye, and He the light of the eye, 

In that eye His eye sees His own eye.* 

The world is a man and man is a world: * 

There is no clearer explanation than this. 

When you look well into the root of this matter, 

He is at once seer, seeing eye, and thing seen. 

The holy tradition^ has declared this, 

And, ‘ withoui eye or ear,’ demonstrated it. 

145 Enow the world is a minor from head to foot,* 

In eyeiy atom are a hnndred blazing snns. 

If yon cleaye the heart of one drop of water, 

A hundied porę oceans emerge from it. 

If yon examine closely each grain of dnst, 

A thonsand Adams may be seen in it. 

* Alluding to the tradition, * David inąnired, saying, O Lord, why hast Thou 
created mankind ? God said, 1 was a hidden treasure, and I desired to become 
known, and 1 created the world in order to be known.’ 

* Compare a somewhat similar passage in the Khandogya Upanighad, Ylll., 
7—12, ąnoted in Max Muller^s Hibbert Lectures, 318—321. ‘ Man,’ says Lahiji, 
‘ is the eye of the world, whereby God sees his own works.’ Compare Hegel. M. 
Muller, Hibbert Lectures, 20. 

* Man, being the epitome of all the Diyine names and ąualities, is the microcosm, 
and the world is ^ the great man,’ because it bears to man, * the eye of the world/ 
the relation of a man to one of his members. L. Compare George Herbert:— 

^ Man is one world, and hath another to attend him.’ 

^ My seryant draws nigh to me by pious works till I love him, and when I love 
him, I am his eye, his ear, his tongue, his foot, his band, and by me he sees, hears, 
talks, walks, and tastes.” L. 

* Through this process of reflection eyery atom is potentially a mirror of any and 
all the Divine names and ąualities, and when any atom puts off its limitation and 
phenomenal character it becomes the AIL” L. 
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In its members a gnat is like an elephant, 

In its qaalities a drop of rain is like the Nile. 

The heart of a barley-com eqnals a hundred haryests, 

A World dwells in the heart of a millet seed. 

150 In the wing of a gnat is the ocean of life,’ 

In the pnpil of the eye a heayen. 

What though the com grain of the heart* he smali, 

It is a station for the Lord of hoth worlds to dwell therein. 
Therein are gathered the two worlds, 

Sometimes Iblis and sometimes Adam.* 

Behold the world mingled together, 

Angels with demons, Satan with the archangel. 

AU mingled like nnto seed and frnit, 

Infidel with huthfol, and faithfnl with infidel. 

155 Together are gathered, in the point of the present,* 

AU cycles and seasons, day, month, and year. 

World withont beginning is world withont end, 

The mission of Jesns falls with the creation of Adam.* 

From every point in this concatenated circle 
A thousand forms are drawn; 

Eveiy point as it reyolyes in a circle 

Ib now a centre, now a circling circumference.* 

' Le., absolute Being. Ł. 

* The heart’& core,—the drop of black blood in the heart, supposed bj Muham- 
madans to be the principle of life. L. 

’ Adam is a manifestation of the' Diyine beaut j, jamal, and Iblis of Dirine 
majestjr and wrath, jalal, Ł. 

* Compare; 

^ Nothing is there to come, and nothing past, 

But an etemal now does alwajs last.’ 

Cowlej, Dayldeis, I. 802. 

* The last eyent in Diyine historj coincides in point of time with the first. AU 
things, whateyer the times of tbeir manifestations, are present together in Ood. 
There is no time in God. L. 

* There is one great circle of emanations down to man, and back to God, and 
smaller circles caused bj each particniar emanation haying a course of its own, 
uniyersal reason reyolyes in all particular reasons. Each link is potentiallj all, and 
hence destruction of one is destruction of aU. Ł. 
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If you take one atom link from its place 
The entire nniyerse falls to rnin. 

160 The whole in a dizzy whirl, and yet no single part 
Placing foot heyond the limit of contingency, 

Phenomenal being' holding each one in bondage, 

Each is in despair at its particnlarization from the Whole. 
Yon may say each is ever trayelling and yet restrained, 

Each is eyer being unclothed and clothed npon ;* 

Each is alway in motion, yet eyer at rest, 

Neyer beginning and neyer ending. 

Each eyer cognizant of his o^ essence, and for that caose 
Eyer pressing his way towards the throne on high. 

165 Beneath the yeil of each atom is hidden 

The heart-rayishing beauty of the Beloyed’s face I 

Bule I.’ 

Yon haye heard thns much of the nniyerse, 

Come, say what yon haye seen of the nniyerse. 

What know yon of form or of snbstance ? 

What is the next world, and what is this world ? 

Say what is Simnrg, and what monnt Eaf,* 

What heayen and heli, and hades* what ? 

^ Taayywn, phenomenalization or emanation, eTidentiation. See notę on couplet 
278 and couplet 484. 

* This is an allusion to Koran, Sura Ł. 14 : ** Yet are they in donbt (or being 
clothed with, ldb€u\ a new creation.” Each atom non-ezistent in itself is being 
eyerj moment clothed with a fresh phenomenal effluz from Absolute Being, and 
again stripped of it. When it strips off the phenomenal it is united with the 
Absolute, ^nd when it again pnts it on, it is held back from union and trayaileth 
in bondage.” L. 

* These rules are an elaboration of the thesis that knowledge of the Truth is to be 
attained not by sense and reason but by illumination. L. 

^ Simurg, a fabulons bird, said to dwell on Mount Kaf, or Caucasus,—^the type of 
Supreme Being and plurality in Unity. 

* AVa/raf or SarzaJch^ the partition, veil, or barrier between death and the 
resurrection, or between this world and the nezt, a hades or purgatory, in which the 
dead are ezamined by Mankir and Nakir.—Sale, Koran, Prelim. Disc. 55, and Su/ra 
XXIIL 102. 

D 



18 


OUŁSHAN I BAZ. 


What is that world which is not seen, 

One day whereof equals a year of this world ? 

170 That world, in fine, is not what yon see. 

Have yon not heard the text, ‘ What ye see not?’^ 

Come, show me what is Jabnlca,* 

What that city whose name is Jabnlsa. 

Consider the East along with the West, 

For this world contaias no morę than one of each.’ 

Come and hear the meaning of Hike unto them;’* 

Hear it from Ibn Abbas, and then know yonrself! 

You are asleep, and this vision of yonrs is a dream, 

AU that yon see thereby is an illnsion. 

175 On the mom of the last day, when yon shaU awake, 

Yon will know all this to be the baseless fabric of fancy. 
When the illnsion of seeing donble is removed, 

Earth and heayeus wiU become transfignred. 

When the tme Snn displaye his face to yon * 

There remains not the light of Yenns, moon or snn. 

Falls one beam of His on the hard rock, 

It is tom to pieces like wool of diyers colonrs.* 

Enow now is the time that yon haye power to act: 

What profit is there in knowing, when yon are powerless ?' 


' Koran, Sura ŁXIX. 38. 

* Sale, Prelim. Disc. 83, ezplains these as the celestial and terrestrial Jemsalem, 
Łahiji as the worlds of ideals, and of disembodied spirits. He says one of them lies in 
the east, the other in the west. See Gal. iy. 26, and Dentsch, Islam. p. 101. 

* Sense tells us nothing of the unseen worlds. Ł. 

^ See Slane*s Ibn Khallikan, i 89, notę. The sajing referred to is, If I eiplained 
to you the yerse, * God created seyen heayens and earths like unto them ’ ye would 
stone me, or cali me unbelieyer.” See Koran, Sura LXV. 12. 

* The Father of lights.—James i. 17. 

* * On that day the mountains shall become like carded wool of diyers colours.’— 
Koran, Sura CI. 4. 

' Man by reason of the uniyersality of his naturę, i,e, his comprehending in him 
self all the diyers names and attributes of The Truth,” is capable of apprehending 
Diyine Epiphanies, and attaining to knowledge of The Truth,” and should set himsdf 
to do this while his powers are in their prime. L. 
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180 How shall I tell the tale of ‘ states ’ of heart' 

To jon, O man, with head downcast and feet in the mirę ? 
The World is jonrs and jet jon remain indigent. 

Has man eyer seen one so pitiable as jon are ? 

Łike captiyes jon are confined to one spot, 

Binding jonr feet with jonr own helpless hand. 

Yon sit like women in the Street of ill fortnne, 

Yon take no shame to jonrself for jonr ignorance. 

The yaliant of the world are rolling in camage; 

Yon, with head wrapped np, put not forth jonr foot. 

185 How read jon the text, ** old woman’s creed,” 

That jon hołd ignorance to be lawfnl for jon ? 

Whereas “women are wanting in intellect and faith,"* 

Whj shonld men choose their road ? 

If jon are a man, come forth and pass on, 

Whateyer hinders jon, pass aside bj it. 

Tanj not daj or night at the halting places,’ 

Łinger not behind jonr fellow trayellers and camels. 

Like ‘ The Friend of God,’ go seek “ The Tmth,”* 

Tnm night into daj and daj into night.' 

190 Stars with moon and most brilliant snn 

Bepresent sense, imagination and brilliant reason.* 

Tnm jonr face £rom all these, O pilgrim, 

Saj alwaj, ‘ J love not them that set.* 

' I.e. ecstatic states in which Divine Epiphanies and yisions are displajed to the 
Ii* 

* There is another tradition, an old woman’8 creed is yours.” Lahiji says it is 
mere bondage, taklidy mechanical religion, cant. Compare 1 Tim. iy. 7, ^ old 
wiyes’ fables.* 

* Compare Hafiz, Ode I. 

* And when the night oTershadowed him, Abraham saw a star and he said, * This 
is mj Lord but when it set, he said, ^ I like not gods which set.* And when he 
saw the moon rising, he said, * This is mj Lord; ’ but when he saw it set, he said, 
‘ Verily, if my Lord direct me not, I shall become one of them that go astray.’ ”— 
Koran, Sura VI. 77. 

* Belax not your efibrts at any season. Ł. 

* Sjiu i tnwhtarahy the hoine authesii of Aristotle. 

D 2 
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Łike Moses, son of Amran, press onwards in this road, 

Till you hear the words, ‘Veńly I am God.’^ 

So long as the monnt of yonr being remains^ before you, 

The answer to ‘ Show me’ Thou shalt not see me.’* 

« The Trutb,” as amber, attracts you bke a straw. 

If there were no mount of “youness,” where were the road ?* 

195 Wben its Lord appears in glory to the monnt of ezistence, 
Ezistence is laid Iow, eyen as the dust of tbe road. 

The beggar becomes by one attraction a king, 

In one instant it makes tbe monnt as a straw.* 

FoUow tbe steps of tbe prophet in his ascension, 

Marvel at all the migbty signs.' 

Come fortb from the dwelling of Umb&ni,' 

Say only, “ Whoso hath seen me kath seen The Truth.”* 
Forsake the Kaf of the comer of botb worlds. 

Sit on mount KafsA “ the distance of two bows’ lengths.” • 

' AUading to the buming bush (Koran, 8wra XXVIII. 31), i.e. till you are 
illumined by Diyme Epiphanies. 

* The mount, ue. phenomenal illusive ezistence, which hides real absolute 
Being. L. 

’ AUuding to the giving of the law on Mount Sinai. And when Moses came 
at the appointed time, and his Lord spake unto him, he said,' O Lord, show me thy 
self, that I may behold thee.* God answered, * Thou shalt in no wise behold me, but 
look towards the mountain, and if it stand firm in its place, then thou shalt see me.’ 
But when his Lord appeared with glory in the mount He reduced it to dust, and 
Moses fell on his face in a swoon and was beside himself.”—Koran, Sura VII. 139. 

^ Amber is called kah raha, attractor of straws. When your phenomenal 
existence, your ‘ youness,* is swept away, there is no longer any interval between 
you and God. L. There is here a play on the word “ tui,' which means “firm” 
as well as youness.” 

* The attraction of Diyine graces enriches the fakir or beggar (». e, the man who 
is *poor in spirit’ and stripped of self), with the wealth of union with the 
Absolute. L. 

^ Le. Diyine Epiphanies. Ł. 

^ The daughter of Abu Talib, from whose house the prophet started on his 
ascension to heayen. 

* This saying is ascribed to Muhammad in the Maksad-i-Aksa, —Palmer, 97. 
Cf. John xiy. 9. 

* “ Aiterwards he (Muhammad) approached near until he was at the distance of 
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200 ** The Truth** will then grant yon whatsoeYer you ask, 

And show you all things as they really are} 

Rule II. 

To him, whose soul attains the beatific yision,* 

The uniyerse is the book of The Truth Most High.*' 
Accidents are its yowels, and substance its consonants. 

And grades of creatures its verses and pauses. 

Therein every world is a special chapter, 

One the chapter Fatihah^ another Ikhlas. 

Of this book the first verse is ‘ Universal Reason,* 

For that is like the B of Bismillah; 

206 Second comes Universal Soul/* ‘ the verse of light/* 

For that is as a lamp of exceeding light; 

The third verse thereof is Highest heaven.** * 

two bo wg* length from Him in heaven.**—^Koran, Swra LIII. 9. Mount Kaf was 
the abode of the Simurg, the type of Absolute Being. 

‘ Alluding to the HadU^ * Inspiration is a light that descends into the heart and 
shows the naturę of things as they really are.* The illumined Sufi sees * things as they 
are* when after annihilation of self, fana^ he endures and abides (haka) in God. Ł. 

• The author here describes the successiye “ emanations ” of Divinity under the 
figurę of the successiye chapters of the Koran. The Alexandrian doctrine of 

emanations *’—intermediate potencies or intelligences by whom God acts on the 
World of phenomena —** links between the Diyine spirit and the world of matter/’— 
seems to haye sprung from an amalgamation of the ancient Persiau angelology—^the 
AfnshaspandSf Jzade, and FravdshiSf —with Greek Ontology, the ** ideas ’* of Plato, 
the lo^os of Philo, the nous of Plotinus. (See Deutsch. Bemains, p. 50, and 
Mansel, Gnostic Heresies, p. 26). This doctrine peryades the entire Neoplatonist 
philosophy, and the writings of the Gnostics, (see Ueberweg, Greek Philosophy, I. 
224), and re-appears in the systems of the Muhammadan philosophers Al Farabi, 950 
A.D., Ayenpace, circ. 1118 A.D., and Ayerroes, circ. 1150 A.D. (Ueberweg, I. 
pp. 412—417), and in the Jewish Kabbala. 

® Uniyersal Keason ('akl-i-kuU) and Uniyersal Soul (nufi orjan-i-kuU) are transla- 
tions of the Neoplatonic loyos and pneuma. See ^Aiun^l-masdil by Abu Nasr Al 
Farabi, and the remarks of Schmolders (Documenta Philosophiee Arabum, p. 96). 
The 'AmTt^l^masdil is a summary of AristoteHan metaphysics as interpreted by the 
Alezandrian Neoplatonist commentators. 

• Koran, Sura XX1Y. 36, * a light from the oil of a blessed tree.’ 

• Koran, Sura VII. 55, *arthp or heayen of heavens. 
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Bead the fourth verse, it is “ The throne 
After that are the seven heayenlj spheres, 

The “ chapter of the seven limbs ” answers to these.* 
After these, behold the bodies of the fonr elements, 
Whereof each answers to its respectiye yerse. 

After these come the three kingdoms of naturę, 

Whose yerses you cannot count. 

210 The last that came down was the sonl of man,* 

And thns the Koran ends with the chapter Men.” 

Bułb ni. 

THOUOHTS ON THE HEAySNS. 

Best not in hondage in the prison of naturę, 

Come forth and behold the diyine handiwork. 

Consider the stmcture of the heayens, 

So that you may praise “ The Truth ” for His signs.* 
Look up and see how the yault of “ highest heayen ” * 
Is stretched round about both worlds. 

Wherefore do they name it “ throne of the Mercifdl ? ” 
What connection has it with the heart of man ? * 

215 Wherefore are these two continually in motion, 

Neyer for a moment taking rest ? 

Peradyenture the heart is the centre of that heayen, 
Heart the central point and heayen the circumference.' 


^ Koran, 8ura II. 256, the eighth heaven. 

* Sura I., which contalns seyen diyisioDS, or the seyen chapters from BaJcrał to 
Taubat, Seyen heayens are mentioned in the Talmud, and the ‘ third heayen ’ is 
mentioned in 2 Corinthians xii. 2. Compare Sura II. 27: “ Into seyen heayens 
did He fashion it.” 

* Nazil, * Corning down,’ is the term for the reyelation of a yerse in the Koran. 

* Or, ‘ in yerses of the Koran.’ L, 

* I. e.j *arsh, the ninth heayen. 

* AUuding to the Hadis : “ The heart of the belieyer is the highest heayen.” The 
'ar$h and the heart of man are both theatres of Diyine perfections, and the as 
the less perfect, may be subsidiary to the heart, the morę perfect theatre. Ł. See 
couplet 652. 

' See couplet 796. 
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In the space of one day and night, morę or less, 

Ilighest heaven snrpasses your circuits, O Dnrvesh!' 

Moved by this ihe other heavenly spheres are circling : 

Mark well how they all move in one direction. 

From east to west, like a water-wheel, 

They are ever hastening, •without food or sleep. 

220 Each day and night this highest sphere 

Makes a complete revolation round the world. 

Moyed by this, the other heavenly spheres 
Are reyolying in circnlar orhits in like manner. 

But contrary to the rotation of the crystaUine sphere,* 

These eight lower spheres revolYe crookedly.* 

The Ecliptic holds the signs of the zodiac,* 

In them is no intenral nor any interstice. 

Aries and Tanms, and Gemini and Cancer, 

Are hung npon it with Leo and Virgo.* 

225 Then Libra and Scorpio, then Sagittarius, 

Capricom, and Aqaarias, and then the sign Pisces, 

The fized stars are one thonsand twenty and fonr, 

Who have their stations ronnd ahont the “ throne.” * 

* Alluding to the ław^af^ or perambulations of shrines madę bj Durwesbes. L. 

* According to the Ptolemaic scbeme the seyen planeta witb their respective 
apberes, cjcle and epicjcle, orb on orb,” constitute the solar system. Bejond 
this is the eighth sphere, that of the fixed stars, and beyond that the crystaUine, or 
ninth sphere, to which was attributed a certain * trepidation ’ to account for the 
irregularities obserred in the motion of the fixed stars. Beyond this was the primutn 
mobile, the sphere which was at once first mored and the first moyer, communicating 
its motion to the lower spheres reyolying within it. Beyond the primum mobile 
was the empyrean. Ftolemy^s Syntaxi9 Magna was' translated into Arabie by 
Ishak bin Hossain, under the title Al MegUłe, about 800 A.D. Apparently Lahiji 
takes the crystaUine sphere, charkh i atlas^ to be the same as the charkh i 'azam, or 
highest sphere. 

* LiteraUy, * bent as a bow.’ The eighth sphere and those beneath it moye with 
two motions, one east to west like the highest sphere, and secondly west to east. Ł. 

* The Ecliptic is also caUed the ^ girdle ’ of the * throne,’ or eighth sphere. Ł. 

* Virgo, Khuehak, which also means a bunch of grapes, and is therefore said to be 
hung up. Ł. 

* The eighth heayen. 
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Of the seyenth heayen Satnm is the watchman, 

The sixth is the mansion and honse of Jupiter, 

The fifth heayen is the house of Mars, 

The fourth of the Sun, adomer of the earth, 

The third of Yenus, the second of Mercniy: 

The Moon holds its orbit on the sphere of the Earth. 

230 The honse of Satnm is in Oapricom and Aąnarins, 

Jupiter wazes and wanes in Sagittarius and Pisces.' 

In Aries and Scorpio is fonnd the place of Mars, 

In Leo is the Snn’s place of rest; 

Łike as Yenus makes her house in Taurus and Libra, 

So does Mercury ahide in Gemini and Yirgo. 

The Moon sees in Cancer a creature altin to herself, 

When head becomes taił she assumes the form of a knot.* 
The Moon passes throngh eight and twentj mansions,* 

And then she retums opposite to the Sun.* 

235 Then she becomes like to a croohed palm-branch* 

By command of the Almighty who is Allwise. 

If you think on this, as a perfect man, 

Assuredly you •will say, ‘ Ali this is not yain.’ * 

The words of “ The Trath ” are elear on this point,* 

That to caU this yain is weakness of faith. 


* The houses ” of the planeta are those signs of the zodiao in which they attain 
their maximum aacension. L. 

* The pointa where the moon’8 orbit cuts the eeliptie are called ^ knota/ and the 
portions of her orbit north and south of the eeliptie are ealled reapeetiyely the 
“ head ” and “ taił of the dragon.’’ L. 

* ** And for the moon haye we appointed eertain manaiona, until ahe change and 
return to be like the old braneh of a palm tree.”—Koran, Sura XXXyi. 28. 
Theae awwa^ or manaiona, are the diyisiona of the zodiae, through one of which the 
moon paaaea each night. 

* 1. e. becomes fuli. L, 

* L e. in her last quarter. L. 

* “ The courae of naturę is the art of God.”—Young, Night Thoughta, IX. 1267. 
Batil^ * Yain, what is without God.’— Istilahat U9 Sufiat^ p. 14. Koran, Sura III. 

138: Think on the creation of the heayens and the earth. Haye we ereated them 
in yain P ” 
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0 fool, the body of a gnat enshrines ■wisdom,’ 

Then how is there no wisdom in Mercury and Mars ? 
Albeit if you look into the roots of this matter, 

Yon see the heavenB subject to the Almighty.* 

240 When the astrologer is destitnte of religion, and says 

That starry influences proceed from the heavenly motions,* 

He sees not that these revolving heavens 

Are all under the sway and dominion of “ The Truth.” 

Illustration. 

Yon may say these heayens are reyolying 

In the rotation of day and night like a potter’s wheel. 

And thereby eyeiy moment the wisdom of the Master 
Fashions a new yessel out of water and clay. 

Whateyer exists iu time and in space 
Proceeds from one master band, one workshop. 

246 The stars, who are of the peopłe of perfection,^ 

Wherefore are they always undergoing the defect of setting ? 
Why are they continually yarying in position, 

In place and orbit, in colour and size ? 

Why are they now in Nadir, now in Zenith ? 

Sometimes in opposition, sometimes in conjnnction ? 
Wherefore again is the heart of heayen fretted with fire ? 
What does it desire that it is always in a whirl ? 

Ail the planets circling ronnd in search of this, 

Sometimes aboye, sometimes beneath the earth ? 

250 The elements water, air, fire and earth 
Haye taken their station below the heayens; 


1 See Koran, Sura II. 24. 

• On the one hand it is wrong to deny the wisdom manifested in the structure of 
the heaTens, and on the other hand it is equally wrong to say with the astrologer 
that they are self moyed, and goyem things on earth. L. 

• Compare “ The sweet influences of the Pleiades.” Job xxxyiii. 31. 

• This idea is found in Aristotle. I^om, JEik. yi, 7. 4. The perfection of a star 
is its ascension, and its defect its setting. L. 

E 
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Each serying diligently in its own appointed place, 

Before or behind which it neyer sets its foot. 

Thoagh all fonr are contraiy in their natnre and position, 
Still one may see them eyer nnited together.' 

Inimical are they to each other in essence and form 
Yet United into single bodies by fiat of necessity.* 

From them is bom the three-fold kingdom of Naturę, 
Minerals, then plants, then animals, 

255 Setting up substance in their midst,* 

As Sufis becoming pure from form,* 

All at the command and by &your of the Master, 

Standing in their places subject to His will, 

The minerals by Els wrath laid Iow in the dust, 

The plants by His fayour standing erect, 

The sexual passion of animals with ardour nnfeigned 
Freserying their genera, species, and individuals, 

All confessing the mle of their Master, 

Searching out His will day and night! 

Kule IV. 

THOUGHTB ON SOUŁS. 

260 Ponder well once for all on your own origin, 

Your first mother had a father who was also her mother.* 
Behold the world entirely comprised in yourself, 

‘ I.e., in compound bodies. All these are proofs of the entire subjection of all 
things to one primal agent, “ The Truth.” L. 

* Gompare Burkę: From the reciprocal strucle of discordant powers is drawn 
out the harmony of the universe.” 

* Saiułi, substance, is the Greek Se .Hyfo,—explained in Stilahat u* Sufiat, 
p. 26, as the inward element in things as opposedtothe outward form,—the hypokei- 
menon, * that which underlios,’ qw>d euhetat. 

* When the simple elements are united into compounds, each element drops its 
own ‘ form,’ and is blended with the others into one common substance. Ł. 

* Uniyersal Beason, the first emanation from the Absolute, is likened to Adam; 
and TJniyersal Soul, the second emanation, to Eve, sińce Unirersal Soul was eyolred 
out of TJniyersal Beason, like Ere out of Adam’s rib. L. 
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That which was madę last was first in thonght.' 

The last that was madę was the sonl of Adam, 

The two worlds were a means to his production. 

There is no other finał canse beyond man, 

It is disclosed in man’s own self.* 

The black hearted and the fool are the opposites of light 
Yet are they the theatres of the tme epiphany.* 

265 When the back of a mirror is blackened, 

It will refiect a man’s face from its face; * 

And the rays of the snn in the fonrth heaven 
Are not refiected till they fali on the dust of earth. 

Yon are the reflection of “ The Adored of angels,” 

For this canse are yon worshipped of angels.* 

Each creatnre that goes before yon has a sonl, 

And from that sonl is boimd a cord to yon.* 

Therefore are they all snbject to yonr domimon. 

For that the sonl of each one is hidden in yon, 

270 Yon are the kemel of the world in the midst thereof, 
Enow yonrself that yon are the world’s sonl. 


^ Uniyersal Heason is also the * yerj essence of man/ bo that what was first in 
the Diyine thought, was the last in fact. Man was thus the finał cause of 
creation. Ł. 

' All things were created as subsidiarj to man, but man is an end in himself, and 
not a means to anj further end. L. 

* This refers to Koran, Sura XXXIII. 72 : ‘ Verily, we proposed a deposit to the 
heayens, and to the earth, and to the mountains between them, but they refused the 
burden, and we entrusted it to man, who is unjust (or * dark ’) and foolish.’ This 
deposit is the dutj of displaying the Diyine attributes, and man does this through 
the uniyersality of his naturę, containing the fullness of the Godhead.” He is 
good on one side and eyil on the other,—created half to rise and half to fali.” 
The good represents the beautiful attributes of God (jcmal), and the eyil the terrible 
attributes (jalal). L. 

^ Man, the mirror of Diyinity, is on one side blackened with the darkness of Not 
Being, in order to refiect Very Being. L. 

* ” And He said unto the angels, * Worship Adam,* and they all worshipped him 
ercept Iblis.”—^Koran, Stbra II. 32. 

* The ^ essence of man,* or Uniyersal Reason, is the soul which animates all things, 
and forms the bond of mystical union between them and man. Ł. 

E 2 
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The north quarter of the world is your dwelling place,' 
Because the heart is on the left side of the body. 

The world of reason and mind is yonr stock in trade, 

Earth and heayens are yonr yesture. 

Behold this Not being which is the evidence * of Being, 

See this height how it is the essence of depth.* 

Yonr natnral powers are ten thonsand,* 

Yonr yolitions transcend limits and connting. 

276 For that canse is each man* fhmished with instmments, 

Wlth limbs, members, and sinews. 

Physicians become bewildered at these, 

And stand amazed at the anatemy of man. 

Not one has mastered this science, 

Who does not ayow his ignorance thereof. 

His limit and portion are appointed to each by “ The Tmth,” 
Each arises from and retnms to one Name.* 

In that name each creatnre has its being. 

To that name it is eyer giying praise; 

280 At its heginning each proceeds from that sonrce, 

At its retnm that is its door of departnre. 

By the door whereat each enters, it departs, 

Thongh in its lifetime each wanders from door to door.* 

^ Shamali, north, also means leffc. 

, eye, appearance, essence, reality. The“ quality ” of a proposition.—Schmoldcrs 
(Documenta Fhilosophise Arabum), p. 130. "^Ayan i sahita, the established eyidencos 
or epiphanies of the Divine “ideas,” manifested in the phenomenal world; opposed to 
'ayan i Hlmiya^ the same ‘Mdeas” concealed in the ‘ intellectual presence’ of God. ‘ Uni- 
yersal reason ’ is said to be in the Diyine Hlm (knowledge), and man to be the same 
* essence of man’ manifested in *ayn (to outward yiew). Łahiji nses the ezpression, 
the worlds of Hlm and ^ayn,^^ A name is called the 'ayn of the thing named. See 
DdbUtan (Calcutta edition), p. 456. 

* * Uniyersal Eeason/ the first emanation, is also the essence of man,” the lowest 
cmanation. Ł. 

^ Natural, i.e. inyoluntary, snch as digestion, growth, &c. Ł. 

‘ Or “ each power.” L. 

* Each creatnre or each power reflects some one of the Diyine names or attributes. 
From this name each is first manifested and to this it retums. Ł. 

* Mubda^ beginning or origin, is said to be the stage of toajud i 'ilmuU ; ma^ath^ 
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Hence you leam all the names of God, 

Fot that you are an image reflected from “ The Named.” ‘ 
Power and Knowledge and Will are shown forth 
In yon, O alaye of the Lord of bliss! 

You are the Hearing, Seeing, Living, Speaking, 

Yet you endure not of yourself but of Him! 

285 O first who are also the essence of the last 1 

O inner who are also the essence of the outward! * 

You day and night are cogitating abont yourself, 

It is most meet that you should think on self no morę,* 
Since the end of thought is hewUderment,* 

This discourse on thought ends at this point. 


gUESTION ITI. 

What am I ? tell me what “ I ” means ? 

What is the meaning of “ Travel into yourself * 

ANSWER III. 

Agfun you question me, saying, “ What am I ? ” 

Giye me news of myself as to what I ” means. 

290 When Absolnte Being has to be indicated 

lifetime or sustenance, that of wajud i ^ayni^ i.e. the Divine idoas evolved to yiew. 
Mu'ad, return, is the retrocessibn of the creature back to wajud i 'ilmiat, Eacli 
creature wanders about during its manifestation in forgetfnlness of its origin. Ł. 

* L e., God, The names which follow are those of tlie seyen essential Diyine 
attributes. The argument is that sińce each creature is the manifestation of some 
one Name of God, and you are the epitome of all creatures, therefore you see in your¬ 
self reflections of all the names of God« L, 

* Koran, Sttra LV1I. 3. 

* By no process of logie or thought can you escape from egoism and tuism, and 
attain to tnie knowledge, so it is better for you to renounce the attempt to reach 
knowledge by thought. L. 

* When the thinker and the object of his thought become united, thinking is no 
longer possible, for thinking implies duality. The end of thought is (when union 
takes place) bewildennent,—-dazzling of the mental eye, owing to its proximity to 
« The Truth.” L, 

* Alluding to the JELadU —^ Whoso knows himself knows his Lord.* LUrorium <ucen 
dere}iM been the watchword of mystics in all ages. 
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Men nse the word “ I ” to express it. 

When “ The Truth ” is set in evidence in a phenomenon 
Yon express it by the 'word “ I,” * 

“ I ” and “ yon ” are the accidents * of Veiy Being. 

The lattices of the niches of the lamp of Necessary Being.’ 
Enow bodies and spirits are all the One Light, 

Now flhining from mirrors, now from torches. 

Yon say “ The word ‘ I' in every connection ” 

“ Indicates the reasonable soul of man 
295 But as yon haye madę human intellect yonr gnidę, 

Yon do not know yonr ‘ self' from one of yonr parta, 

Go, O master, and know well yonr ‘ self,' 

For fatness does not resemble an empty tnmonr.* 

“ I ” and “ yon ” are higher than body and sonl. 

For both body and sonl are parts of “ me.” 

The word “ I ” is not limited to man, 

So that yon shonld say it means only the sonl.* 
Straightway lift yonrself above time and space,* 

Qnit the world and be yonrself a world for yonrself.^ 


^ Absolute Being in regard of its remoteness from relations and attributes is not 
indicated in any phenomenon, but in regard of its accidental connezion with the 
yisible imiyerse it is indicated bj the phenomenon * man’s self/ * I ’ and * jou.’ Ł. 

* ^Ariz, a logical accidenŁ —Bisalah Shamstyah (translated by Sprenger), page 7. 
The one Light shines with many rays through the lattices of yarious personalities. Ł. 

* Alluding to Koran, Sura XXIY. 35 : * Allah is the light of the heayens and the 
earth, and the likeness of His light is as a lamp, wherein is a torch, and the torch 
in a glass, and the glass shining as a star with the oil of a blessed tree.’ Bodies 
are likened to mirrors, and spirits to torches. 

* Fatness, i, e, the real knowledge gained by illumination, is not like the empty 
puffed np conceit of intellect. Ł. 

* ^ I ’ and * You ’ are the theatres of Absolute Being in its entirety, whereas body 
and soul are ezponents of single Diyine attributes only. Ł. 

* This is a yery fayourite precept of mystical philosophers and theologians. See the 
passages from St. Augustine, Tauler, Swedenborg, Silesius, Schelling, and Schleier- 
macher, quoted in Mansers Bampton Lectures, p. 250. It amounts to this, that to 
know the infinite man must himself be infinite (i5., p. 58). 

^ Here begins the answer to the second clanse of the question. It is to become 
annihilated (fani) in your * self/ and enduiing (baki) in God. Ł. 
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800 By the imaginary linę of the H of the ** He ” * 

Are produced two eyes at the time He looks forth.* 

But there remain not in the midst pilgrim or road, 

When this H of the ** He " is joined to the H in AUah. 
Necessary Being is as Hea^en and Heli as contingent, 

‘‘ I and you ” are the Hades veil between them.* 

When this veil is lifted up from before you/ 

There remains not the hond of sects and creeds. 

AU the authority of the law is over this I of yours, 

Since that is bound to your soul and body.* 

305 When Iand ‘‘ you ” remain not in the midst, 

What is mosque, what is synagogue, what is fire tempie ? 
Phenomenal being is as the dot on 'ayriy 
When 'ayn is elear, gliayn becomes *ayn.^ 

The joumey of the pilgrim is two steps and no morę, 
Although it is beset by diyers perils. 

One step is the passing out from that H of He,’' ^ 

‘ Suwi^atf*lpBeitj,*(8prengeT^BisalahSham9iyah,p,7.) ITtf, He=God; Yahu=s, 
JehoTah (Shea^s Dcibutan^ III. 222, notę). 

' AUuding to the form of the round JEC, The looking ’* is explained by the 
passage from Jami qaoted in the notę to couplet 134. The H of Huwiyat 
(Diyine Ipseitj) is the phenomenon manifesting absolute Being in the yisible 
uniyerse. Thus we haye dnality * I ’ and ^ He,’ but this duality is only imaginary, 
and yanishes as soon as ^ I ’ and ' He ’ are anited by mystical union in Allah. 
Compare couplet 142. Ł. 

• ‘ I ’ is the phenomenon displaying Absolute Being in its entirety,—its jamaly 
or beauty, as well as its jalal^ or terror and eyil. Hence it is as a yeil or wali of 
partition between Heayen, the analogue of necessary and good being, and Heli 
contingent and eyil being. Ł. 

^ The Su fis cali whateyer opposes perfect union with the Diyinity a yeil.” See 
a saying of Junaid quoted in his life in NafluU nl aaa, p. 92. 

• It is only in coiisequence of man’s phenomenal extruaion from Diyinity, and his 
indiyidual personality embracing eyil as well as good tendencies, that the law is 
needed to restrain him. Ł. 

• Phenomenal being is compared to the diacHtical point on the letter ^ayn (eye or 
essence), which conyerts it into the letter yhagn (cloud or darkness). When ^ayn is 
freed from this dot, ghayn^ the cloud of phenomenal being, is sublimatod into 
Diyine Essence. Ł. 

^ Z e. (1) passing by self-annihilation (Jana) back to Absolute Being from 
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The second is passing over the field of existence. 

In this holy Tision plnrality and indmduals are one,' 
Like one wbich perrades all nnmbers. 

310 You are that plnrality which becomes yeiy Unity * 
You are that Unity which becomes veiy plnrality. 

A man may know this mysteiy when he passes forth 
From the part, and trayels np to the whole. 


gUESTION IV. 

Of what sort is this traveller, who is this wayfarer ? 

Of whom shall I say that he is the perfect man ? 

ANSWER IV. 

Again yon ask ‘ Who is the traveller on the road ? ’ 

It is he who is acqnainted with his own origin. 

He is a trayeller who passes on with hastę. 

And becomes pnre from self as fire fi*om smoke. 

316 Know his jonmey is a progress of reyelation from the contingent 
To the necessaiy, leading away from darkness and defect.* 

He trayels back his first jonmey, stage after stage, 

Till he attains the grade of the perfect man.* 

phenomenal being, and (2) enduring (baka) in mystical union with Absolute Being, 
and with Him being. in turn manifested in plnrality. 

“They say the road is two stępa, seTering hnd uniting; 

You are united to the * Friend,’ when seyered from self.” Ł. 

‘ I. e., In the yision of the illumined and perfected Sufi. Ł. 

’ In yirtue of man’s ‘journey to God ’ he is plnrality in Unity, andin yirtneof his 
‘jonmey with God from God ’ he is carried down again into plnrality. L. 

' Ituksan, ‘ deficiency,’ ‘ nothingness.’ In the Ąkhlaki Nicuiri (Preface), practice 
is defined as “eiertion in action and endeayour in conduct to the ntmost of 
haman ability, with the object of deyeloping what lies within the compass of 
potentiality, up to the stage of actuality, proyided that it leads from defect (nuktan) to 
perfection.” See 'Ayun ul Masail, by Abu Nasir Al-Farabi, § 4. Schmólders, Uocu- 
menta, p. 45. 

t In the last answer Mahmud spoke of ‘ the jóurney up to God,’ and that ‘ down 
from God with God.’ Here he mentions another jonmey or descent, anterior to the 
other two, yiz. that of man’s first extrusion fix>m Unity into phenomenal plnrality. 
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Eule I.^ 

Know first how the perfect man is produced 
From the time he is first engendered. 

He is produced at first as inanimate matter, 

Next by the added spirit he is madę sentient,* 

And acquires the motive powers fi*om the Almighty. 

Next he is madę lord of will by The Truth.” 

820 In childhood opens out perception of the world, 

And the temptations of the world act upon him.® 

When all the particular parts are ordered in bim 
He makes his way from these sources to generał notions.^ 
Anger is bom in him, and lust of the flesh, 

And from these spring ayarice, gluttony, pride. 

Evil dispositions come into operation. 

He becomes worse than an animal, a demon, a brate. 

In his descent this point is the very lowest, 

For it is the point directly opposite to Unity. 

325 Of actions there arises an endless plurality, 

He is thus directly opposed to his beginning. 

If he remains imprisoned in this snare, 

He goes astray worse than the beasts.® 

* This nile, afber shortly sketching man’s * descent ’ into the world of phenomena, 
describes his upward ‘joumey to God’—^from the lowest point in the circle of being, 
up again to the highest point. 

* * Added spirit.’ Łahiji donbts whether this means the animal soul or vital 
principle, or the hnman soul. This doctrine of the three ascending grades of the 
soul, yegetiye, animal and human, was first enunciated by Aristotle, and is repro- 
duced in the 'Ayun ul Masail and other works. So Dryden (Palamon and Arcite, 
III. 9 uhfin.), says that man is 

“ First yegetiye, then feels, and reasons last, 

Eich of three souls, and liyes all three to waste.” 

* Here is another reproduction of the Aristotelian forms of thought. Though 
the senses ezisted in the fcetus in ^ potentiality,’ yet it is not till the world of out- 
ward objects is presented to them that they come into * actuality.’ 

* When particular sensations and pereeptions are acquired, reason deduces generał 
notions from them. Ł. 

* Koran, Sura VII. 178. Compare “ In Memoriam,” 117, 7 ; 

Moye upward, working out the beast. 

And let the ape and tiger die.” 
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But if from the spirit world there shines a light 
From the attraction of grace or reflection of proof,^ 

Then his heart has felłowship with the light of “ The Trath,” 
And he tnms back along the road which he came. 

From that diyine attraction or certain proof 
He finds his way to assnred faith. 

330 He arises from the seyenth heli of the wicked, 

He sets his face towards the seyenth heayen of the righteons; 
Then is he clothed with the ąnality of repentance,’ 

And is madę one chosen among the children of Adam.’ 

From eyil deeds he becomes pnre, 

Like Idris the prophet he is canght np to heayen. 

When he obtains release from eyil habits, 

He becomes thereby like Noah a sayioor of his own life. 

The power of his ‘ parts ’ remains not in the ‘ Whole,’ 

And like “ the Friend of God ” he acgnires trust in God.^ 

336 His will is joined with the pleasilre of “ The Truth,” 

And like Moses he enters the higbest door. 

He obtams release from his own knowledge, 

And like the prophet Jesus he becomes near to God,’ 

He giyes up his existence utterly to be plundered. 

And in the steps of the “ Most Pure ” he ascends.* 

But when his last point is joined to his first, 

There is no entrance for angel or for prophet,^ 

* Z e. illuminatioD, or logical demonstration. Ł. 

* Tauhat, repentance, or returning to God, has four stages, viz. turning (] ) from 
unbelief, (2) from eyil actions, (3) from eyil habits, (4) from all but God. L. 

* See notę on couplet 545. 

* I,e, he attains fanay utter effacement and annihilation of self,—obliteration of 
all consciousness and perception of the extemal phenomenal world,—immersion of 
the soul in the ocean of Divine glory. This state of fa/na involves the effacement 
of his indiyidual power, will, knowledge and entire eiistence, as set forth in this and 
the three following conplets. Ł. 

* See Koran, Bwra III. 40. ‘ He has near access to God.’ 

* Z. e. Muhammad. 

' Referring to the ZToZis, quoted under couplet 120. 
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Illustration.* 

The prophet is as a stm, the saiat as a moon 
Is set OTer against him in the point ‘ I ąm with God.' 
340 Prophethood is resplendent in its own perfection, 

The saintship therein is manifest and not hidden. 

Bnt the saintship in a saint is concealed, 

Whereas in a prophet it is shown forth openly. 

When a saint by obedience obtains fellowship, 

And intimacy with the prophet in saintship; ‘ 

Then from the text ‘ If ye love God ’ he finds entrance 
To that secret chamber ‘ God will love you.’* 

In that secret chamber he is beloved, 

He becomes altogether ‘ drawn to “ The Truth.” 
345 The saint is obedient as to his essence, 

He is a deTotee in the Street of essence,* 

Howheit his work is finished at the time 
That his end is joined again to his beginning ? * 


Answeb IV.— Continued. 

He is a perfect man who in all perfection 
Does the work of a slaye' in spite of his lordliness. 

' Saintship, waliyatj i. e. drawing near to Qt>d bj effacement of self, is common 
to saints and prophets; but while prophets haye to preach, saints haye only to 
obey. L. 

' As an intimate, muhrim, he obtains entrance to the haram, 

* Koran, Sura IlL 29. 

* Majzuh i mutlak is the appellation of the Sufi in the stage of fana. 

* Though absorbed in The Truth ” he is still obedient as regards his essence, 
because by obedience he attained his eialtation. L. 

* Here ^ beginning ’ means the state of phenomenal ezistence, and ^ end ’ the sta te 
of absorption in the Absolute. The saint first accomplishes ^ the joumey to God,’ 
ending in absorption (fama) and abiding or eternal life in €k>d (hdka)^ and then 
joumeys down again to his beginning in the ^joumey from God along with God,’ 
and is conscious that he is Unity in plurality. L. 

' Seryitude, obedience, ^ahudiyatj is the characteristio (juałity of a saint.—Shea’8 
Dahiatan, III. 241, notę. In his downward joumey the saint must obsenre and obey 
the positiye law, notwithstanding his preyious union with Allah. Ł. 

r 2 



36 


anŁSHAN I RAZ. 


Afterwards, when he has finished his conrse, 

“ The Trnth ” sets on his head the crown of Ehalifate.' 

He finds etemal life after djing to self, and again 
He mns another conrse from his end to his beginning. 

350 He makes the law his upper garment, 

' He makes the mystic path his inner garment. 

But know very tmth is the station of his naturę, 

He comprehends both infidelity and faith. 

Being endued with fair Tirtues, 

And famed for knowledge, deTotion and piety, 

Ali these in him, but he far from all these, 

Oyershadowed beneath the canopy of Biyine Epiphanies.' 

Illustration.* 

The kemel of an almond is utterly spoded, 

If yon plnck it from its husk winie it is unripe. 

355 But when it grows ripe in its husk, it is good; 

If you pluck out its kemel, you break the husk. 

The law is the husk, and the tmth is the kemel, 

The mystic path lies between this and that. 

Error in the traveller’s path is spoiling of the kemel, 

When the kemel is ripe it is good without its husk. 

When the knower experiences certain assurance,* 

The kemel becomes ripe, and bursts the husk. 

His being remains not in this world, 

He departs, and retnms again no morę. 

360 Another shines as a bright sun still retaining the htisk,’ 

' I, e. the vicegerence of God on earth. Koran, Bwra II. 28 : “ Verily we are 
about to place one on earth as a Khalif.” 

’ I. e, He is in the state of fana, or absorption in God, like Moses at Mount 
Sinai. Koran, Swra YII. 130, quoted in notę to couplet 194. 

* This illustration is ezplanatorj of the distinction of law, tha/riat, the Sufi 
course, tarilcat, and truth, hakikat, all of which go to form the perfect man. Ł. 

* Knower, *. e, he who obtains Dmne ‘ illumination.’ Ł. 

* One class rest at the stage oifana, ecstatic absorption in Unity, and law has no 
moro dominion over them. These are the “ JSajzub i Mutlak, Atad or Be Shara' ” 
deTotees. Another, morę perfect class, pass on to the stage of ‘ sobriety after 
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When in this state Łe makes another circuit. 

From water and earth he springs np into a tree, 

Whose branches are lifted np above the beavens.^ 

The same biings fortb in his tum another seed, 

One yielding a hundred fold by fiat of the Almighty. 

Like the growth of a seed into the linę of a tree, 

From point comes a linę, and from linę again a circle. 

When the pilgrim has finished the circnit of this circle, 

Then his last point is joined to his first. 

365 Again he may be likened to a pair of compasses, 

Ending in the same impression whence they began.’ 

When he has finished his course to the end, 

« The Tmth ” sets on his head the crown of Ehalifate. 

These circuits are not transmigrations of sonls, for yeńly 
They are manifested in the yisions of Epiphanies,’ 

‘ YerUy they ask, saying, what is the end, 

And the answer is the return to the beginning.' * 

Bule H.® 

The first appearance of prophethood was in Adam, 

And its perfection was in the * Seal of the prophets/® 

iDtoxication/ and carrying with them “ The Truth/’ descend to phenomenal being, and 
in that descent fulfil all the dnties of the law as an ensample to others. Ł. 

* “ The Tnith,” like a kernel or seed emhodied in the ‘ knower/ comes down as a 
shining light or pattem to the phenomenal world, though still retaińing the husk of 
the law, This seed is sown in the good soil of his disciples, and springs upon 
them into a tree, which again is lifted up to heaven, i. e. repeats the same circuit 
up to AUah. L. 

' Oheying the law in his downward journey, as he did in his first upward journej. L, 

* In metempsychosis one body perishes and another succeeds it as a receptacle of 
the soul, but in these circuits the truth may be manifested in teacher and disciple 
at once. L. 

* See Koran, Sura ŁYII. 6: And unto God shall all things return.” And X. 4: 
** He produceth a creature, and then causeth it to return again.” Compare the 
Proodoa and MpUirophe of Froclus, the raying out and return of all existencea from 
and to the absolute unity. Ueberweg, History of Philosophy, Eng. Trans. I. 257. 

* On the relation of prophethood to saintship, the two embodiments of truth, haJcikat. 

* Muhammad. 
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370 Saintship lingers behind while it makes a joamey, 

And like a point makes another circnit in the world.^ 

Its entirety will be seen in the * Seal of the saints,’ 

In him will be completed the circnit of the world.* 

Indiyidnal saints are as it were his members, 

For he is the whole and they are the parts. 

Since he holds close relation to onr lord, 

Throngh him will be shown mercy most complete.’ 

He will be the Tmann of both worlds, 

He will be the Ehalif of the children of Adam. 

Illustbation.* 

375 When the light of the snn is di^ided firom the night, 

Yon see its dawn and np-iising and fhll ascension. 

Again from the circling of the revolying heavens 
Declension and aftemoon and snnset are seen. 

The light of the prophet is a mighty snn,* 

Now shining in Moses, now in Adam. 

If yon read the chronicles of the world, 

Yon will know clearly its several degrees. 

From this snn eyery moment is cast a shadow, 

Which is one degree in the ascension of faith. 

380 The time of onr lord is the meridian linę,* 

For he is pnrified from all shadow of darkness. 

On the meridian linę he stands npright, 

' When prophecj ceased with Mahammad, saintship alone remained, and madę 
the Circuit of the world in the persons of the yarious saints. Ł« 

* Mohammad Mehdi, the twelflh Imam, who will appear at the end of the world. 

■ Koran, Sura XXI. 107: “ We haye not sent thee, but as a mercy to all 
creatures.” 

* On the relation of the minor prophets to Mohammad, and the minor saints to 
Mohammad MehdL Ł. 

* Z e. Mohammad. He is said to be Buh i ^azam^ ^Akl i Icull^ and haMkat i insani, 
that is, the first emanation from Deity ; and the minor prophets are thus emanations 
from him. Hence he is compared to the Sun, because * the first thing God emitted 
was light.' L. 

* When the son is on the meridian, at the time of the equinoz, there are no shadows 
in countries near the £quator. L, Compare Dante, Purgatorio, XXX. 89. 
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Casting no shadow before or behind, on tbe right band or on 
the left. 

Since be stands on the * narrow way ’ “ of The Trhth,” * 

And takes his stand on the command ‘Be steadfast.'* 

He casts no shadow, for that inyolyes darkness. 

Hail, O Łight of God, O shadow of Diyinity 1 
His Kibla ’ is between east and west, 

Becanse it is drowned in the midst of hght. 

885 When by his power Satan becomes a Mnsnlman,* 

He will be as a shadow hidden nnder his feet. 

AU degrees are beneath his degree, 

The ezistence of things of earth is &om his shadow. 

From his light his saintship is casting shadows, 

The west is madę eqiial to the east.* 

For eyeiy shadow cast at the beginning of his conrse, 

Another corresponding one is cast at the ending. 

At this present eyeiy doctor of the faith 

Is as one corresponding to the prophets in prophecy.* 

390 But sińce a prophet is most perfect throngh prophethood, 

He is of necessity morę excellent than any saint. 

Saintship wUl be all shown forth in the “ Seal of the Saints; ” 
The last point wiU be finished in the first. 

Throngh him the earth wiU be fiUed with peace and faith, 


* Koran, Sura I. 3. The allusion ie to the Sirat, or narrow bridge over heli, along 
which all men will hare to pass on the daj of judgment. 

' “ Be thou steadfast tberefore as thoa hast been commanded.” — Koran, 
Sura XI. 114r. 

* Kihla, the point to which the faithfol tum in prajer, indicated by the Mihrab, 
or niche in mosąues. See Daniel vi. 10. Łahiji ssys the Kibla of Moses was in 
the West, and that of Jesus in the East, but that of Muhammad in the centre. 

* There is a tradition, both among the Mubammadans and in tbe Kabbala, that 
Satan will become an ang^el of light. Compare 2 Gor. zi. 14. 

* The lesser prophets and saints are leflections firom his light. The reflections 
during the ascent of the San of prophecy up to Muhammad are prophets, and those 
during its descent smnts, who are aiso prophets in one sense. Ł. 

* AUuding to the Hadit : “ The 'ulama of my faith are as the prophets of the 
children of Israel.” 
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Through him stones and animals will receive life.^ 

There will remain not in the world one infidel Bonl, 

Trne eqnity will be madę manifest altogether. 

By the secret of Unity he wiU attain to “ The Truth,” 
In łiim •wiU be shown forth the face of the “ Absolnte.” * 


gUESTION V. 

396 Who then is he who attains to the secret of unity ? 
Who is the nnderstanding one that is a knower ? ’ 

ANSWER V. 

That man attains to the secret of unity 
Who is not detained at the stages on the road. 

But the knower is he that knows Veiy Being, 

He that witnesses Ahsolute Being.* 

He recognises no being but Very Being, 

And being such as his own he gambles clean away. 
Your being is naught but thoms and weeds,* 

Cast it all clean away &om you. 

400 Go sweep out the chamber of your heart, 


^ With this maj be compared the eulogium on the prophet in the introduction of 
the Mmtik ut Tavr, See Garciu de Tassj (“ Poesie Philosophique et Beligieuse/’ 
p. 24). Muhammad Mehdi is Mohammad in his second coming. Ł. 

* Koran, Sura XXVJII, 88: ‘‘ Everything perishes except Thy face.” 

* Knower, one who beholds ‘‘ The Truth ” with his ‘ illumined * soul, and not 
with his reason. The ' secret of Unity ’ is that there is no other being besides “ The 
Truth,” L. 

Ahsolute Being is that which is free from all limitation, haid, Ł. 

* Compare Hafiz, Ode 385 (Brockhaus’ edition): 

** Sweep off the life of Hafiz as a dream, 

Whilst Thou art, nonę shall hear me say ‘ I am.* ” 

And Ode 487; 

“ From His heart girdle-wise you dwell apart, 

While girdle-wise your ‘ self ’ enfolds your heai*t.” 
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Make it ready to be tbe dwelling-place of the Beloyed. 

When you depart out, He will enter in, 

In you, void of yoniself, will He display His beauty. 

Tbe man wbo is loved for his ‘piotis works,^ 

Whom tbe pains of ‘ negation ’ * purify as a room that is swept, 
He finds an abode in a ‘ laudahle station,’ 

He finds a portion in ‘ what eye hath not seen, nor ear heard.’* 
But while tbe stain of bis own being remains on him, 

Tbe knowledge of tbe knower assumes not tbe form of expe- 
rience.'* 

405 Until you cast away obstacles from before you, 

Tbe bgbt enters not tbe cbamber of your beart. 

As tbere are four obstacles in tbis world, 

So also tbe modes of purification from tbem are four: ^ 

First, purification from filtbiness of tbe flesb; 

Second, from sin and evil “ whispers of the tempter; ” * 

Tbe tbird is tbe purification from bad babits, 

Wbicb make men as beasts of the field; 

The fourth is the purification of the secret,' 

For at tbis point tbe pilgTim’s joumeyings cease. 

410 Whoso is cleansed with these purifications, 

Verily be is fit to commune with God. 


' “ And watch some part of the night in the same eiercise as a pious work of 
siipcrerogation for thee, peradyenture thj Lord will raise thee to a laudahle station.” 
—Koran, Sura XVII. 81. 

* In the ejaculation " zikr ” of the creed, kalima^ (‘ There is no God but God, and 

Muhammad is the prophet of God’), the first clause is called negation, Here 

* negation ’ means denying all other esistences besides God. Ł. The ezpression 

* pains of negation ’ would also seem to implj self-denial in a practical sense,— 
mortifjing the desh. 

* See 1 Corinthians ii. 9. 

* See couplet 63. His theoretical knowledge is naught, till he personally ezperiences 
and feels the * Secret of Unity,’ L. 

* These are the four degrees of purification enumerated by Ghazzali.—Sale’8 Koran, 
Prelim. Discourse, 75, 

* Koran, Sura CXIV, 4. 

^ Secret,” », e, the heart, the secret thoughts, Ł. 
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Until you utterly gambie away yourself,’ 

How can your prayer be true prayer ? * 

Wben your essence is pnre from all staiii,’ 

Then it is that your prayers are ‘ a joy of the eyes,’* 
There remains tben no distinction, 

Enower and known are one and the same. 


gUESTION VI. 

K knower and known are both the One pnre essence, 

What are the aspirations in this handfdl of dnst ? ’ 

ANSWER YI. 

415 Be not thankless for the grace of “ The Tmth,” 

For it is by the light of “ The Tmth ” that you know “ The 
Tmth; ” • 

* From the haryest of ezistence he will never reap a grain 
Who has neyer sown a seed com in annihilation’s lane. 

Hąfiz (Brockhaus’ edition), Ode 61. 

* Ghazzali, qaoted in Tholuck, Ssufismns, pp. 4. 105, sajs, ** Prajers (zikr) have 
three yeils, (1) prayers pronounced with the tongue only, (2) prayers undis- 
tracted by evil thoughts, (3) prayers offered with such ferrour, that the 
mind can hardly be recalled from thoughts of God. But the marrow of prayer 
is when the object of prayer possesses the heąrt, and prayer is effaced and 
ceases, and the sayer of prayer attends no morę to prayer nor his own heart. These 
are submerged, and if he attends to them that is a veil and a distraction. This is the 
State namedy^Tia, effacement, wherein he is effaced from self, so that he is aware 
neither of his body, nor of outward things, nor of inward affections. He is * rapt ’ 
from all these, joumeying iirst to his Lord, second in his Lord : and if the thought 
that he is effaced from self occurs to him, that is a blemish. The best stage is to be 
effaced from efiacement.” Compare St. Theresa’s ‘ Prayer of Rapture.’—^Vaughan, 
II. 132. 

* /. e, stain of your own phenomenal indiyidual being, or self. Ł. This is just 
Eckarfs view. Yaughan, I. 163. 

* Koran, Sura XXXII. 18. 

* What is the cause of the love and ardour for knowledge of “ The Truth scen 
in man ? Ł. 

* Having no real ezistence of your own, it is only by the oommunicated ezistencc 
and knowledge of God that you know Him. Ł. 
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Besides Him is no knower or known, Be snre, 

Neyertheless the dnst draws beat from the stm.* 

It is not strange tbat the motes of dust haye hope,* 

And desire for the san’s heat and Ught. 

Cali to mind the state and circnmstance of yoar creation, 
For thence will you leam the root of your thought. 

To whom said God, ‘ Am not I your Lord ? ’ * 

Who was it who then answered * Yea f' 

420 On that day when He ‘ kneaded the clay,’ * 

He wrote by grace the faith on the heart. 

K you will read forthwith that writing,* 

You will understand whatsoeyer you desire. 

Last night you tied the knot of the “ coyenant of seryice,”* 
But haye now forgotten it through ignorance; 

And therefore the word of “ The Truth ” was sent down^ 
To recall to your mind that primeyal coyenant. 

If you haye seen “ The Truth ” at the beginning, 

You may see Him again in this place. 

425 In this place behold His attributes to-day, 

That you may behold His essence to-morrow.® 


* Just as man draws his ardour for knowledge of “ The Truth/’ from The 
Truth/’ L. 

* Motes are onlj seen in the sunbeams, just as the phenomena men are manifested 
bj the shining of ** The Truth.” L. 

* ** And when the Lord drew forth their posterity from the loins of Adam, and took 
them to witness against themselyes, saying, Am not I your Lord ? they answered, 
Yea.”—Koran, Sura VII. 171, Knowledge of God was thus one of the essential 
properties implanted in man at his first origin. L. 

* AUuding to the Hadia ; “ He kneaded the clay of Adam forty days,” 

* J. e, the innate knowledge engraved on the heart at creation, L. 

^ The creature when fresh from the Divine hand, undehled by plurality, knew and 
confessed its dependence on The TruthL. 

' /. e. in the mouths of the prophets. 

* Z 0 . in the world to come. This is addressed only to ordinary men, for saints 
and * knowers ’ attain the world to come in this present world. Ł. 
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And if you cannot, yet be not cast down. 

Go, hearken to the text ‘ Thou canst not direct.’ * 

Illustration.* 

He that is bom blind believes not what you say of coloors, 
Tbough you sbow him instances and proofe for a century. 
Wbite and yellow and red and dark and Ught green 
Are to bim naught but darkest black. 

See the eyil plight of one blind from bis birtb, 

Can be ever gain sigbt from the phy8ician’s eye salve ? 

430 Beason cannot see the state of the world to come, 

As a man bom blind cannot see tbings in tbis world. 

But in addition to reason man bas a certain faculty,’ 

Whereby be perceives hidden mysteries. 

Like fire in flint and Steel, 

God bas placed tbis faculty in man’s soul and body; 

Wben that flint and steel are strack togetber,* 

The two worlds are illumined by the flasb! 

From that coUision is tbis mystery madę elear, 

Now you baTe beard it, go and attend to your Self. 

* “ Verily thou canst not direct whom thpu wilt, but God directeth whom he 
pleaseth.”—Koran, Sura XXVIII. 56. It is not every one who bas power to see 
and know “ The Truth ” in tbis life. L. 

* Tbose wbo are Yoid of the capacity for knowledge of God, and who are not 
* illumined ’ by Diyine grace, are like men born blind. The religious faculty is 
wanting in them. Tbey have nothing but reason to rely on. Ł. 

* * Faculty,’ taur, literally modę, manner, condition, state, action. It is evoked, 
says Łabiji, by love and desire of knowledge of “ The Truth,” and ends, when 
exposed to the fayourable conditions of the Sufi * progress,* in Diyine illumination. 
The leading principle of all mysticism is that independently of reason man possesses 
an inward sense or faculty—an ‘ inner light,’ or an intuition, which under certain 
conditions conyeys to him a knowledge of God by direct apprehension, in a manner 
similar to the eyidence of the senses. Hugo of St. Yictor names it the ‘ Eye of 
Intelligence.’—^Yaughan, I. 134, 

* The striking together of the flint and steel means the Sufi progress, the purify- 
ing the heart from the stain of ‘ other.’ By this collision the flame of love is kindled 
which bums up the Sufi’8 phenomenal being, and shows him his true * self ’ an integral 
portion of “ The All.” Ł. 
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435 Your Self is a copy madę in the image of God,* 
Seek in your Self all that you desire to know.* 


QUESTION VII. 

To what point belongs the aphorism, ‘ I am Tlie Truth ? ’* 
Why cali you that impostor a vain bahbler ? * 

ANSWER VII. 

Yerily * I am The Truth ’ is a revelation of absolute mystery, 
Save ‘ The Truth,’ who can say ‘ I am The Truth ? ’ 

All the atoms of the world, like Mansur, 

You will take to be drunken and heavy with winę; 
Continually are they singing this song of praise,® 

Continually dwelling on this mystic verity. 

440 If you desire that its meaning may be elear to you, 

Then read the text, * All praise Allah'^ 

When you have carded ‘ self’ as cotton, 


^ Similarly, Bernard of Clairvaux taught that each soul contains a copy of the ideas 
in the Divine miud, so that the pure in heart, in proporfcion as they have cleansed 
the internal mirror, must in knowing themselYes also know God. —Vaughan, I. 34?. 
Oompare the JSadis: “ He created Adam in His own image,” and, “ He who knows 
himself knows his Lord.” Ł. 

* I. e. in your real self, after you have died to your phenomenal self, and live 
etemally again in“The Truth.” Oompare Max Muller, Hibbert Lectures, 375. 
‘‘The (Brahman^s) highest knowledge was eipressed in the words tat tvamy ‘ thou art 
It*; thou thyself, thy own true Self, that which can never be taken from thee; when 
everything else that seemed to be thine for a time disappears; when all that was 
created yanishes again like a dream, thy own true Self belongs to the Etemal Self; 
the Atman or Self within thee is the true Brahman, from whom thou wast ostranged 
for a time through birth and death, but who receiyes thee back again as soon as thou 
retnrnest to Him or to It.” 

* Point, i,e. the point or degree of the Mystic who has found eternal life in real 
Unity after annihilation of his phenomenal self, baka ha^d ul fana, Ł. 

* Hossain Mansur ‘ Hallaj ’ (the wool-carder), who was put to death at Bagdad 
in 309 A. H. for using these words. 

* Tahlil and Tashih are two of the ejaculations in most frcquent use« 

* “ There is naught but praiseth Allah.”—Koran, Sura XVII. 46. 



46 


OUŁSHAN I BAZ. 


You, like the * wool carder,’ will raise this ery. 

Take out the cotton of your illusion &om your ears, 
Hearken to the cali of The One, The Almighty} 

This cali is ever coming to you from “The Truth,” 

Why are you tanying for the last day ? 

Come into the “vaUey of peace,” for straightway * 

The bush will say to you, ‘ Yerily I am Allah.’ 

445 The saying “ J an» ‘ The Tmth ’ ” was lawfol for the bush, 
Why is it unlawfhl iu the mouth of a good man ? 

Eyery man whose heart is pure from doubt, 

Enows for a surety that there is no being but ‘ One.’ 
Saying ‘ I am' helongs only to “ The Truth,” 

For essence is ahsent, and illusiye appearance is ahseńt.’ 
The glory of “ The Truth ” admits no duaUty, 

In that glory is no ‘ I ’ or ‘ We ’ or ‘ Thou.’ 

‘ I,’ ‘ We,’ ‘ Thou ’ and ‘ He ’ are aU one thing, 

For in Unity there is no distinction of persons. 

450 Eyery man who as a yoid is empty of self, 

Re-echoes within him the ery ‘ I am The Truth; ’ 

He takes his etemal side, ‘ other ’ perishes,* 

Trayelling, trayel, and trayeller aU become One. 
Incamation and Communion spring from ‘ other,’ 

But yery Unity comes from the mystic joumey.* 

That which is separate from “ The Truth ” is phenomenal 
esistence. 


' “ With whom shall be the power on that day P With God, the One, the 
Almighty.”—Koran, Swra XL. 16. 

’ See Koran, Sura XX. 14, for the history of the huming bush. 

* Essence, literally “ He,” Hu, which is the technical name of metaphysical essence 
in regard of its hidden naturę. Ł. Aristotle, Met. YII. (VI.) 10, says, matter in 
itself is incognoscible. 

* Every existing thing has two ‘ sides ’ or aspects, one qud its phenomenal being, 
which is ‘ other,’ and one gud its real being, as an integral portion of ‘ Unity,’ which 
is its etemal side. Ł. 

* I. e. the annihilation of man’s phenomenal self, which obscures his real Self, ‘ The 
Truth,’ as the wares coyer the sea. Ł. 
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Neither does “ The Truth ” become a ereature, nor is a 
creatnre united with Allah.‘ 

Incamation and Commnmon are here impossible,* 

For duality in unity is clearly absurd. 

455 The ezistence of creatures and plurality is but a semblance, 
And not every thing that seems to be really is. 


Illustbation.* 

Set a mirror OTer against you/ 

Look on it and see that other person. 

Again see what that reflection is, 

It is not this nor that, what then is that reflection ? 

Since I am limited to my own proper self, 

I know not what is this shadow of me; 

In fine, how can not being be joined with being ? 

The two, light and darkness, cannot be united. 

460 Like the past the futurę month and year exist not, 

What is there bot this one point of the present ? 

Time is one imaginary point, and that eyer passing away, 

You haye named it the fleeting riyer. 

There is nonę other in this desert, but only I, 

Tell me what is this echo and noise ? 

Accidents are fleeting, substance is compounded of them, 

Say how does it ezist or where is this compound ? ’ 

Bodies ezist only through length, breadth and depth, 

' Ad in Incamation and Communion. Ł. 

* Hululj Incamation, as in couplet 102. Itłihad, the conjunction or communion 
of two differenł things or persona in one. Wcdidaty unity, oneness. See Tholuck, 
Ssufismus, page 142. There were sects of Sufis who held each of these doctrines.— 
Malcolm’8 Persia, II. 271. 

* This illustration giyes samples of apparent eustences, which are not really 
exi8tent, e,g, reflections, past and futurę time, echoes, and even substances (bodies), 
sińce they are composed only of fleeting accidents. Ł. 

^ Hugo of St. Yictor uses the same illustration.—Maurice, Medi»val Philosophy, 
page 145. 

* See couplet 478. 
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Since their existence proceeds from these nonentities.‘ 

465 And of this kind is all the fabńc of the two worlds; 

Now yon know this, haye faith and be stablished. 

Of a truth there is no other existence than “ The Truth,” 
Whether yon say ‘He is the Truth,’ or ‘ I am the Truth.’ 
Separate imaginary appearances from True Being, 

Make not yourself a stranger but a friend.^ 


gUESTION VIII. 

Why cali they a creature * United,'* 

How can he achieye trayelliug and joumey ? 

ANSWER VIII. 

Union with “The Truth” is separationfrom the creature state,* 
Fńendship with Him is estrangement from self.* 

470 When the contingent wipes off the dust of contingency, 

No t,bin g remains saye Necessary Being. 

The existence of the two worlds is as a dream, 

In the moment of eternity they become naught. 

He who is ‘ United ’ is not a creature,* 

The perfect man says not so. 

How shall not being find entrance at that door ? 

What connection has the dust with the Lord of Łords ? 

1 T. e. the accidents of length, breadth and depth. L. 

* It is onlj these phenomenal appearances, wliich are mere accidental accretions 
to True Being, that yeil it from you, and make you a stranger to it. Ł. 

* This answer discusses the naturę of the perfected Sufi, uHuil i Hakk, i.e. he who 
has drawn near to “ The Truth,”—who has arrived at Unity. Wasal is defined in 
the Tamdmi-ul-asdmif ** The extinction of our own eaistence in the eaistence of Gt)d, as 
snów melts in the sea and as motes Tanish in the sun.”—Tholuck, Ssufismus, 72. 
Conipare the Senosis and Saplosis of Plotinus. Ueberweg, L 251. 

* * Creature state,* i.e, phenomenal illusion of duality. Ł. 

® Compare St. James, iv. 4: “ The fńendship of the world is enmity with God.” 

* His phenomenal * side ’ yanishes, and nothing remains but his etemal * side’ 
of Very Being. L. 
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How can not being be United with “ The Truth ?” 

How can not being achieve travelling and jonmey ? 

476 If your soul were cognizant of this mystery, 

You would straightway say “ God pardon my error.^ ” 

Yon are non-existent,’ and not being is eyer immoyable, 

How can tbis non-existent contingent moye to the necessary ? 
No snbstance possesses objectiyity * withont accidents, 

And what is an accident ?—^what “ endures not two moments.” 
Philosophers, who haye written on natnral science, 

Define bodies by length, breadth and depth.* 

What then is matter but an absolute nonentity 
Wherein is demonstrated form ? 

480 As then fonu withont matter is not self ezistent,* 

So too matter without a form is naught but not being. 

AU the bodies in the uniyerse consist of these two nonentities, 
Whereof no t,bing is known, but their non-ezistence. 

Consider then their whole essence without morę or less,* 

In itself it is neither ezistent nor non-ezistent.^ 

Look upon contingent being in spirit and in tmth. 

For apart from necessary being it is naught. 

Absolute Being by its own perfection is peryading all,* 
Phenomenal objects are mere imaginary things; * 

486 Imaginary things are not reaUy ezistent. 


* X 6. in calling^ a creature * United,’ Wani i JSahh. Ii. 

’ I. e. in your creature state. L. 

’ ‘ Objectiyity,’ ’ ayn, —eyidence, yisibility, ezternality. “ Non incurrunt ipese 
Bubstantise in oculos, eed yestitse et omato accidentibus.”—Melancthon, quoted by 
Hamilton, Metaphysics, I. 139. 

* I. e. by mere accidents. Ł. 

* See notę on couplet 704. 

* Wbole essence, mahiyat, the Aristotelian to ti, species. Schmolders, Documenta. 
Here matter form. 

’ If ezistent it could not become non-ezistent, and viee ver$a. L. 

' Its perfection is to be manifested. L. See couplet 139. 

* Amri 'itibari. “ Tbat which bas no eiistence ezcept in the mind of him who 
conceiyes it, and so long as be conceiTes it.”— Jorjani, Tarifat, Notices des Mss. X. 84. 
I.e. merely subjectiTe. 
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Though the nnmbers are many, only One is connted. 

The World bas only a simulated existence, 

Its State is but an insubstantial pageant and a farce.' 

Iłłustratiom. 

OF MORES OF BEINO.* 

The mist is raised np out of the sea, 

By command of “ The Tmth ” it rains down on the desert. 
The snn’s rays are shed down from the fourth heayen, 

And are mingled with the water. 

Then the heat striyes to ascend on high, 

And the water of the sea clings to it. 

490 And when with these are joined earth and air, 

There comes forth the green and pleasant plant.* 

This becomes the food of and is transformed into animals, 
Which are eaten by and transmuted into man. 

It becomes seed, and passes through diyers States, 

And then there is bom of it another man. 

Then when the reasonable soul as a light enters the body,^ 
There is prodnced a fair and brilliant form; 

It becomes child, youth, adult and then aged man, 

It knows wisdom, knowledge, reason, counsel. 


' Compare Koran^ Swra XXIX.s64: This presentlife is no other than a pastime 
and a sport.” 

‘ Le, of the modes in which Absolute Being is eyolyed or manifested in phe- 
nomenal plural objects. Ł. 

^ Compare Miltonie Paradise Łost, Y. 479 : 

So from the root 

Spiings lighter the green stalk, from thence the leayes 
Morę airj, last the bright consummate flower 
Spirits odorous breathes ; flowers and their fruit, 

Man’s noTirishment, bj gradual scalę sublimed 
To vital spirits aspire, to animal^ 

To i/ntelleotualy giye both life and sense 
Fancy and nnderstanding, whence the soul 
Beason receiyes, and se^on is her being. 

^ AUuding to Koran, Sura XV. 29: “I haye breathed of my spirit into man.” 
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495 Then comes his appginted time &om the porę presence, 

Porę spirit retums to spirit, dnst to dost.* 

AU the parts of the world are like plants, 

They are single drops from the ocean of life.* 

When the set times of their manifestations pass by, 

Their end becomes again their beginning.* 

Eyery one of them tends towards its Centre, 

For its natnre forsakes not its centripetal character. 

Unity is like a sea, albeit a sea of blood,^ 

Whereont rise thonsands of mad wayes. 

500 Behold how this drop of water brom that sea, 

Has assumed so many names and forms I 
Mist, cloud, rain, dew, clay, 

Plant and animal, and perfect man. 

In fine it was one drop of water at the first, 

Wherefrom aU these things were fashioned.’ 

This uniyerse of reason, sonl, heayens and bodies,* 

Is as a drop of water in its beginning and ending. 

When their appointed time comes to heayen and stars, 

Their being is lost in not being.^ 

505 When a waye strikes it, the world yanishes away, 

Then is fiilfiUed the text ‘*It abounded not yesterday"^ 

' Eccles. xii. 7. 

* Single because each manifests one Diyine Name* Ł. See couplet 278. 

* They all end in the ‘ sea of Unity.* L. 

^ It is a sea of blood because of the continual annihilation in it of its wayes, 
viz. phenomena and plurality. Ł. 

® Compare Wisdom xi. 23; and Koran, Sura XXI. 81: “ We madę eyery liying 
thing of water.” 

® Reason i,e. Uniyersal Reason, the first Emanation, as in couplet 204. L. 

^ The Koranie texts about the last day are applied by the Sufis to the continual 
annihilation of phenomena in Unity. L. 

* “ Yerily the likeness of this present life is no other than as water, which we send 
down from heayen, and wherewith the produce of the earth is mixed, of which men 
eat and cattle also until the earth hath receiyed its yesture and is adorned. The 
inhabitants thereof imagine that they haye power oyer the same, but our command 
cometh unto it by night or by day, and we render it mown, as though yesterday it 
had not abounded with fruits.”—Koran, Sura X. 25» 

H 2 
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In a moment this world passes away, 

Nonę remains in the honse saye “ The Trnth." 

At that moment yon attain proximity, 

You stripped of ‘ self ’ are ‘ united ’ to “ The Beloyed.” 

Union here means the cessation of this dream, 

When this dream passes away, it is nnion. 

Say not ‘ the contingent ontsteps its limits,’' 

Contingent becomes not necessary, nor necessary contingent. 
610 He who is transcendent in spiritual mysteries, 

Says not this, for it is an inyersion of yerities. 

O master! you haye a thousand ‘ processes’ before yon,* 

Go and consider yonr own coming and going. 

Of the argument of part and whole and the ‘ process’ of man, 
I tell you eyeiy whit both manifest and secret. 


gUESTION IX. 

What is the union of necessary and contingent ? 

What are ‘ near ’ and ‘ far,’ ‘ morę’ and ‘ less’ ? * 

ANSWER IX. 

Hear of me a discourse without ‘ morę’ or ‘ less, ’ 

It is by neamess that you become far from jourself. 

515 As Being is manifested in not beiug, 

From that too proceed ‘ near’ and ‘ far,’ ‘ morę’ and * less.’ * 

' I. e, not being. Ł. 

* Niska, Lahiji sajs this includes the processes of muhda^ coming ororigin, ma^ask^ 
sustenance, and return or going. Compare Koran, Sura XXIX. 17: “Seehow 
Allah originated the creature world, and then created a new creation.** 

* Union haying already been explained, the poet passes at once to the eiplanation 
of ‘near* and ‘far.’ “We are nearer to Him than his neck vein.” — Koran, 
Sura Ł. 15. Ł. 

* * Morę* of Being is reflected in the man who is nearest to “ The Light.” L. 
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He is ‘ neax ’ on whom ‘ the light is shed,‘ ‘ 

‘ Far ’ is that not being which is distant from Being ; 

If He makes to sbine on you a light £rom Himself, 

It delivers you from your own existence. 

What profit to you is there in this non-existent existence, 
Whence you have now fear and now hope ? 

As man fears not him whom he knows, 

It is infants who are frightened at shadows. 

620 Fear remains not when you have started on your joumey,’ 
The Arah racer needs not the whip. 

What fear will you have of the fires of heli, 

When your soul and hody are purged from existence ? 

Let pure gold he humed in the fire, 

If it contains no alloy, what is there to hum ? 

There is no ohstacle in your way hut yours^Z/, 

But refiect weU on your own illusory existence, 

While you are cloaked in this self of yours, 

The World is always as a veil hefore your eyes. 

626 Then you are the lowest part of the circle of heing, 

Then are you most opposed to the point of unity; ’ 

The phenomena of the world overpower you,* 

Thence like Satan you say “ Who is like unto me ?” 
Thence you say “ I myself have free-will,” 

“ My hody is the horse and my soul the rider,” 

“ The reins of the hody are in the hand of the soul,” 

“ The entire direction thereof is given to me.” 

Know you not that all this is the road of the Magians,* 


' Alluding to the HadU: God formed the creation in darkness, then He shed His 
light thereon, and he whom it meets is guided in the right waj, and he who misses 
it walketh in darkness/^ 

‘ He who has started on the * journey to God ’ is engrossed in his race. Ł. 

* Compare couplet 324. 

^ All the attributes of God, egoism inciuded, are manifested as phenomena in man. 
Hence pride, like Satan’s. “ I am nobler than he.”—Koran, Sura VII. 77. 

* Alluding to the “The men of freewill are Guebers.” They set up man’B 

will beside God’B, like Ahriman beside Crmuzd. Koran, Sura XXII. 17. “ If man 
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Ali these lies and deception come &om illasive ezistence ? 

530 How, O foolish man, can &ee-will appertain 
To a person whose essence is nothingness ? 

Seeing that your being is all one with not berng, 

Say whence comes this free-will of yours ? 

A man whose real ezistence is not of himself, 

Is neither good nor evil in his own essence.* 

Whom have you seen in the whole world 
Who ever once acqaired pleasure withont pain ? 

Who in fine ever attained all his desires ? 

Who continued ever at his pitch of perfection ? * 

535 Dignities are permanent, but men of dignity 

Are snbject to the sway of “ The Truth.” Allah is over all. 
Becognise the “ working” * of “ The Truth” in every place, 
Place not foot beyond your own proper limits. 

Ask of your own state what this free-will is, 

And thence know who are the men of free-will. 

Eyery man whose faith is other than predestinarian, 

Is according to the prophet eyen as a Gueber. 

Like as those Guebers speak of Yezdan and Aherman, 

So these ignorant fools say ‘ I ’ and ‘ He.’ 

540 The attribution of actions to ns is imaginary, 

That attribution itself is but a play and a farce. 

You ezisted not when your actions were originated, 

You were appointed to fulfil a certain purpose.* 

be a self-determining agent, will it not necessarilj follow that there are as many 
first causes as there are men in the world —Toplady, VI. 31. 

' Qualities and will flow from essence, and where there is no essence there are no 
ąualities. L. 

* Łahiji ezplains the argument to be that, if man^s will were frce, nothing would 
impede the fulfilment of all his wishes. Compare Anwari: 

If destiny be not the arbiter of mundane affairs, 

“ Wherefore are men’s states contrary to their wishes ? ” 

* AUuding to the HadU : In existence there is nonę who works but God.” And 
to Koran, Sura LV. 29. Compare John v. 17. 

* Lahiji saye this was to reflect the being, ąualities, and names of God as a 
polished mirror, not that man should choose the actions most pleasing to himself. 
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By the rmcaused 80 vereign will of “ The Trnth,” 

By His fore-knowledge giving absolute command, 

There was predestined, before soul and body were, 

For every man his appointed work; 

One was obedient for 8even bnndred thonsand years,* 

Yet afterwards borę tbe collar of cnrses on his neck. 

545 Another after his fe«;T»sgres8ion beheld tbe pnre Ught, 

When be repented, be obtained the name “ Chosen ; ” * 

And, morę marvellons still, it was by Satan’s disobedience 
Tbat Adam received mercy and pardon from “ The Truth,” * 
Wbilst throiigh Adam’s sin Satan was cnrsed. 

O wondrous actions of Thine withont how or why 1 
The Divine Majesty ‘ regards not,’ * 

Exalted high aboTe fancifol reasonings. 

How came it, O foobsb man, tbat from eternity 
Tbis man was to be Mtibammad, and tbat Abn Jahl 
550 He who speaks of bow and why in connection with God 
Like a polytheist speaks nnworthily of His Majesty. 

It becomes Him to ask how and why, 

Cavils on tbe part of His slayes .are unbecoming. 

Godship consists entirely in sovereignty.* 

Cansation is inappbcable to the acts of God, 

Mercy and yengeance befit Godship; 


' IbliSy or Satan. 

* Adam. “ Above all men did God choose Adam.’*—Koran, Sura III. 30. 

* These are instances of the inscrutable naturę of the Diyine will, which is not 
determined by ascertainable causes. Satan’8 original obedience and Adam’s dis¬ 
obedience went for naught. Ł. See Kom. zi. 33. 

^ Alluding to the Hadia : ** These are in heayen, and God regards not tbeir sins, 
and these in heli, and God regards not their good works.” 

* Abu Jahl, *the father of foUy,* was an inyoterate enemy of Muhammad.— 
Koran, Sura XXII. 

* “ God was the First Great Cause, His will the source of all things, the spring of 
all motions, all eyents: it could not be frustrated.” This was contained in the yery 
idea of Omnipotence and Diyine Felicity, for no perfect agency can be impeded. 
Aąuinas, cited in Mozley, Augustinian Doctrine of Predestination, 237. Compare 
Aristotle, Nicom. Eth. VII. 13. 
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But slaveslup lies in poyerty and necessity, 

The ‘ honour' of man lies in being under compulsion,' 
Not in haying a share in free-^will. 

555 Man has nothing whateyer of himself, 

Yet God asks him concerning good and eyil.* 

Man has no free-will, but is under compulsion: 

Ah, poor creatnre, seeming to be free, yet a slaye ! 

This is not injustice, but tnie fore-knowledge and justice; 
This is not oppression, but pure mercy and grace. 

He bas imposed on you tbe law for this cause, 

Tbat He bas imparted to you of His essence.’ 

Since you are impotent in tbe bands of “ Tbe Trutb,” 
Abandon and forsake this self of yonrs. 

560 In “ The AU” you wiU obtain deliyerance from self, 

In “ Tbe Trutb ” you will become rich, O Duryesh ! * 

Go, Soul of your father! yield yourself to God’s wiU, 
Resign yourself to tbe Diyine fore-ordinance. 


gUESTION X. 

What is tbat sea whose shore is speech ? 

Wbat is tbat pearl wbich is found in its depths ? 

ANSWER X. 

Being is tbe sea, speech is tbe shore, 

The sbells are letters, tbe pearls knowledge of tbe beart.* 


' “ And we have honovired the sonę of Adam.”—Koran, Sara XY1I. 72. 

* Anotber icstance of the inscrutable naturę of God^s actions. L. 

^ See notę on couplet 264. Being under constraint is a necessarj consequence of 
inan’8 acceptance of the * burden ^ of displaying tbe Divine attributes—a penalty of 
his ezaltation. L. 

* When * United * with “ The Trutb ** you will see the Divine will working in your 
true Self. L. 

^ Being is a sea wbereof pbenomenal manifestations are the waves; speech is the 
shore, because speech, logos i>roforiko8^ is the differentia of man (animal rationale). 
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In eyeiy wave it casts np a thonsand royal pearls 
Of traditions and holj sayings and texts. 

565 Eyeiy moment a thonsand wayes rise ont of it/ 

Yet it neyer becomes less by one drop. 

Enowledge bas its being from tbat sea, 

The coyerings of its peaarls are yoice and letters.* 

Since mysteries are here shown in an allegory, 

It is necessary to baye recourse to illnstrations. 

Iłłustration. 

I baye beard tbat in tbe month Nysan 

The pearl oysters rise to tbe snrface of tbe sea of ’Umśn. 

From tbe lowest deptbs of tbe sea they come np, 

And rest on tbe snrfiice mth opened montbs. 

570 Tbe mist is lifted np from tbe sea. 

And descends in rain at tbe command of ** The Tmth.” 

Tbere fali some drops into eacb sbell’s montb. 

And eacb month is shnt as by a bnndred bonds. 

Tben eacb shell descends into tbe deptbs witb frill heart, 

And eacb drop of rain becomes a pearl. 

Tbe diyer goes down to tbe deptbs of tbe sea. 

And thence brings np tbe glittering pearls. 

The shore is yonr body, tbe sea is Being,’ 

The mist Grace,’ tbe rain knowledge of tbe Names.’ 

575 The diyer of this mighty sea is hnman reason, 

Who bolds a bnndred pearls wrapped in bis cloth. 

Tbe beart is to knowledge as a yessel, 

The sheUs of knowledge of tbe heart are yoice and letters. 

who 18 the epitome of phenomenal ezistence, and the ditferentia of a class is ita limit 
or boundary from other classes. Knowledge of the heart asDiTine Terities. L. 

‘ WaTe here means haman soul or reason. L. 

' Enowledge is only communicable by language. Ł. 

* Shore was before compared to speech, here to body, i. e. the totality of man. L. 

* Htiz, emanation; faiz-uUkadit, emanation of Divine grace,—De Sacy, Notioes 
de8MSS.,X. 66. 

* Compare Eoran, Sura II. 29 : “And he tanght Adam the names of all things.” 

I 
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The Bonl is darting as a lightning flash,' 

It bears these letters to the hearing ear. 

Then break open the shell, take ont the royal pearl, 

Cast away the husk, carry ofif the sweet kemel. 

Dictionary, etymology, syntax and accidence 
Are all only the.wrappings of letters. 

580 Whoso deyotes his life to these, 

Has sqnandered his precions life on trifling. 

From his nnt he gets only the dry hnsk, 

He finds no kemel nnless he breaks the husk. 

Neyertheless withont a husk the kemel ripens not, 

From extemal knowledge grows the sweet knowledge of faith. 
O sonl of my brother, hearken to my counsel! 

With heart and sonl striye for the knowledge of the faith. 

For the ‘ knower ’ gains high place in both worlds, 

Though he be humhle, yet by this is he exalted. 

585 An action which proceeds £rom good ‘ states’ of heart 
Is much better than this mere knowledge of the * word.’ * 

But an action which proceeds from water and clay ’ 

Equals not this knowledge, for this is the action of the heart. 
See what a difference there is hetween body and soul; 

You may take one as the east, the other as the west. 

Hence leam at fuli how bodily actions * 

Are related to knowledge of thewordas this knowledge to ‘states.’ 
Knowledge is not that which loyes the world, 

Which has the form, hut is yoid of the reality. 

590 Knowledge is neyer coupled with lust of the world. 


' has here the double sense of soul and wind, hlowing the pearl-ojsters to 

the shore. Ł. 

’ The end of knowledge is action or practice, and practice of yirtuous acta leads 
to the acquirement of good habits, * states ’ or knowledge of heart, or ecatatic 
states* X4* 

■ L e, from the body, mere bodily acts. L. 

* Bodily actions are to knowledge of the word or of the faith or ezternal science, 
ul yakirij as body is to soul ; and again knowledge of the word is to ‘ states ’ or 
knowledge of heart, ul yakiuj as bodily actions to knowledge of the word. L. 
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If you desire the angel, cast ont the dog. 

Enowledge of faith springs from angelic Tirtnes, 

It enters not a heart with a dog’s natnre. 

Thns imns the saying of “ the Chosen,” ^ 

Mark it well, for yerilj it is so. 

When form is contained in the honse, 

The angels enter it not perforce. 

Go, cleanse the face of the tablets of yonr heart, 

That an angel may make his abode with yon. 

595 Gain from him the knowledge that is yonr heritage, 

Begin to till yonr field for the next world’s haryest. 

Read the books of “ The Truth ”—^your sonl andtheheayens,® 
Be adomed with the principle ’ of all the yirtues. 

Rułe. 

ON yiBTUES AND OOOD DISPOSITIONB. 

The principles of a good character are eqiuty. 

And thereafter wisdom, temperance, conrage. 

He who is endned with all these four 
Is a sagę perfect in thonght and deed.^ 

His sonl and heart are well informed with wisdom, 

He is neither oyer cnnning nor a fool.* 

600 By temperance his appetites are subdued. 


* Alluding to the Hadit, “ An ang^l enters not a house where there are dogs or 
forms.” 

* Koran, Bura XŁI. 53; “We ■will show them our signs in the quarters of the 
hesTens, and in their own souls.’’ See a passage from Kant quo'ted in Hamilton’s 
Metaphysics, L 88:—Two things there are which the oftener and the morę stead* 
fastly we oonsider them, fili the mind with an ever-new and an ever-iucreasing admira- 
tion and reverence,—the stany heaven above, and the morał law ■within.” 

* l.e., eqnipoise or the mean. 

* “ The sagę is he who knows things as they are (speculatiTe wisdom), and acts 
as he ought (practical wisdom).”— Akhlak-irNańri, Preface. 

* This Aristotelian doctrine of the ‘ mean ’ is found in the Akhlahd-Natiri, I. 4, 
and in the Akhłak-i-Jalali, I. 4, where aiso occurs the comparison with the bridge. 
See Esdras, ii. 7. 

I 2 
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Intemperance and insensibility ’ alike are banished. 

The conrageons man is pnre from abjectness and from boasting, 
His natnre is exempt from cowardice and rashness. 

Eqnity is as the garment of his natnre, 

He is void of injustice, thns his character is good. 

AU the virtnes lie in the mean, 

Which is alike remoyed from eAcess and defect. 

The mean is as the * narrow way,’ * 

On either side yawns heU’s bottomless pit. 

605 In fineness and sharpness as a sword, 

One may not tnm ronnd nor stand on it long. 

Since eqnity has only one opposite yice, 

The total nnmber of opposite vices is seven. 

Beneath each nnmber is hidden a mystery, 

For this cause has heU seven gates.* 

Like as heU is prepared for iniqnity, 

Heayen is the place always appointed for eqnity. 

Light and mercy are the recompense of equity, 

Darkness and corsing the reqnital of iniqnity. 

610 Ooodness is madę manifest in eqnity, 

Eqnipoise in a body is its snmmit of perfection. 

Smce a componnd is as one entity, 

It is remote from its parts in its natnre and differentia.'* 

It becomes like to a simple essence, 

And between it and simple essence there is a bond; ^ 

' Khamad, * letting the fire out,’ * insensibilitj,’ antntheńa (Nicom. JSth., III. 10), 
Akhlah-i-lfagiri, I. part II., chapter 5. 

* Thia refera to the bridge orer helL Compare couplet 382, notę. 

’ Koran, Sura XV. 44:—“ HeU hath aeven gfatea.” So in the Midratk ,—Rodwell 
tub loco. 

'* Łahiji aaja fire, water, earth, and air, the four elementa of which bodiea are com- 
ponnded, loae their individual ąualitiea in the compound bodiea, and eąuipoiae 
(eqnity) ia what unitea them into homogeneoua compounda. See Grant, Nico- 
machsean Ethica, I. 204. 

* In AkTdah-i-JalaU, I. 6, it ia aaid :—“ The connection of aoul with body ia by 
meana of a perfect proportion or eąuipoiae eiiating between the elennentary particlea, 
wherefore the diaaolution of that proportion. effecta the acTorance of that connection. 
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Not that bondwhich snbsistsbetween the componndanditsparts, 
(For spirit is free from the attribntes of corporeity,) 

Bat when water and clay are parified altogether,' 

Spirit is added to them by “ The Truth.” * 

615 When the parts, to mt, the elements attain eąnilibriam, 

The beams of the spirit world fali upon them. 

The Spirifs rays shining on the body at the time of eąnilibriam, 
Are like the rays of the son shining apon the earth. 

Illustration.* 

Thongh the son abides in the fonrth heaven, 

Tet his rays are the light which role the earth. 

The elementary temperaments exist not in the san, 

The stars are not hot or cold, diy or moist. 

Tet hy him the elements are madę warm or cold, 

White, red, green, pink or yellow. 

620 His command goes forth as that of a jast prince. 

One cannot say whether it is withoat or within the elements. 
When the elements are adjasted in eąoipoise, 

The Sool is, as it were, enamoored of their beaaty, 

A mystical marriage comes to pass according to the nght faith* 
The world is the dowiy given to man by the Universal Sool.* 
Of this marriage the issae is eloąaence, 

(i. e. death).” The same doctńne is found in Al Farabi, chapter 

xix. See Schmolders, Documenta, p. 114, and MiltoD*s Paradise Łost, Y. 470* 

' J. e, man*s body. Ł. 

* Koran, Sura XV. 29 :—“We breathed into him of our spirit.” Eąuipoise of body 
is wbat attracts this increment of spirit. Ł. 

' This explain8 how the connection of spirit with body is not by way of a compound, 
but by way of nexu8, spirit being attached oh eatra to body. L. Compare Tauler, 
quoted in Yaughan, I. 62: “ God pours himself out into our spirit, as the sun rays 
forth its natural light into the air, and fills it with sunshine, so that no eye can tell 
the difference between the sunshine and the air. If the union of the sun and air 
cannot be distinguished, how far less this diyine union of the created body and 
nncreated spirit.” 

* Koran, Sura IX. 36: This is the right faith.” The marriage is between 
reasonable soul, nafs-i-natilca^ the ^essence of man/ and body, the *form of man.’ Ł. 

* Uniyersal Soul is the compendium of all particular souls. Ł. 
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Enowledge, langaage, virtne, earthly beantj. 

Heavenlj beantj ‘ descends from the nnseen world., 
Descends like some licentions reveller, 

625 Sets np its flag in the strong city of earthly beanty, 
Throws into confnsion all the world’s array. 

Now ńding royally on the steed of comeliness, 

Now brandishing the keen sword-blade of langnage. 
When beheld in a person it is called beanty, 

And when heard in speech eloqnence.^ 

Saints, kings, dnryeshes, apostles, 

All alike bow down and own its sway. 

What is this charm in the beanty of a fair face ?* 

It is not merely earthly beanty, say what is it ? * 

630 That heart ravishment can come only from “ The Trnth,” 
For there is no partner in Divine agency.* 

How can it be Inst which rayishes men’s hearts ? 

For “ The Tmth ” now and again appears as evil.* 
Confess the ‘ working ’ of “ The Tmth ” in every place,^ 
Set not foot beyond yonr own hmits. 

Know “ The Tmth” in the garb of good is the trae faith, 
“ The Tmth ” in the garb of eyil is the work of Satan.* 


^ Miilakatf heaTenlj, which is the motiye power of earthly beauty. Łahiji says it is 
a spark from the light of Unity, and is one though manifested in yarious theatres. 

* ** In truth there is one and the same principle, which, if preyailing in the 
attempered elementary particles is equipoise of temperament, if produced in musical 
tones is excellent and delightful interyals, if apparent in the gestures is grace, if found 
in language is eloqnence, if produced in the human limbs is beauty, if in the ąualities 
of the soul equity. Of this principle the Soul is enamoured and in search, whateyer 
form it may take, whateyer dress assume.”— Akhlah-i-Jalaliy I. 5. This idea comes 
from Plato. See JowetPs Plato, III. 138, 

* Alluding to Koran, Sura XXXIII. 62 :—“ Though their beauLy charm thee.” 

^ Compare Sadi’s Diwan : 

I know not what sort of shrine is the brow of the fair. 

For if an atheist beholds it, he presently falls to prayer.” 

^ It is Diyine beauty displayed in earthly beauties which attracts all hearts. Ł. 

* Eyil, hatilf yain, false, * what is without God.’ 

^ See notę on conplet 673. 

” Lahiji says legał good and eyil are both manifestations of The Truth,” because 
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gUESTION XI. 

What is that part 'which is greater than its whole ? 

What is the way to find that part ? 

ANSWER XI. 

635 Enow Absolnte Being is that part which is greater ł.hftTi its 
whole, 

The whole is actnal being, which is the nniyerse.' 

Actnal being bears plnrality on its outside,* 

For it contains nnity only inwardly. 

Eyeiy actnal being is manifested throngh plurahty. 

For this is as a yeil of its nnity part. 

Thongh this whole is to ontward aspect many, 

It is smaller in qnantity than its own part.* 

Bnt rn fine actnal ezistence is not Necessary, 

For actnal ezistence is a yassal of Necessary Being. 

640 This whole has not real absolnte being, 

For it is as a contingent accident of Beality. 

The ezistence of this whole is hoth plnral and single, 

And it appears as plnral throngh its plnral aspect. 

** There is no worker in creation saye Allah,” bnt jet eyil comes not from God but 
from ‘otber,* i.e. notbeing. See couplet 871. This resembles the yiew of Augustine 
and Aąuinas, yiz. that eyil is a negation, a departure from God, the source and sum 
of all existeDce (Mozlej, Augustinian doctrine of Predestination, 253). The Koran 
is in one department of its language necessitarian, and in another department it uses 
the language of free-will. Compare Sura XC1. 8. with lY. 81. At one time it 
sajs God originates eyeiything, eyil included, at another it ascribes eyil to man*s 
will or Satan’s. (See Mozley, ib., p. 36.) 

‘ Łahiji says, ** Absolute Being, wajudj by the indiyidualization, taahaJekas^ and 
phenomenalization, ta^ayyun, which occur to it, gets the name of maujud, actual being, 
and therefore wajud is a part of eyery maujud; for maujud is wajud plus ia^ayyun .— 
Absolute Being again is greater than its whole because it contains all maujud^ 

* J.e., on its phenomenal side. Compare couplet 451. 

' Because Absolute Being is the eummum yenu8 embracing all species of actual 
beings beneath it. L. The Neo Flatonists and Dionysius the pseudo Arcopagite 
held a similar yiew.—Yaughan, I. 96. 
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Actnal being is contingent, for it is a conjimction,^ 

The contingent is eyer hastening of itself to not being. 

In every part of this whole, as it becomes non-ezistent, 

This wbole itself is becoming non-ezistent on its contingent side. 
The World is tbis wbole, and in eyery ‘ twiMing of an eye,' 

It becomes non-ezistent and “ endures not two mortunts." 

645 Then oyer again another world is prodnced, 

Eyeiy moment a new beayen and a new earth.* 

Eyery moment it is a jouth and an old man, 

Eyery moment it is gatbered and dispersed. 

Tbings remain not in it two moments, 

The same moment they perisb, they are bom again. 

But tbis is not the great resorrection day,* 

Tbis is the day of works, that tbe * day offaith' 

Between this and tbat is a great difference, Beware! 

In ignorance make not yonrself entangled. 

650 Open yonr eyes to see amplification and epitome,* 

Bebold honr, day, month and year. 

Iłłustbation. 

If yon desire to nnderstand tbis mysteiy, 

Gonsider bow yon also haye botb bfe and deatb. 

Of eyeiy thing in the world aboye or below * 

An ezemplar is set fortb in yonr sonl and body. 

Łike yon the world is a specific person, 

Yon are to it a sonl, and it is a body to yon. 

* CoDjunction, ijtamd'i, coalescence. A compound which contains a periahable 
part is dissolyed and perishes wLen tbat part perisbes. Ł. 

* Tbe world is cbanged in place, time, and qualit j everj moment. Eyeiy moment 
it is clotbed witb fresh effluzes of Diyine manifestations. L. 

* Tamat i kubra, literallj tbe great overtbrow or calamiij, Sura LXXIX.d4; ftlap 
called yaum i din, ‘ daj of faitb/ Sura I. 4. 

* Tbe daj of judgment is an amplification of tbe deatb and resnirection of pbe- 
nomena occurring eyerj moment, just as a jear is of a daj, L. 

* I, e., spirits and materiał elements. L. 
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Death occnrs to man in three sorts; ^ 

The one eyety moment is that dne to his naturę; * 

656 Of the other two, know one is the death of his will, 
The third death is that compulsorj on him. 

And as death and life answer to one another, 

His life is of three sorts in three stages.' 

The World has not the death of will, 

For jon alone of all creatures have this death. 

But eveij moment the world is changed. 

And its last state hecomes like to its first. 

And whateyer will be seen in the world at the last daj. 
Will be also seen in jon in jonr death agonj. 

660 Yonr hodj is as earth, jonr head as heayen, 

Yonr senses as stars, jonr sonl as the snn. 

Yonr bones are as the monntains, for thej are bard, 
Yonr hair as plants, and jonr limbs as trees. 

On the daj of death jonr bodj with contrition 
Will ‘ tremble ’ like the earth on the daj of doom.* 
Brain will be confounded and sonl darkened, 

Yonr senses will become dim like the stars,^ 

Yonr pores will mn with sweat like the riyers, 

Yon will be drowned therein as a helpless log. 

666 In jonr death agonj, O wretched man 1 

Yonr bones will become “ soft as dyed wool” ® 

Leg will be twisted with leg,' 


^ Łahiji sajs:—The first death is that which erery eristing thing dies, and is 
eyery moment bom again; the second the ascetic death to the world, according to 
the tezt, **Die before jou die; *’ and the third the separation of sonl and body. The 
first death seems to be the Heracleitean doctrine of the flux of aU things (rei 
pawtd), Heracleitus is ąuoted in a passage of Jelśl-ud-din Bdmi, giyen in Łumsden’s 
Persian Grammar, II. 323. 

* I, e,, necessitated by the contingent phenomenal element in him. L. 

’ One in this world, one in the world to come, another in hades, Ł. 

* Koran, Sura XCIX. 1; “ The earth shall tremble with her trembling.*' 

‘ Koran, Sura LXXXL 2. 

* Koran, Sura CI. 4. 

^ Koran, Sura LXXV. 29. 

K 
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Every Mend will be separated from his fellow.' 

And when spińt is wholly separated from body, 

Your land will be “ a lerelplain, wiłhout hills or vałleys.” * 

In like manner will be tbe state of the world, 

Which you bebold in yonrself at that hour. 

Permanence belongs to The Tmth,” all else is fleeting, 

Its whole fabric is set forth in the “ seven chapters." * 

670 Which say “ all that is on earth is transitory," * 

And show forth “ the new creation.” * 

Again the constant annihilation and renovation of the two 
worlds 

Are like the creation and resnrrection of the sons of Adam. 
Continnally is creation bom again in a new creation, 

Though the duration of its life seems long.* 

Continnally the overflowing bounty of “ The Tmth'' 

Is being reyealed in His continual “ worhing.” ^ 

On this side the world is renewed and perfected. 

On that side it is eyery moment annihilated.’ 

675 But when the fashion of this world passes away, 

All will be eyerlasting in the world to come. 

For eyeiy object which you see of necessity 
Contams two worlds, form and reality. 

The “ nnion ” of the first is tme separation, 

The other is what endnres for eyer in AUah.* 

Permanence is a name proper to Necessary Being, 

But yet the place where Being dwells is also permanent,'** 

* Koran, .Sura ŁXX : “ A Mend ahall not ask of a Mend.” 

* Koran, Sura XX, 105. 

® See notę on conplet 207. 

* Koran, Sura LV. 26, 

* Koran, Sura L. 14. and XXIX. 17. Compare Eev. xii. 1. 6. 

^ Owing to the rapiditj of the phenomenal efflures from Being, the phenomenal life 
of the creature world seems continuous. Ł. 

^ “ He is working every day.**—Koran, Sttra LV. 29. See John v. 17. 

* This side=God; that side the phenomenal contingent. Ł. 

® Koran, Sura XVI. 98. 

J. e., so long as Being lodges in it. Ł. 
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When the manifestors are suitable to what is manifested, 

In this World is seen the world to come.* 

680 Whatsoever exists in potentiality in this “house,” 

Will come into actnality in the world to come.* 

Kule.* 

Whatever action once proceeds from yon, 

If yon repeat it several times, yon become master of it. 

Eyery time yon repeat it, be it gain or loss, 

One of these two becomes implanted in yonr sonl. 

By habit dispositions become habitnal, 

By length of time fruits gain their savour. 

By habitnal practice men leam their trades, 

By habit they leam to coUect their thonghts. 

685 Ali man’s ingrained actions and sayings 
WiU be madę manifest at the last day.^ 

When yon are stripped of the garment of this body,* 

Ali yonr vices and virtnes will at once be shown. 

A body yon will haye, bnt one free from stain,*. 

In it will be reflected forms as in pnre water. 

AU secrets wUl be reyealed in that place, 

Read the text ‘*All secrets shall be searched out” ’’ 

' When the conting^nt mirrors of Dirine effiozee are polbhed and fit to reflect the 
“Manifested,” then the inYisihle is seen in the yisihle world. Ł. 

* Here is another reproduction of the Aristotelian doctrines of Dynamit and 
Energeia, and of habits. 

* This Rule explains how menttd ąufdities will in the world to come be embodied 
in forms or bodies suitable to evidence and manifest them properly. When Divine 
names are manifested in suitable mirrors these mirrors are everlasting. L. 

* Dispositions, fieed from the stain of the phenomenal, will then be reflected in 
perfect mirrors. Ł. 

* Compare Plato, Oorgiaa: “ And, in a word, whatever was the habit of the body 

during life would be distinguishable after death. When the man is stripped of 

his body, all the natural or acąuired aSections of the soul are laid open to yiew.”— 
Jowetfs Plato, III. 128. See Rey. xxii. 11. 

' See 1 Cor. xy. 44. In the Sharh makhtattar it is said, soul cannot be without 
a body, and after death it bas an “ acąuired body,” a shadowy figurę. 

’ Koran, Sura LXXXVI. 9. 

K 2 
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Again, snitably to that Bpecial world 

Yonr dispositions will be embodied and personified. 

690 Jnst aB in tłuB world from the potentialities of elements 
The three kingdoms of naturę are prodnced.^ 

So all yonr diapositions in the world of Bpirita 
WiU be madę manifest now as Ughts, now as fires.* 
Phenomenal limitations will be remored from Being, 

Nor height nor depth will remain in sight.* 

The death of the body wUl abide not in the * house of life,' * 
Extemal form and sonl will appear as one stainless entity. 
Yonr head, foot and eye wdl become as a heart, 

Pnre from the stain of earthly form. 

695 Then the light of “ The Tmth ” wUl iUnminate yon, 

Yon will behold face to face “ The Tmth” Most High. 

I know not what intoxication will possess yon, 

Yon will scatter in confusion the two worlds. 

Oonsider what means “ their Lord gives them to dńnh,” * 
And what is “pwrc winę ’’ 1 It is purification from self. 
What a dranght, what Inscionsness, what sweetness I 
What bliss, what ecstasy, what mtoxication! 

O happy moment when we shall qnit onr “ selyes ” ! 

When we shall be most rich in ntterest poverty I * 

700 Without faith or reason, or piety or perception, 

Bowed down in the dnst, dmhken and beside onrselves 1 


^ Łahiji, quoting firom the JSakk ul Yakm, sajs potentialities of origin, mubda, 
come into actnalitj in the present life, from the potentialities of the 

elements come iorth miuerals, animals and men; and so the inner potentialities acąuired 
by men in this world, niaash^ are deyeloped by habit into actuality and eyidence 
in the next world, mu'ad, and there dnd fit mirrors or forms to represent them. 

* I, e. heayen and heli. 

■ Kom. yiii. 39. 

* Koran, Sura XXIX. 64 : Yerily the futurę house is life indeed.’* Łahiji says 
that * knowers ’ attain this stage in the present life. 

* “ And their Lord shall giye them to drink of a most pnre winę.”—^Koran^ Sura 
LXXVI. 21. 

* Poor, i, e. by efiacing self, and rich by union with “ The Truth,” L. 
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Of what acconnt then will be paradise and honris ? ’ 
For no stranger finds entrance to that secret chamber. 
Wben I have seen this Yision, and dmnk of this cnp, 

I know not what will come to pass thereafter. 

Nay, after all intozication comes headache,* 

This thongbt again drowns my sonl in blood. 


gUESTION XII. 

How are etemal and temporal separate,* 

Tbat one is the world, and the other God ? 

ANSWER XII. 

705 Etemal and temporal are not separate from one anotber. 

For in that Being tbis non-existent bas its being. 

The first is all in all, the other is like the ’Anka,* 

Save “The Tmth” no names have things answering to them. 
Not being to become ezistent—this is impossible, 

But real Being in point of ezistence is imperishable. 

Neither does this become that, nor that this. 

All difficnlłies are now plain before yon; 

The whole world is merely an imaginary thing, 

It is like one point whirled ronnd in a circle. 

710 Go I whirl ronnd a single spark of fire. 

And from its qnick motion yon will see a circle. 


' These all partake of the phenomenal, and are eitemal to real Unity and Uniiica- 
tion, tauhid. Łahiji citea: 

“ While hearen and heli stand in your way, 

How is your sonl cognizant of this mystery P ” 

See conplet 888. 

' States of ecstasy in this life are only temporary, and are followed by the reappeat^ 
ance of veils and phenomena. L. 

* Kadm. The ‘ ancient of days,’ the self-existent, the Being wbo is first and not 
preceded by anotber. Dat Ur, usually opposed to 'adm. Tholuck, Ssufismus, 194. 

* A fabulous bird said to be “ known by name, but unknown in the body.” Like 
it, the temporal is an empty name. Ł. 
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Though one be cotmted again and again,' 

Yet surely one becomes not many by this connting. 
Cast away the saying “ What is other than Allah " 

By yoor own reason separate that from this. 

How can yon doubt that this is a dream ? * 

For duality by the side of unity is a pnre delosion. 

Not being is single like being, 

AU plnrahty proceeds from attribntion.* 

715 The manifestation of differences and plnrality of things 
Proceed from the chameleon contingent.^ 

Since the Being in aU of them is One,* 

They aU bear witness to the nnity of “ The Truth.” 


gUESTION XITL 

What means the mystic by those expressions of his * 

What does he indicate by “ eye ” and “ lip ?” 

What seeks he by “ cheek,” “ cnrl,” “ down,” and “ mole ?” 

He, to wit, who is in “ stations ” and “ States 

ANSWER XIII. 

Whatsoeyer is seen in this yisible world, 

' Compare the sajing of Mansur Hallaj: *‘The counting of Unity makes the 
uumbers of Unity,” 

’ Le. this temporal. 

’ J.e, attńbution of Being in its yanons aspects and * names * to Not Being. Ł. 

* Chameleon contingent means 'ayan i sahita. See notę on couplet 273. 

^ £ach refiects one special name according to its capacity. Ł. See couplet 278. 

* Mystic, mord t mcCniy, He who tunis his face from the world of forms to that of 
yerity, and holds intuitiye certainty. L. Ma'niy^ interior rei conditio. Freytag. 

' See Ixtildhat tu Sitfiah^ p. 35 : * state/ is that which occurs to the heart 

spontaneously and withont effort, like grief or fear, or expansion or cheerfulness, or 
desire or joy, and which ceases as soon as the natural dispositions of thesoul manifest 
themselyes, withont being followed by similar states, for if a state becomes predo- 
minant, it is called mukam^ * station.’ ” This definition is eyidently deriyed from 
Aristotle^s account of energda and 'hexi9, . ** And, in a word, from like energies arise 
habits.”—Nicom. £th. II, 1, 7. The Sufis applied the words to ecstatic states. See 
couplet 585. 
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Is as a reflection from the san of that world. 

720 The world is as carl, down, mole and brow, 

For eyerything in its own place is beantifal. 

The epiphany is now in beauty, now in majesty,» 

Cheek and corl are the sunilitndes of those yerities. 

The attributes of “ The Trnth ” are mercy and yengeance, 
Cheek and corl of fair ones are types of these two. 

When these words are heard by the sensual ear, 

At first they denote objects of sense. 

The spiritnal world is infinite, 

How can finite words attain to it ? ’ 

725 How can the mysteries beheld in ecstatic yision 
Be interpreted by spoken words ? 

When mystics treat of these mysteries, 

They interpret them by types. 

For objects of sense are as shadows of that world," 

And this world is as an infant, and that as the narse, 

I beheye that these words were at first assigned 
To those mysteries in their original nsage. 

They were afterwards assigned to objects of sense by nsage of 
the yulgar 

(For what know the ynlgar of these mysteries ?) 

730 And when reason tnmed its glance on the world, 

It transferred some words from that place.* 

The wise man has regard to analogy, 

When he tnms his mind to words and mysteries. 

Although perfect analogies are nnattainable, 

Neyertheless continne steadfast in seeking them. 

^ Koran, Sura ŁY. 27: But the face of thy Lord ehall endure, clothed with 
beauty and (terrible) majesty,” i.e.jamal smdjalaL See notę on couplet 683. 

* Compare couplet 64. 

* See Milton’8 Paradise Łost, Y. 674: 

What if earth 

Be but the shadow of heayen, and things therein 
Each to other like, morę than on earth is thought P ” 

* I.e, to sensible objects from spirituaL L. 



72 


aUŁSHAN I BAZ. 


In this matter nonę can jndge yon, 

For there is no leader of the sect here save “ The Truth.”^ 
Yet 80 long as yon retain yonrself, Beware 1 Beware! 

And observe the ezpressions nsed in the law. 

785 The license of mystics is in three ** states,”* 

Anmhilation, intoxication, and the feyer of loye. 

AU who experience these three ** states ” 

Enow the nse of these words and their meanings. 

But if yon ezperience not these “ states ” 

Be not an ignorant infidel blindly repeating them.* 

These mystic “ states ” are nót mere iUusions, 

AU men reach not the mysteries of the mystic path. 

O Mend, yain babbling proceeds not from men of tmth. 

To know these states reąuires either reyelation or faith.* 
740 I haye explained the usage of words and their meanings 
To yon in hrief, and if yon attend yon wiU nnderstand. 

In applying them look to their finał intent, 

And regard aU the attribntes of each. 

Use them in comparisons in manner proper thereto, 
Garefnlly ahstain £rom applying them otherwise. 

Now that this mle is well established, 

I wiU show yon morę of these types. 

Indication 

OF THE ETE AND THE ŁIP. 

See what proceeds firom the eye and the Up, 


' Because these mysteries are apprehended only in ecstatic states. Ł. Compare 
1 Cor. ii. 15: He that is spiiitual judgeth all things, yet he himself is judged 
ofnoman.” 

* I, e.y when mystics are beside themselyes, and powerless to control their eipres- 
sions. L. Compare Jeremy Taylor : “ When they suffer transportations heyond the 
bnrden and support of reason, they suffer they know not what, and cali it what they 
please.” 

* Unless a man personally experience ecstatic states his use of their types is mere 
taJelid (L.), i. e, cant, blindly copying or repeating. 

* If you cannot experience them you must take them in trust. L. 
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Consider their attńbutes in this place.* 

745 From His eye proceed langoishing and intozication, 

From His raby lip* tbe essence of being.* 

Because of His eye aU hearts are boraing, 

His raby lip is healing to tbe sick heart. 

Because of His eye hearts are dranken and acbing, 

By His raby lip aU souls are clothed.* 

Tbongb tbe world is not regarded by His eye, 

His lip eyer and anon sbows compassion. 

Sometimes with humanity He cbarms our hearts, 

Sometimes He grants help to the helpless. 

750 By smiles He giyes ILfe to man’s water and clay. 

By a breath He kindles the heayen into a flame.* 

Eyery glance of His eye is a snare baited with com, 

Eyery comer thereof is a winę shop. 

With a frown He lays waste the creature world, 

With one kiss He restores it again eyery moment. 

Because of His eye our blood is eyer boiling, 

Because of His lip our souls are eyer beside themselyes. 

By a frown of His eye He plunders the heart. 

By a smile on His lips He cheers the soul. 

755 When you ask of His eye and lip an embrace,* 

One says “ nay,” and the other “ yea.” 

By a frown He finishes the affair of the world, 

By a kiss He eyer and anon reyiyes the soul. 

’ L e.f in the world of mjsterj. Eye signifies frowns and coąuctrj holding aloof 
from its slaye, lip mercy and kindness granting union. Ł. 

* See HaRz, Ode 805 (Brockhause) : 

“ Since first Hafiz leamed to tell the story of Thy ruby lip, 

From his pen the etemal fount of life is flowing eyermore.” 

* Koran, Sura XV. 29: “We breathed into him of our spirit,” which the Sufis 
interpret as the constant effluz of Being by which all thiiigs subsist,—the hhilaH of 
Being thrown over the nakedness of Not being. L. See couplet 645. 

* Literally, * yeiled.* Compare Psalm zzzii. 1: “ Whose sin is coyered.” 

* Le,y of jealousy, because the Diyine ‘ deposit * was entrusted to man. L. See 
notę on couplet 264. 

® L e,y union with the Absolute. L. 

Ł 
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One frown from Him and we yield up our lives. 

One kiss from Him and we rise again. 

As the “ twirikling of an eye comes the last day. 

By a breath the spirit of Adam was created. 

When the world reflects on His eye and His lip, 

It gives itself up to the worship of winę.* 

760 AU ezistence is not regarded by His eyes, 

They regard it only as the iUusion of a dream. 

Man’s ezistence is but intozication or a sleep, 

What relation does the dust bear to the Lord of Lords ? 
Beason draws a hundred perplezities from this 
That He said “ thou mightest heformed after minę eye."* 

Indication 

OF THE CURL.* 

The story of the curl of The Beloved is veiy long, 

What is it meet to teU of this seeing it is a mystery ? 

Ask not of me the story of that knotted curl, 

It is a Chain leading mad loTers captiye. 

765 Last night I spoke straightforwardly of that stately form,* 
But the tip of the curl replied, “ Conceal it.” 

Thence crookedness preyailed oyer straightness, 

And the enquirer’s path was twisted awry. 

By that curl aU hearts are enchained,* 

By that curl aU souls are borne to and fro. 


* Koran, Sura LIV. 50. See 1 Cor. xv. 52. 

* The Etemal Cupbearer pours the winę of Being into the cup of Not being, and 
hence filia it with the intoxication and illusion of phenomenal being. Ł. 

’ Koran, Sura XX. 40: “I beśtowed mj love upon thee, that thou mightest be 
faahioned afber minę eye.” 

* Curl means plurality yeiling the face of Unity from its lover8. L. 

^ 1. e.. Unity. L. 

* L e,f from beholdingUnity. See Hafiz (Brockhaus),Ode 338 : 

“ From the meshes of thy treases there are nonę who can get free, 

Thou dost alay thy wrctched loyers with no fear of penalty.” 
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A hnndred thousand hearts are bound on eTery eide, 

No heart escapes from the yoke thereof. 

If He shakes aside those black cnrls of His 
No single infidel is left in the world. 

770 If He leayes them continnally in their place, 

There remains not in the world one faitbful soul. 

That spider’s web of His is spread as a net to ensnare, 

In wantonness He pnts it aside from off His face.' 

If His cnrls were shom, what harm were it ? 

If night were destroyed, would not day be increased ? 

As He plnnders the carayan of reason, 

With His own hands He binds it with knots.^ 

That curl is neyer at rest for a moment, 

Now it brings moming and now eyening. 

776 With His face and His cnrl He makes day and night, 

Sporting with them in maryellous fashion.’ 

The clay of Adam became leayened at the moment 
When it canght the perfnme of that amber scented cnrl.^ 

My heart holds of that cnrl an ensample,^ 

So that it too cannot rest for a moment. 

Therefore eyery moment must I begin my work afresh," 

And plnck my heart ont of my bosom. 

Therefore is my heart tronbled by that cnrl, 

Becanse it yeils my bnming heart from His face. 

^ See Hafiz, Ode 10 : 

“ My bo8om’B fowl spread out his net, and caught peace for his preji 
Then thou didst loose that net thy hair, and peace straight flew away.*’ 

* Reason cannot transcend plurality. Ł. 

* Compare the Yulgate : “Ludens in orbe terranim,” By Teiling and unTeiling His 
face, He makes light and darkness, faith and infidelity, &c, Ł. 

* Adam obtained the ‘ deposit,’—^fche faculty of displaying all the Divine attributes, 
—when the khilaH of plurality was conferred on him. L. 

* Heart is the epitome of man, who is the epitome of the world of phenomena. 
Hence it contains all the opposite qualities, light and dark, good and eyil, Ac, Ł. 

* I, e.f plurality obscures Unity afresh. L. 

Ł 2 
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Indication 

OF THE CHEEK AND THE DOWN.^ 

780 The cheek in this place is the theatre of DiYine beauty. 
And the down signifies the yestibnle of Almightiness. 

His cheek scores a linę throngh beanty, 

Saying withont me is no comehness of face." * 

The down is a yerdant growth in the spińt world 
Therefore is it named the “ mansion of life."* 

With the blackness of His cnrl tnrn day into night, 

In His down seek the well-spring of life. 

Like l^hizT the prophet in a “ hidden place ” * 

Like EUs down, gnaff the water of life.* 

785 If yon see His face and His down, of a surety 
Yon will know plurality and unity eyery whit.* 

From the cnrl yon leam the affair of this world, 

In the down yon read at large the “ the hidden secret.” 

If one sees the down on His face, 

Yet my heart sees His face in that down.^ 

His cheek is as the “ seven verses,” ® 

Eyery letter whereof is an ocean of mysteries. 

Hidden beneath each hair on that cheek 

Are a thousand oceans of mysteries from the unseen world. 



' The cheek ineans the Diyine essence in respect of the manifestation of all its 
names and ąualities. The down is the world of pure spirits, which is nearest to 
Diyinity. Ł. See couplet 120. 

* His manifested beauiy sums up and surpasses all beanty. Ł. 

* Koran, Sura XXIX. 64 : “ Truły the futurę mansion is life indeed.** 

* See notę on couplet 124. 

* Passing from land of darkness, i. e. the yeil of plurality, quaff the water of Ufe 
(unity), in the yerdant mead, or oasis or down (the spirit world). L. 

* The down—^the spirit world—is the first plural emanation which yeils the face 
of unity. L. Curl, the sensible world. 

^ One sees the phenomenal world, and infers from it " The Truth another sees 
“ The Truth” first in all that he sees. See couplet 85. L. 

* I.e, Fatika^ which contains the whole essence of the Koran, as the cheek is the 
manifestation of the seyen names of God. Ł. 
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790 See the heart is the “ throne of God on the water,”’ 

The down on the cheek is the adomment of sonls. 

Indication 

OF THE MOLE.* 

On that cheek the point of His mole is single, 

It is a centre which is the basis of the circling circnmference. 
From that centre is drawn the circle of the two worlds, 

From that centre Adam’s heart and soul. 

Becanse of that mole the heart is bleeding sore, 

For it is a reflection of the point of the black mole,* 

Łike His mole the state of the heart is black blood. 

For there is no way of escape from that station. 

795 Plurality finds not entrance into Unity, 

There are no two points in the root of Unity.* 

I know not if His mole is the reflection of my heart, 

Or my heart the reflection of the mole on that fair face. 

If my heart springs from the reflection of His mole, 

Or if the reflection of my heart is seen in that place.* 

If my heart is in His face, or that mole in my heart, 

This dark secret is hidden from me. 

If this heart of minę be the reflection of that mole, 

Why are its states so yanons ?• 

‘ Alluding to the Hadis : “ The heart of the helieTer is the throne of God,” and 
the text, “ His throne was set on the water.”—Koran, Sura XI. 9. The heart is 
the down or oasis (spirit world) spronting on the face like water. Ł. 

• Mole means the point of Unity—the ‘hidden Ipseity,’ single in itself, but 
embracing all phenoraena. Ł. 

* See notę on couplet 151. Both are sources of life and existence. Ł. 

^ Hence Unity and heart must be one. Which is the original, and which the 
reflection? L. 

• Le. His face. L. 

* The point of Unity is fized and stable, but the heart is disąuieted by constant 
change of emotions, brightened by Divine epiphanies and darkened by the veil of 
plurality, now in the spiritual mosąue, now in the formal synagogue, now sunk in the 
heli of carnal affections, now raised to the heayen of spiritual emotions. Ł. 
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800 Sometimes it is sick like Hiw mtozicatmg eye, 
Sometimes flattering like His curl. 

Sometimes gleaming as a moon like that face, 
Sometimes dark like that black mole. 

Sometimes it is a mosqne, sometimes a sjnagogae, 
Sometimes a heli, sometimes a heayen. 

Sometimes ezalted aboye the seyenth heayen, 
Sometimes sonken helów * this monnd ’ of earth. 
After deyotion and asceticism it becomes again 
Addicted to winę, lamp and beauty. 


gUESTION XIV. 

805 What meaning attaches to winę, torch, and beanty ? 

What is assumed in being a haunter of tayems 

ANSWER XIV. 

Winę, torch, and beanty are epiphanies of Yeiity, 

For it is that which is reyealed nnder all forms soeyer. 

Winę and torch are the transport and light of the ‘ knower,’ 
Behold ' The Beanty ’ for it is hidden firom nonę.* 

Here winę is the lamp-shade, torch the lamp. 

And Beanty the beam of the light of spirits. 

By Beanty were kindled sparks in the heart of Moses, 

His winę was the fire, and his torch the bnming bnsh.* 

810 Winę and torch are the sonl of that flashing light, 

Beanty signifies that * greatest of signs.’* 

' Winę is the rapture making the Sufi beside himself at the apparition or emana- 
tions of The Beloyed ; torch, the light kindled in his heart by the same apparition; 
and Beauty, The Truth itself manifested and presenk Ł. 

* When the veil of self is removed. L. 

* See notes on couplets 292 and 192. 

* This refers to Muhammad, who beheld a higher reyelation than Moses when he 
ascended by night to heayen and witnessed God as a light. “ He saw the greatest 
of the signs of his Lord.”—Koran, Sura LIII. 18. 
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Winę, toreb, and beauty, all are present, 

Neglect not to embrace tbat Beauty. 

Qnaff tbe wme of dying to self, and for a season 
Peradyenture you will be freed brom tbe dominion of self. 
Drink winę tbat it may set you &ee from yourself, 

And may conduct tbe being of tbe drop to tbe ocean.^ 

Drink winę, for its cup is tbe face of “ Tbe Friend,” 

Tbe cup is His eye drunken and flown witb winę. 

815 Seek winę witbout cup or goblet. 

Winę is wine-drinker, cupbearer is winecup.* 

Drink winę from tbe cup of “the face łhat endures” * 

Tbe text “ their Lord gave them to drink ” is its cupbearer.* 

Pure winę is tbat wbieb giyes you purification 

From tbe stain of existence at tbe time of intoxication. 

Drink winę and rid yourself of coldness of beart. 

For a drunkard is better tban tbe self-rigbteous. 

Tbe man wbo dwells far from tbe portals of “ Tbe Trutb,” 
For bim tbe yeil of darkness is better tban tbe veil of ligbt.* 
820 Tbus Adam fotmd a bundred blessings from darkness,* 

And Iblis was etemaUy cursed througb tbe ligbt. 

Tbongb tbe mirror of tbe beart be polisbed,' 

^ I, e., the drop freed from its phenomenal limitation, * dropness.’ L. 

* I, e.f the winę of eestatie absorption in Unity annuls all phenomenal plurality, 
makes us 'beside ourselyes/ and reduces all to Unity. Ł. 

* Koran, Sura LV. 26. 

* Koran, Sura LXXVI. 21. 

* ‘ Veil of darkness ’ means dwelling in iniquity, ‘ veil of light ’ the practice of 
good Works. He who is yeiled by the former knows his own baseness, bat he who is 
yeiled by the latter knows it not, being clonded by his own conceit of self-righteousness. 
Koran, Sura XVIII. 103: “ Shall we tell you who are they that haye lost their 
labour most, whose aim in this life hath been mistaken ? they who think that what 
they do is right.^’ L. Compare: 

The fool simple is he who knows that he knows not, 

The fool complex he who knows not that he knows not.” 

* Adam confessed his sin, saying, “ O Lord, we have darkened our souls.”—Koran, 
Sura VII. 22.—Satan’s pride of origin from fire led to his fali. “ Me thou hast 
created offire.” Sura XXXVIII. 77. Compare Heb. i. 7. 

' J. e. by good works. L. 
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What profit is it when only self is seen on its face. 

When a raj from His face falls npon the mne, 

Many forms are seen on it as it were bnbbles.' 

World and spirit world are seen on it as bnbbles, 

Its bnbbles are to the saints as yeils. 

Uniyersal Beason is dazed and beside itself at this, 

Uniyersal Soul is rednced to slayeiy.* 

825 The whole uniyerse is as His \miehonse, 

The heart of eyery atom as His •winecnp.* 

Beason is dmnken, angels dnmken, sonl dmnken, 

Air dmnken, earth dnmken, heayen dmnken. 

The heayens giddy mth this mne are reeling to and fro, 
Desiring in their heart to smeU its perfome. 

The angels drinking it porę from porę yessels, 

Pour the dregs of their dranght npon this world.^ 

The elements becoming light-headed from that dranght 
FaU now into the fire, now into the water. 

830 From the scent of its dregs which feU on the earth, 

Man ascends up till he reaches heayen. 

From its refiection the withered body becomes a liying sonl,* 
From its beat the frozen sool is warmed to life and motion. 
The creature world is eyer dizzy therewith, 

From house and home eyer wandering astray. 

One from the scent of its dregs becomes a philosopher,^ 

One from seeing the colonr of the pure winę a traditionist.^ 
One from haJf a dranght becomes righteous, 

' Phenomena are as bubbles ou the sea of Being. Ł. 

* The winę of Diyine loYe and ecstasy intozicates all phenomena from the first 
emanation downwards. Ł. 

* The exiBtence of every atom proceeds from the winę of Divine love. All are 
yessels holding Being according to their yarious capacities. Ł. 

* The spirit world was first created, and thus ąuafis the winę of Diyine emanation 
nearer to its source. The world is a later emanation. L. 

* Aspiring or moying towards its source. L. 

* These are the yarious grades which men attain in proportion to their capacity to 
receiye the pure winę. L. 

' Pure, because traditionists repeat the sayings of the prophets. L, 
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One from gnafi&ng a cnpM becomes a loTer. 

835 Yet another swallows at one dranght 

Cap, 'winehouse, cnpbearer and winę drinker. 

He Bwallows tbem all, yet hie mouth remains open. 
Weil done, O ocean heart, O mighty winę bibber! * 

He drinka up ezistence at one dranght, 

And obtainB releaae from affirmations and negations. 
Freed from diy deyotions and empty rites, 

He graapB the ekirt of the ancient of the winehouBe.* 

Indication 

OF TAYERN-HAUNTERB.’ 

To be a baunter of tayema ia to be freed from eelf, 
Self-regard is paganism, eyen if it be in righteonaneBB.* 
840 They baye bronght you newa from the tayem 
That unification is shaking off relations.’ 

The tayem ia of the world that haa no aimilitnde, 

It ia the place of loyera that reck not. 

The tayem ia the neat of the bird of the aoul, 

The tayem ia the aanctnary that haa no place. 

The tayem-hannter ia deaolate in a deaolate place, 

In hia deaert the world ia aa a mirage.* 

Thia deaert haa no end or limit, 

No man haa aeen ita beginning or ita end. 

845 Thongh yon wander abont in it for a hnndred yeara, 
You will find there neither youraelf, nor ‘ other.’ 

They that dwell therein are headleaa and footleas, 

They are neither faithfal nor infidela. 


' See notę on couplet 701. 

* Le., the Pir-i-leamil, or Director of the Sufi pilgrim. Ł. 

* Tavem signifies Unity. 

* See notę on couplet 819. 

* Compare couplet 640. 

* an unreal phenomenon in the eipanee of Being. In this expanse all ‘ other ’ 
is absenfc L. Kkar&bdt means “ deaert” as well as “ tavem.” 

M 
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The winę of alienation firom self has got into their heads, 

Thej have renonnced alike eyil and good. 

Each has dronk winę withont lips or palate, 

Each has cast away thonght of name and famę, 

_ • 

Talk of maryels, of yisions, and ‘ States,’ 

Dreams of secret chambers, of lights, of signs.' 

850 Ali throngh the smell of these dregs have they cast away, 

Throngh tasting this self-annihilator they are lying drnnken. 

Pilgrim’s stafi', and crose, and rosary, and dentiMce, 

AU haye they giyen as ransom for these dregs. 

Falling and rising again in the midst of water and clay,* 

Shedding blood from their eyes for tears. 

Now raised by intoxication to the world of bUss, 

Esalting their necks as racers. 

Now with blackened faces beholding the waU, 

Now with reddened faces impaled on the stake.’ 

865 Now in the mystic dance of joy in The Beloyed, 

Losing head and foot hke the reyolying heayens. 

In eyery strain which they hear from the minstrel 

Comes to them raptnre from the nnseen world. 

The mystic song is not those mere words and sonnd, 

For in eyery notę thereof lies a precions mysteiy. 

Putting from off their head their tenfold cloak,^ 

Being abstracted from eyery colour and smell ; 

And washing off in that pnre weU racked winę, 

AU colour, black and green and blue. 

860 Drinking one cnp of that porę winę. 

And thence becoming “ Sufis ” cleansed from qualities ; 

Sweeping the dust of dnng-heaps from off their souls, 

^ Ali these are experieiiced in the jonmey up to Unity, but are now lefb behind. L. 
See the passage from Ghazali in notę on couplet 411. 

■ Ze., DOW in the delight of ^union,* now in the aching void of separation. L, 

• This refers to the execution of Mansur Hallaj. Now blackened by separation from 
the light by the wali of phenomena, now with faces reddened by the intoxicating 
winę of Union. L. 

* Z. e,, the senses extemal and intemal. See notę to couplet 124. 
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Telling not a hnndredth part of what they see, 

Grasping the skirts of drunkards flown with TÓne, 

Wearied of teachership and discipleship.’ 

What are devotion and piety ? What hypocrisy are these ? . 
What are teachership and discipleship? What bonds are these ? ’ 
If yonr face be still set on great and smali,’ 

Idols, girdles and Ghristianity are meet for yon.’ 


gUESTION XV. 

866 Idols, girdles and Christianity in this disconrse 
Are all infidelity; if not, say what they are. 

ANSWER XV. 

Here idol is the evidence of love and nnity, 

Girdle is the hinding of the hond of ohedience. 
Since infidelity and faith are both based on Being, 
Idol-worship is essentially Unification.’ 

Since all things are the manifestors of Being, 

One amongst them mnst he an idol. 

Gonsider well, O wise man, 

An idol as regards its real being is not Tain.* 


‘ “ The secrets bid behind tbe Teil from pablicans enąnire, 

Oreat deToteea of high degree that knowledge iie’er attain.” 

Hafiz, Ode 4 . 

’ Ii e., dualitj eziata no morę for tbe ‘ united ’ Sufi. Ł. 

’ 1. e., seeing distinctiona where all are one. Ł. 

* Aa a means of training jrou to aee true Unity. Ł. 

* For if ‘ other ’ eziata ‘ nnification ’ ia impossible. * Other ’ involTe8 thirk, giving 
partnera to 6od, Manicbseaniam. Ł. Compare Hafiz (Brockhana), Ode 79: 

“ Between tbe loTe of the cloiater and tbat of the tavem there ia no difference, 
For whereyer loTe ia, tbere ia tbe light of the face of the BeloTed. 

Wbereyer the pioua worka of the Moalem hermitage diaplay their heauty, 

There are the helia of the Chriatian convent and the name of the Croaa.” 

' See notę on couplet 236. 
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870 Enow that God Most High created it, 

And whateyer comes from the Good is good. 

Being is purely good in whateyer it be, 

If it also contains eyil, that proceeds from ‘ other.’* 

If the Musulman but knew what is faith, 

He wonld see that faith is idol-worship. 

If the polytheist onlj knew what idols are, 

How wonld he be wrong in his religion ? 

He sees in idols naught hnt the yisible creatnre,^ 

And that is the reason that he is legally a heathen. 

876 You also, if you see not “ The Tmth” hid in the idols, 

In the eye of the law are not a Mnsnhnan. 

By telling beads and saying prayers and reading the Koran 
The heathen becomes not a Musulman. 

That man is disgusted with superficial faith. 

To whom the true infidelity has once heen reyealed. 

Within eyery body is hidden a soul. 

And withiu infidelity is hidden tme faith. 

Infidelity is eyer giying praise to “ The Truth;” 

The text, **All things praise God," proyes it. Who can gain- 
say it ?* 

880 What am I saying ? I haye gone astray firom the road ? * 

“ Leave them, and after dli that is revealed, say, God,”* 

Who adomed the face of the idol with such beanty ? 

Who hecame anidol-worshipper, unless “ The Truth” willed it ? 
It is He that madę, He that sald, He that is,* 

Madę good, said good, is good. 

See but One, say One, know but One, 

^ L e, not being and plurality. Ł. See couplet 683. 

* JT. e, the phenomenal. Ł. 

* See notę on couplet 440. 

* I. e, far from the road of the extemal positiye law, but jet leaye gainsajers and 
say of all it is God. L. 

* “ Say God (has sent down the Koran), and then leaye them to amuse themselyes 
with their yain discourses.”—Koran, Sura VI. 91. 

* Said, i, 0 . be an idol-worshipper. Ł. 
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In this are smnmed np the roots and branches of faith. 

It is not I who declare this; hear it from the Eoran, 

“ There is no distinction in the creatures of the Merdful.’'^ 

Indication 

OF THE OIBDŁE. 

886 The knotted girdle is the emblem of obedience. 

I have looked and seen the origin of eyeiy thing, 

For the wise man finds no trustworthy information 
As to anything except in its original nsage.* 

0-ird yonr loins, like a yaliant man, with manliness, 

Join the band who “fulfil my eonenant.”* 

With the horse of knowledge and the bat of obedience 
Bear off from the field the bali of good fortunę. 

For this dnty did God create you, 

Albeit He created many creatures besides you.* 

890 Knowledge is as a father, practice a mother 

Of mystic States which are “ ajoy of the eyes”* 

Doubtless, there is no mortal man but has a father,* 

There was neyer but one Messiah in the world.* 

Gast aside yain tales, and mystic states and yisions, 

Dreams of lights, and maryels of miracles.* 

Yonr miracles are comprised in “ Truth” worship,® 

* Koran, Swa ŁXV1I. 3. 

* See couplet 728. 

* Koran, Sttra II. 38: “O children of Israel, fulfil your coyenant with me,” i.e, 
obedience. See couplet 419. 

* Koran, Sura ŁI. 56 : “1 haye not created Jins and men saye to serye and 
obey me.” 

* ** No Boul knoweth the joy of the eyes which is secretly prepared for them as a 
reward for that which they haye wrought.”—Koran, Sura XXXII. 18. See 
1 Cor. ii. 9. 

* Knowledge, the father, is necessaiy, as well as obedience or practice, the mother, 
to bring men to the good fortunę of Union. Ł. 

^ See Koran, Sura 111. 42. 

* Gompare couplet 849 and notę. 

* Miracles, taramat, also mighty works, honour, as in couplet 554 
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AU besides is pride, yain glory and iUnsion of ezistence. 

In this path whateyer is not of poyerty of spirit 
Is but being pnffed np and seeking onr own glory.' 

895 By corsed IbUs, who ydtnesses not yerity, 

Are WTonght thonsands of miracles. 

Now be approaches from the waU, now from the roof, 

Now he dweUs in yonr heart, now in yonr body. 

He knows aU the hidden connsels of yonr heart, 

He Works in you nnbelief, and transgression and sin. 

Iblis is the Imam, and you his foUowers,* 

But how can you riyal bim in his miracles ? 

If yonr miracles are wrought only in self-ostentation, 

You are a Pharaoh, to wit, one arrogating diyinity. 

900 But he who has feUowship with “ The Truth” 

Is neyer one who yaunts himself. 

AU yonr regard is set on creatures ; Beware 
That you faU not into captiyity of this disease.* 

If you consort with the base, you become an animal; 

Nay, not an animal, but at once a stone.^ 

Flee from connection with the base, 

Lest you faU headlong firom your natural rank. 

You haye wasted your precious life in trifling, 

You think not of what use is snch a life as yours. 

905 They caU it peace when it is confiision, 

They take an ass for their guide—see his beard !’ 

The leadership haying now deyolyed on fools, 

AU men haye faUen on eyU days. 

' Miracles^ if done to be seen of men, are a cause of egoism. Ł. 

* Because you work miracles for self-ostentation. Ł. 

* le, the wish to be tbought a mighty worker of miracles. You seek the appro- 
bation of the base, and, by consorting with them, sink to their level. L. 

* Naslch transmigration of the soul into men, mctshh into animals, rasJch into plants 
and into minerals,^H into all. L. See Schmolders (Documenta, p. 123). 

* I, e. the mark of the popular Shaikh. L. This passage would seem to have 
been written under the influence of personal animosity against some particular 
popular teacher, but Lahiji treats it as of only generał application. 
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See the one-eyed Dajjal,' in what way 
He is sent into the world as an ensample. 

See this ensample, O man of sense! 

Enow him for the ass whose name is Jassds. 

See all these asses in the toils of that ass, 

Being the ibremnners in ignorance of that ass. 

910 When onr lord told the story of the latter days, 

In seyeral places he signified this matter. 

See now how there are blind and gluttons, 

All knowledge of the faith has departed to heaven. 
There remain not in the midst conrtesy and modesty. 
Nonę haye shame for their ignorance. 

The whole condition of the world is npset; 

If yon are wise, see in what state it is. 

One who is accnrsed and banned and hated 
Is now Shaikh of the age, becanse his father was good. 
915 Yet that yńcked son was slain by Kfaizr,’ 

Becanse his father and grandfather were good. 

O ass, now yon haye chosen for yonr Shaikh 
An ass who is morę ass-like than yourselyes. 

For as much as “ he knows not catfrom mouse” ’ 

How will yonr secret be pnrified throngh him ? 

If the son shows a tracę of his father, 

What shall I say ? Yerily he is hght npon light. 

If the son he of good jndgment and fortnne, 

He is as fimit, the cream and perfection of the tree. 

920 Bnt how can he be Shaikh of the faith, 

Who knows not good from eyil, eyil from good ? 
Discipleship is leaming the knowledge of the faith, 


' Dajjal, Antichristy and Ja98&8, the spj, a mightj beast siztj cubits high, wili 
appear as precursors of the last daj.—Sale’8 Koran, Prelim. Discourse, p. 57, and 
Sura XXVII. 83, 84. 1 John ii. 18. 1 Tim. iv. 1. 

* See Koran, Sura KYIII. 61. Khizr siew him becanse he feared that his parents 
would sofiTer for their son’8 peryerseness. 

* Or * calling cattle, from driying them awaj,’ or ‘ good from eyil.’ 
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Eindling with light the lamp of the heart. 

Did eyer one leam knowledge from the dead ? 

Was eyer lamp lighted from ashes ? 

For this canse my mind is resolyed on this, 

To gird my loins with the Magian girdle.‘ 

Not for this canse that I may gain famę, 

That I haye, bnt am ashamed of it.* ** 

925 Since my riyal is base for this canse, 

My obscnrity is preferable to his famę. 

Agn-in an inspiration came to me from “ The Tmth,” 

** Cayil not at Wisdom becanse of a fool.”’ 

If there were no sweepers rn the world, 

The World wonld be hnried in dnst. 

After all, the hond of genns connects ns all— 

So goes the world, AUah is all-imse. 

Neyertheless flee from the society of the base, 

If yon seek to be a tme seryant abandon form ;* 

930 Form accords not with tme obedience, 

Practise tme obedience, and abandon form. 

Indication 

ON CHBISTIANITY. 

In Ohristianity the end I see is pnrification from self,* 
Deliyerance from the yoke of bondage.* 

* /. 0 ., as a mark of distinction from the ignorant Shaikh, who cleayes onlj to 
outward form. Ł. 

* Because it is shared with the ignorant Shaikh. Ł. 

’ Because all things are created for some purpose. Ł. 

^ ^Ihadatf seryitude, obedience, deyotion. ^Adat, custom, usage, habit, form, 
mechanical religion, routine. Łahiji explains it as * the hye pillars ’ of the Mosiem 
law, yiz. reciting the creed, prajer, fasting, alms and pilgrimage. St. Paurs * righte- 
ousness of the law.’ 

* Porification from self, tajrid, See notę on couplct 86. So in couplet 936 below, 
purified, mtyarrad: 

** If jou ascend, like Messiah, pure and free to heayen.” 

Hafiz. 


* Bondage, taklid, See notę on couplet 109. 
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The blessed portal of Unity is the sanctnary of the sonl, 
Which is the nest of the Eyerlasting—^the Simnrg. 

This doctrine was tanght by God’s spirit (Jesns), 

Who proceeded £rom the Blessed Spirit.’ 

Also by God is placed in yon a soul, 

Wherein is a sample of the Blessed Spirit. 

.935 K yon find release firom the camal mind of hnmanity, 

You will obtain entrance to the life of Diyinity. 

Eyery man who is pnrified as angels are pnre 
Will ascend with Gk>d’s spirit to the fonrth heayen. 

Iłłustbation.* 

The infant that sucks the breast is confined 
At his niother’s side in a cradle. 

But when he is grown up and able to trayel, 

If he is manly he goes with his father. 

The elements are to yon as yonr mother after the flesh, 
Tou an iafeo, sL yo Jfather is ih, F.ih« oa high.- 
940 For this cause said Jesus at the time of His ascension, 

“ I go unto my Father which is on high.”* 

You too, O soul of your Father, tum to your Father, 

Your companions are gone, go forth too. 

If you desire to take wing as a bird, 

Cast the carrion world to the yultures. 

Giye to the hase the treacherons world, 

It is not meet to giye carrion hut to dogs.* 

What matters relationship ? Seek your real Mend, 


^ The Holj Ghost, or ** Blessed Spirit,” is by Mubammadans identified with the 
angel Gabriel, the Diyine MesseDger. See Deutsch, Kemains, p. 80, and Koran, 
Sura II. 81, III. 40. The Jewish eKpositors seem to have held the same viewv 
Bodwell loco. 

' On the spiritual ascension of the human soul. 

’ Father dha, See Rom. yiii. 15. 

* See John zx. 17. 

* Alluding to the Hadii: The world is carrion, and thej that seek it are dogs.” 

N 
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Set your face towards “ The Trath,” forsake relations.' 

945 For him who is drowning in the sea of not heing, 

The text “ no relation’’* ia the coin of his State. 

Eyery relationship that arises from Inst 
Yields no issne bat pride and high-mindedness. 

If Inst remained not in the midat, 

AU relations would become an empty tale. 

When Inst is doing its work in the midst, 

One hecomes a father, another a mother. 

I say not what yonr father and mother are, 

For it behoYes yoa to regard them with reverence. 

950 The deficient in sense is caUed sister,’ 

The enyions is named brother. 

Yonr own enemy is called your son/ 

And a stranger your kinsman. 

Say then who are your patemal and matemal uncles, 

What proceeds from them but pain and \mnkles ? 

The companions who are with you on the mystic path, 

O brother, are also companions in fooUsh jesting.* 

If you sit in the street of their pleasantty, 

What good can 1 say you see of them ? 

955 AU relations are a fairy tale, a speU, a hond. 

By the soul of the prophet they are naught but a delusion. 
With manliness deUyer yourself like a yaliant man. 

But yet make not yain the truth of any.^ 

If one atom of the law be neglected, 

You wiU be ezcluded from the faith in both worlds. 

Beware! Omit not the duties of the law, 

But at the same time haye regard to yourself. 

' Jesus had no relations says Lahiji, possiblj alludiug to Matt. xii. 48. 

* “ When the trumpet shall be sounded, there sball be no relation between theni 
on that daj, neither shall thej ask aid of one another.”—Koran, Sura XXIII. 103. 

* See couplet 186. 

* Koran, Sura LXIV. 14 : “ Yerilj in your wives and children you haye enemies.” 

* Eren the relationship of the Sufi tarikat must be renounced. L. 

* Compare Tennyson, “ In Memoriam,” xxxiii. 
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From gold and women* comes naught but storę of pain, 
Abandon them as Jesus abandoned Mary. 

960 Be a true believer,”* and forsaking the bond of sects, 

Enter the cloister of faith as a Christian monk.* 

While “ other” and “others” are set before your eyes, 
Though you be in a mosqne, it is no better than a Christian 
cloister. 

When the vesture of “ other” passes out of sight, 

The cloister becomes to you as a mosque.* 

I know not in what religious state you are, 

Cast out your adversary the flesh, that you may escape. 

Idols, girdles, Christianity and church bells 
AU indicate the renouncing of name and famę. 

965 K you would become a faithful seryant, 

Prepare yourself in faithfulness and srncerity. 

Go, take yourself out of your owa road, 

Every moment renew your faith. 

While infidelity dweUs in your inmost soul, 

Be not satisfied with this outward Islam. 

Of yourself every moment renew your faith. 

Be a belieyer. Be a behever. Be a belierer I 
Verily faith is bom of infidelity, 

That is not infidelity from which faith is increased. 

970 Abandon study to be seen and heard of men. 


* Hammer reads sozan^ needle, and sajs there is a legend that Jesus at the time 
of his ascension had a needle stuck in the border of his garment, and could not obtain 
entrance to heayen till he had cast it awaj. 

’ ** Abraham was neither a Jew nor a Christian, but he was of the true religion, a 
true believer (Hanifun Muslimun), and not one of the idolators.”—Koran, Sura 111. 
60. This ** religion of Abraham is, according to Deutsch (Remains, pp. 94,128), 
the clue to Islam. The Hanifs, mentioned in the Talmud, seem to haye instructed 
Muhammad in the Jewish faith and doctrines. 

* X e, renouncing all worldlj relations. Ł. 

* Koran, Sura II. 59 : Yerilj Muslims and Jews and Christiana and Sabeites— 
whoeyer of these belieyeth in God and the last daj, and doeth that which is right, 
shall haye his reward with the Lord.” Compare Acts x. 35: “In eyerj nation he 
that fearethHim and worketh righteousness is accepted with Him.” 
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Cast off Łhe Darvesh cloak, bind on the Magian girdle. 

Be as onr Magian sagę in pnre infidelity, 

If yon are a man, giye yonr heart to manliness. 

Purge yonrself from afiirmations and negations, 

Give yonr mind whoUy to the yonng Christian. 

Indication 

OF IDOŁS AND YOUBO CHBISTIANS.' 

Idols and yonng Christians are the Light madę manifest, 

For it finds its ezponent in the idoPs face. 

It leads captiye all hearts, 

It is now the minstrel,—^now the cnpbearer. 

975 What a minstrel is he who by one sweet melody 
Bnms np the gamers of a hnndred deyotees! * 

What a cnpbearer is he who by a single cup 

Makes dmnken two hnndred men of threescore and ten! 

If he enters the mosqne at early dawn, 

He leayes not a single wakefnl man therein.’ 

If he enters the cloister dmnken at night, 

He makes Snfis’ stories an empty tale. 

If he enters the college as a yeiled dmnkard, 

The professor becomes helplessly dmnken. 

980 From loye to him deyotees lost their heads, 

And became ontcasts from house and borne. 

He makes one faithfnl, another an infidel,* 

He fills the world with tnmnlt and wrong. 

Tayems haye been edided by his hps, 

Mosques haye been illnmined by his cheek.* 

All my desire has been accomplished throngh him, 

Throngh him I gained deliyerance from infidel lust. 

My heart was hid from knowledge of itself by a hnndred yeils, 

’ Young Christian, i.e. the P»r or spiritnal guide. Ł. 

' Le,, their self regard. L. 

• They leam their wakiog to be an * illusion.’ L. 

* This is the effect of preaching the truth. L. 

^ The tayem is the eiponent of the Diyineya^aZ, and the mosąue oijamal, L, 
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By pride and yanity and self conceit and illnsion. 

985 That fair idol entered my door at early mom, 

And wakened me from the sleep of negligence. 

By his face the secret chamber of my soul was illomined. 
Thereby I saw what I myself really am. 

When I cast a look on his fair face 
I heayed a sigh of wonder from my sonl. 

He said to me, “O Fharisee and hypocrite, 

« Thy life has been spent in seeking name and famę, 

« Behold this knowledge, deyotion, self seeking and illnsion, 
‘‘ From what haye they kept thee hack, O laggard! 

990 To cast one glance on my face for half a moment, 

Is worth a thonsand years of deyotion.” 

In fine the face of that world-adomer 
Was disclosed and unyeiled before my eyes. 

The face of my sonl was blackened with shame 
To thinlc of my life lost and my wasted days. 

Bnt when that moon, whose face was as the snn, 

Saw that I had cast away hope from my sonl, 

He filled a goblet and gaye it me to drink,' 

And from that dranght fire was kindled within me. 

995 ** Now,” quoth he, “ with this winę, tasteless and odonrless,* 

** Wash from thee the writing on the tablet of Being.” 

When 1 had drained that pnre dranght to the last drop 
I fell beside myself on the bare dnst. 

Now I neither exist m myself, nor do I not exist, 

I am not sober, not sick, not dmnken. 

Sometimes like his eye I am joyfhl, 

Sometimes like his cnrls I am flnttering. 

Sometimes by force of natnre I am lying on ashes, 

Sometimes at a look from bim I am in the rosę garden.* 

' The cup of Md^rifat, ot Diyine knowledge. Ł. 

' L e., porę from phenomenal ąualities. Ł. 

• This is descriptiye of the alternations of saku, sobriety, and mahUf intoxicatiou 
of anion. Ł. 
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1000 From that rosę garden I haye plncked this posy, 

Which 1 haye named ‘*ihe mystic rosę garden.” 

Therein the roses of hearts’ mystery are blooming, 

Whereof nonę has told heretofore. 

Therein the tongnes of the lilies are all yocal; 

The eyes of the narcissns are all £ur-seeing. 

Begard each one with the eyes of the heart 
Till yonr donhts haye yanished from before yon. 

Behold traditional and rational and mystic yerities, 

Ranged in elear order with knowledge of minnti». 

1005 Seek not with captions eyes to find blemishes, 

For then the roses will tnm to thoms in yonr sight. 
Ingratitnde is a mark of ignorance, 

Bnt knowledge of truth Ues in gratitnde. 

I hope that when the noble ‘ calls me to mind, 

He may say of me, “ Mercy be upon kim." 

I conclnde and end with my own name, 

“ O Allah, grant me a ‘ Landed ’ end.” * 

‘ 'Azizi, Tholuek takes this as the titular name (Takhallas) of the poet, but it 
either refers to the noble mentioned in the commencement of the poem or to the 
pious reader. 

' I.e.n Mahtnud. 



NOTĘ ON THE PROSODY OP THE " GULSHAN 1 RAZ/^ 


Aa before stated (p. v., notę), the metre is Hexameter Hazaj Catalectic; the last 
foot may he fa^ulwn as well as mafd^il. (Blochmann, Persian Prosody, p. 31.) 
Though written in the classical period, the poem contains many pre-classic 
forma, e.g. before the nominative, 1.755 ; the kaara of the izdfat 
lengthened to 1. 832; the preposition ji with the izafat, 1. 38; aa the 
sign of the genitive, 1. 554; pronominal aflixea separated from their verb, 
1. 443; the preposition jó placed after its noun, to which jo is prefixed, 
1. 109. Contractions are frequent, e.g. hagzashty 1. 28; haatady 1. 61; 
nanhdda, 1. 161; nabwad, 1. 142; tusł for tu ast, 1. 269 ; hata/r for hadtar, 
1. 323 ; bud for bud, 1. 914; ami for arini, 1. 193 ; alasłub rabbakum, 1. 419 ; 

m M M 

ta^aUaild, 1. 13. The łashdid of worda like jf^-, jJ, and jó is dropped 
if the metre reąnirea it. (Blochmann, p. iv.) The łashdid is added 


ob nistrum in 1* 821; and, if the readinga in the text are correct, 

to in 1. 706, and toand in lines 144 and 403* But this is 
doubtful. (See Blochmann, p. 9.) In 1. 385 the izdfat after mute s is not 
sounded. (Lumsden, Persian Grammar, ii. 249.) In 1. 84 and 1. 320 i is 
treated as a mute s. In 1. 368 and 1. 552 Jb is treated as an alif i waęL 
(Blochmann, p, 13.) Blochmann says doubled by an affixed izdfat or 
yae tankir should not be marked with hamza, but the MSS. of this poem/ 
mark it with hamza or with łashdid, as in 1. 703 ; or leave it unmarked, 
as in 11. 642 and 336. (See Lumsden, ii. 247). Notę that hamza is often 
used when is a single vowel, e. g. 11. 3 and 435. This, according to 
Blochmann, is its only correct use with Linę 347 will not scan as it 
stands, but the MSS. offer no alternatiye reading for Probably 

cl; here is not sounded, as in 1. 305, and 1. 544. The 

MSS. generally insert the hamza, indicating an izdfat or yae tankir, afber 
mute X, but sometimes omit it, as in 1. 456. 
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